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ABSTRACT

The study attempts and finds direct and dialectical association between

genderconsciousness and status of women amongst Pukhtun, in Afghanistan

and Pakistan. Rejecting widely held presupposition that an apriori, fixed,

monolithic understanding of gender i.e., masculinity/femininity, exists

amongst Pukhtun, this study demonstrates that varied patterns and levels of

genderconsciousness amongst Pukhtun exist which shape genderrelations and

impact status of Pukhtun womenin paradoxical ways. Gender consciousness,

reflected in notions, symbols, customs, institutions, laws and

_

policies,

multifariously develops dialectically within gender relations. However, the

association between genderrelations and consciousness is not mechanical and

one-sided. Genderrelations interpret consciousness and consciousness shapes

these relations.

Chapter One defines and discusses key terms i.e., gender, gender

relations, gender consciousness and status of women; and builds theoretical

paradigm. It repudiates biological determinism and ensuing naturalization of

gender based division of labour, masculine/feminine roles, relationships,

privileges and discriminations.

Chapter Two delineates views of selected philosophers regarding gender

andstatus of women,identifying inherent genderbiases, subsequently shaping

gendered consciousness and relations. It argues that essentialism inculcates

gendered consciousness while dialectical materialist socialist feminism rejects

fixed, given, universal masculine/feminine essences and hierarchical gender

relations and takes into accountroles ofbodies, social, political and economic

factors; thus paves way for gender consciousness.

Chapter Three, Four and Five use selections from: selected genres of

Pukhto folklore and prose; twentieth and twenty first centuries’ Pukhto poetry

to delineate and assess varied manifestations of Pukhtun gendered and gender

consciousness.It identifies varied androcentric, dichotomous, hierarchical and

essentialist patterns of Pukhtun gendered consciousnessthat sanction absolute

authority of men over women’s body, emotions and actions. These patterns

legitimize patriarchal Puktun notions, customs, traditions and institutions,

ineulcating male-stream Pukhtunwali that dehumanize woman and lowers her
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status. Pukhtunpatriarchal gender relations and gendered consciousnessare
grounded in strict division of labour, on the basis of sex difference, both in

production and reproduction. This division determines and affects social value
assignedto sexed bodies, labour and productof labour, control over resources,

their respective roles, status and privileges. Pukhtun gender consciousness
exhibits progressively varied levels: beginning with discernementof extremely
nakedpatriarchalpractices, it ascends to advocacy ofrightto life, education,
healthcare, work and consent to marriage and bringing forward ‘subaltern
Pukhtunwali’. There appear, occasionally, traces of higher transformatory
eritical consciousness too that recognizes women’s agency and calls for

collective political action to overthrow patriarchy. These varied patterns and

levels of Pukhtun gender consciousnessreflect dialectical interplay of a wide

range of social, political and economic factors, most notably property

relations, division of labourin production and reproduction, strict demarcation

ofprivate and public spheres.

Conclusions discuss paradoxical development of gender consciousness

and impact ofvaried patterns and levels of Pukhtun gender consciousness on

the status of women.
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NOTE ON TRANSLITERATION

It has been extremely difficult to be consistent in transliteration in a

research work using variety of languages. Thus simplest forms of

transliteration have been usedto avoid diacritics and glottal stops, for instance,

‘Pukhto’ rather using ‘Paxtd’ and used ‘Jihad’ instead of‘Jihad’.



Badal

Dewa

Gender Consciousness

Gender Consciousness

Gendered Consciousness

Gor

Gufiar

Hasher

Hujra

Ingor

Jirga

Khawand

Khegara

Khwakhe

Khaza/Khaze

Khwendo

Kekhe

Kor

Khwar

Kurat

Kunda

GLOSSARY

Revenge

Lamp

This work uses gender consciousness, as an

inclusive term, referring to all patterns and

levels of appraising masculine/feminine

attributes, roles and genderrelations. It includes

both gender consciousness and gendered

consciousness

Specific level of cognizance and critical

appraisal of masculine/feminineattributes, roles

and gender relations that discerns, condemns

and ushersinto efforts for reformingpatriarchal

genderrelations

Consciousness that passively and dogmatically

adheres to normative masculinity/femininity

consideringit granted, natural and divine

Grave

Speech

Collective work

Male Community Centre

Daughter-in-Law

Council of Elders

Husband/Owner

Benevolence

Mother-in-Law

Woman/women

Sisters

Worm

Home

Poor

Dried Curd

Widow



Lakhkar

Laar

Lur

Mahar

Maatay

Matal

Meerata

Melmastia

Mateeza

Mattey

Nar

Namard

Nanawate

Nang/ghairat

Nemgarhay

Pagrhai

Panah

Peetay

Peghor

Peghla

Plar

Purdah

Pukhtai

Oaum

Oisa

Rawaj

Ranrha

Rogha

Sarhe

Sangsar

Swara

Tabar

Tapa

Tribal army

Path

Daughter

Dower

Defeat

Proverb

Womanwithout Male Progeny

Hospitality

The She Eloper

Arms

Male/Masculine

Unmanly

Forgiveness

Honour/Pride

Incomplete

Turban

Sanctuary

Burden

Taunts

Unmarried Girl

Father

Veiling/Segregation/Confinement

Rib

Tribe

Folk Stories

Customary Practices

Light

Peace-making

Man

Stoned to Death

Womangiven in marriage to opponents, in order

to make peace

Family

Pukhto Short song



  

Tahafut al- Falasifa (Arabic) The Incoherence of the Philosophers

Tarbur

Tarla

Teega

Tura

Volvar

Wak

Wror

Weenza

Zalim

Zanzeerona

Zaaman

Zandani

Male Paternal Cousin

Female Paternal Cousin

Cease Fire

Sword/Chivalry

Bride price

Authority

Brother

Slave Girl

Cruel

Chain

Sons

Imprisoned
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INTRODUCTION

The study, ‘Gender Consciousness amongst Pukhtun, in Afghanistan and

Pakistan: Impact on the Status of Pukhtun Women’, attempts to delineate and

assess varied patterns and levels of gender consciousness amongst Pukhtun

that shape genderrelations and impact status of Pukhtun women.

Pukhtuninhabit: South, Southwest and Eastern Afghanistan; provinces of

Balochistan, Khyber Pakhtunkhwa, Punjab (districts of Mianwali and Attock);

Federally Administered Tribal Areas (FATA), Pakistan. A substantial number

of Pukhtun reside in metropolitan urban centres of Pakistan such as; Karachi,

Lahore and Rawalpindi/Islamabad etc. Pukhtun comprise 15.42% of the

population of Pakistan which is currently estimated to be 199 million. Sex

ratio, males per 100 females, in Khyber Pukhtunkhwa and FATA,is 105 and

108, respectively.! Pukhtun, the largest ethnic group in Afghanistan,”

constitute 40-42%?ofits total population, whichis currently estimated to be

somewhere between 28-32 millions. Sex ratio, males per 100 females, in

 

Afghanistan is 105.° Traditionally Pukhtun tribes have been nomadic, semi- 

Population Census Organization, Government of Pakistan. Retrieved from
.gov.pk/motherTongue.htm; The World Factbook: Paksitan. Retrieved from

hut .cia.eov/library/publications/the-world-factbook/geos/pk.himl, (accessed on
March09, 2015)
* Tn Afghanistan, a comprehensive census has nevertaken place. Anofficial attempt was made
in 1979; however, it could not be executed in the countryside due to rising insurgency.
Existing populationstatistics are estimated on the basis of 1979 census and various surveys
carried out by UN agencies and other International NGOs. However, these estimates are
widely contested byvarious ethnicities and groups.
> Minority Rights Group Country Overview of Afghanistan. Retrieved from
httpy/Avww.minoritvrights.org/5429/afehanistan/afehanistan-overview.html, (accessed on
December09, 2015)
Afghanistan in 2012: A Surveyofthe Afghan People. The Asia Foundation. Retrieved from
hitps://asiafoundation.org/resources/pdfs/Surveybook2012webLpdf, (accessed on May 4,
2013)
* Central Statistics Organization of Afghanistan estimates are 28.6 million in 2015; Asia
Foundationestimatesare 30.6 million in 2013. While world population review and CIA world
factbook estimates are close to 32 million. Sce http://cso.gov.al/en/page/demography-and-
socile-statistics/demograph-statistics/3897111; Afghanistan in 2014: A Survey ofthe Afghan
People. The Asia Foundation. Retrieved from
hitp://asiafoundation.org/resources/pdfs/Afehanistanin20 | 4final.pdf
<Cia.gov/library/publication/the-world-factbook/geos/af-html>
http://worldpopulationreview.com/countries/afghanistan-population/, (accessed on March 08,
2015)
* Sex ratio also varies from 103 to 107; however, we have taken estimates of Central Statistics
Organization of Afghanistan. Retrieved from

0.gov.af/Content/files/Last%20HANDBOOK%200N%20WOMEN%20AND%20ME,
IN%20AFGHANISTAN_JUNE%202012%20) pdf, (accessed on March 09, 2015)
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nomadic, semi-sedentary, sedentary, agrarian and patrilineal, patrilocal,

patriarchal. Pukhtunresiding on both sides of Durand Line profess adherence

to ‘Pukhtunwali’, unwritten Pukhtun customs and traditions, with an

admixture of Islam. Various dimensions of socio-political life, including

gender relations, are largely governed by Pukhtun tribal customs and

institutions. Mainstream (read malestream) interpretation of Pukhtunwali has

been highly androcentric, patriarchal and sexist. Customary institutions and

practices of Pukhtunwali mostly exclude, marginalize and restrict women’s

role in social, political, judicial and evenin private spheres, hence, sanction

and reinforce superiority of men over womenwithin the family and society at

large. In traditional Pukhtun setting women are denied, in the name of

Pukhtunwali, fundamental human rights such as; right to life, property,

mobility, health, education, work, consent to marriage, participation in

political process and decision making.

Pukhtun have mostly been considered conservative, oppressive to, and

discriminatory against, women. They too often take pride in, being a

‘masculine race’, and jealously guarding their honour, located mainly in

women’s bodies, desires and actions. During past four decades, wars have

been waged and fought in Pukhtun land,° either in the name of protecting

sanctity of Pukhtun womenorliberating women. It, therefore, becomes of

pivotal importance to: trace and appraise not only mainstream but also

subaltern notions of Pukhtun gender relations, masculinity/femininity, and

even Pukhtunwali.

Pukhtun genderrelations/consciousness have been shaped by a range of

soci

 

, political and economic factors including; Pukhtunwali, Islam, land

settlement, tenure and distribution, property ownership, gendered division of

labour in production and reproduction, colonial and contemporary state

policies, “Great Game’, nationalism, Cold War, Islamisation, militancy,

urbanization, increased trade and entrepreneurship, exposure to new ideas,

liberal democracy, women’s participation in political process, rise in both

male and female literacy, inclusion of womenfolk in workforce, War on

Terror, role of rights based national and international organizations and

 

® Pukhtun landrefers to parts of Afghanistan and Pakistan where Pukhtun historically reside in
majorily
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emergenceofcivil societyetc.

This work focusses more on property relations and division of labourin

production and reproduction shaping genderrelations/consciousnessandstatus

of Pukhtun women. Building upon Marxist view that human nature, a

productive activity, has partly been determined by biological and social

factors. it argues that division of labour on the basis of sex difference in

production and reproduction has primarily been determining the prevailing

constitution of humannature and normsof masculinity/femininity. Biological,

social, political, economic factors and humanpraxis interact in constituting

gender, i.e.

 

, masculinity/femininity. Prevailing notions of gender relations and

masculinity/femininity reflect social, political and economic conditions and

determine what is expected, allowed and valued in a womanor a man ina

given context.

Taking into account dialectical materialism, gender consciousness has

been considered a form of social consciousness, shaped by economic,

political, ideological, and biological (reproduction and sexuality), factors.

Gender consciousness multifariously develops dialectically within gender

relations. The association between genderrelations and consciousness is not

mechanical and one-sided. Genderrelations proceed from material conditions

into human consciousness, and are reflected in notions, symbols, customs,

institutions, laws and policies. Gender consciousness, in turn, can preserve,

reinforce, alter, or transform genderrelations.

Application of dialectical materialist method upon Pukhtun gender

relations/consciousness yields that there are no apriori, fixed, monolithic

 

understanding of gender i.e., masculinity/femininity, amongst Pukhtun. There

exist varied patterns and levels of Pukhtun gender consciousness reflecting

dialectical interplay of a wide range of social, political and economic factors,

most notably property relations, division of labour, strict demarcation of

private and public spheres. These varied patterns and levels, in turn, shape

gender relations and impactstatus of Pukhtun women.

AIMS AND OBJECTIVES OF THE STUDY

This study attempts to find an association between gender consciousness

and status of women amongst Pukhtun.It delineates varied patterns and levels

17



of gender consciousness and assesses their impact upon the status of Pukhtun

women in Afghanistan and Pakistan.

Specific Objectives:

1, Defining gender consciousness

2. Providing philosophical appraisal of key terms: Gender, Gender

Relations and Gender Consciousness

3. Outlining evolution of gender consciousness in Greek, Medieval

and Modern thought

4. Identifying areas of gender discrimination in Pukhtun society

5 Delineating varied levels and patterns of gender consciousness in

Pukhtu folklore and literature

6. Identifying relationship between Pukhtun gender consciousness

andstatus of women

RESEARCH QUESTIONS AND HYPOTHESES

This study attempts to answer following questions:

1) What is Gender Consciousness?

2) What has been dominant gender consciousness/relations in Greek,

Medieval and Modern thought?

3) Do Pukhto folklore and literature depict Pukhtun gender

consciousness/relations?

4) Is gender consciousness amongst Pukhtun homogenous and

monolithic?

5) Does Pukhtunwali impact gender consciousness/ relations?

6) Does an association between gender consciousness and status of

Pukhtun womenexist?

Hypotheses:

1) Cognizance andappraisal of: masculine/feminine attributes and roles,

one’s personal and collective gender identity, gender based discriminations,

exploitation and oppression in a society may be termed as gender

consciousness.

2) Greek, Medieval and Modern thought have primarily been depicting,

sustaining, and reinforcing hierarchical, dichotomous, androcentric and

essentialist gender consciousness/relations.

18



3) Pukhto folklore and literature mirrors Pukhtun gender consciousness

and relations.

4) Gender consciousness amongst Pukhtun is not homogenous and

monolithic, but diverse

5) Male stream interpretation of Pukhtunwali seems to be adversely

impacting gender consciousness/ relations.

6) There exists a direct and dialectical association between gender

consciousness and status of Pukhtun women.

JUSTIFICATION OF THE STUDY

No specific work, delineating and assessing Pukhtun gender

consciousness and its impact on the status of Pukhtun womenis available.

Some work, discussing gender issues: discriminatory legislation against

women e.g., law of evidence and Hudood Ordinance; and practices such as

volvar (bride price), violence against women, including honourkilling, Swara

(giving woman in marriage to opponents, in order to make peace) amongst

Pukhtun, has been published by various government departments, ‘right

groups’ and academia.’ These writings are either fragmented, events based or

suffer from fixation, uniformity and reductionism.® Incorporating Pukhtun

women into a homogenous category of Afghan or Pakistani woman,fails to

take into account socio-historical context, specific condition and

consciousness of Pukhtun women. Resultantly, they tend to portray Pukhtun

women only as passive, helpless victims of a rigid [male]stream Pukhtun

* See: Baba Khel, A., Swara: Women as Property. 2003, Aurat Foundation Peshawar;

Nijhowne, D., and Lauryn Oates, Living with Violence: A National Report_on Domestic

Abuse in Afghanistan. Global Rights, 2008; Hosseini, K., A Thousand Splendid Suns.

Riverhead Books, New York 2007; Pennel, T., Among The Wild Tribes of The Afghan

Frontier: A Record ofSixteen Years Close Intercourse with the Natives ofthe Indian Marches.

Second edition, Seeley & Co. Limited, London 1909; Warburton, R., Eighteen Years in the

1879-1898. John Murray, London 1900; Usmani. mendments in Hudood Laws:

The ‚roteetion of Women"s Riehts Bill. Institute of Policy Studies, Islamabad 2006; an

>. e-Adl:Nizam-e-Adl:Inside Out. National Commission on Status of Women. 2010; Lari,

Honour Killing” in Pakistan and Compliance ofL aw.et Foundation, 2011

Khan. S., Pi

vn 1. Women of Af

 

     

 

  

 

Trans. M. Jager, Ruminator Books, Saint Paul Minnesota
2003; Emadi, H., Repression. Resistance, and Women in Afghanistan, GreenwoodPublishing,
Group, Westport 2002; Ahmad,A., ‘Afghan Women: The State of Legal Rights and Security’.
In: Policy Perspectives, 2006, Vol.3., No.1, pp25-41. Retrieved from

 

Yatheart, S., Rhetor
us Reality: Prospects for Women’s Rights in Post-Taliban Afghanistan. Unpublished MA

s, Virginia PolytechnicInstitute and State University, Alexandria 2004

 

  

 



culture, hence, undermine their agency, varied levels of Pukhtun gender

consciousnessin relation to specific socio-economicandpolitical conditions.

A need, therefore, arises to: examine Pukhtun genderconsciousness as product

of biological, social, historical, political and economic factors to bring forward

diverse patterns and levels of Pukhtun gender consciousness impacting staus

of Pukhtun women.

Moreover, mostof the studies on Pukhtun,since the colonial period, have

been written by men. Hence, provide no or minimum insight into the life of

women, mainly offering androcentric and at times sexist, interpretation of

Pukhtunwali. Since Pukhtun women have remained one of the most invisible

and unheard segment of world’s population, their perspective needs to be

taken into account for an objective study on Pukhtun. Pukhtun notions of

honour and masculinity have often been invokedto justify feuds, conflicts and

militancy in Pukhtun land. Therefore, it becomes imperative to assess gender

dimension of such Pukhtun notions, institutions and customary practices.

Improving status of Pukhtun woman has mostly been sought through

addressing customs, traditions, practices, laws and policies. However, the need

is to understand and address philosophical foundations of gender

consciousness/relations. A systematic, comprehensive, coherent and

consistent, academic work therefore, seems of pivotal importance to

understand the dialectical association between genderconsciousness and status

of women amongst Pukhtun.

The study will assist policy makers in understanding gendersituation

amongst Pukhtun objectively and devise policies to eradicate gender

discrimination, improve status of Pukhtun women and implement gender

inclusive reforms in conflict ridden Pukhtunsociety. It will also enable right

groups to understand the evolving gendersituation and formulate appropriate

 

phinstone, M., An Account of the Kingdom of Caubul and Its Dependencies. in

and India. Richard Bently, London 1842; Qayium, A., Guns
Hind Kitab, Bombay 1945; Caroe, O., The Pathans: With an Epilogue on

1957, Reprinted by Oxford University Press, Karachi 1983; Spain, J., The Pathan

Borderland. Mouton & Co., Hague 1963; Rishten, S., Pukhtane Lar Khood, (Pukhtun Guide).
University Book Agency, Peshawar 2000; RZehak, L., Doing Pashto. 2011. Afghan Analyst
Network. Retreived from hittps:/www.afghanistan-analysts.org/wp-
content/uploads/downloads/2012/10/20110321LR-Pashuunwali AL.pdf(accessed on June

13, 2011); Ulfat, Pashtani_Dudona (Pashtun Habits and Customs). In: Da Pashto Tolana,

Kabul 1957; Ahmad, A., Pukhtun Economy and Society: Taditional Sircture and Economic

Dexelop y. Routledge, New York 1980

  

    

  

  

 

 

 

  
   



response. Last but not least it will enable me, a Pukhtun woman,personally

understand gender consciousness andpolitics of gender in my ownmilieu.

THEORETICAL FRAMEWORK

This work attempts a philosophical appraisal of gender consciousness

amongst Pukhtun andassesses its impact on the status of women.It assumes

that gender consciousness and relations vary across cultures and epochs.

Neither there exists a uniform pattern of gender consciousness nora fixed,

universal, structure of gender relations. Nonetheless, gender

consciousness/relations have been predominantly explained within a

deterministic, essentialist and androcentric framework that justifies gender

discriminations, hierarchies and inferior status of woman. This work uses

dialectical materialist, feminist approach to understand gender consciousness

and relations amongst Pukhtun. Framework based on such approach offers

inclusive, comprehensive and dynamic understanding of genderidentities,

roles and relations. Following dialectical materialist position that

consciousness is product of concrete humanactivities carried out in material,

social and historical context, in line with anti-essentialist claim that there are

no essential, fixed, given and universal attributes of things in the world and

humanbeings, this work reinforces socialist feminist’s claim that women’s

oppression is caused by the intersection of man’s dominance (patriarchy),

class (capitalism), racism and imperialism.

Partly agreeing with those anti-essentialist linguistic/discourse theories

which reject fixed, determinate, universal meaning ofthe category ‘woman’ or

“man; it, however, finds a comprehensive explanation of gender in terms of

|

I and social phenomenon, is grounded in historic, socio-economic

 

language/discourse or culture alone, insufficient. Since language, a histori

 

politic:

formations. Language and thought, both social constructs, develop through

praxis, conscious physical labour that transforms nature to satisfy human

needs.

Masculine/feminine attributes, roles and relations are also explained

through Marxist view of human nature that takes into account physical

environment, material conditions, humanneeds and conscious human activity
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(agency). Masculine/feminine physiological and psychologicalattributes and

types result from dialectical interrelation betweenbiology, social factors and

physical environment. This interaction is mediated by praxis, conscious

human labour. They are dynamic, created and recreated through conscious

human labourin specific socio-historical contexts. Socio-historically specific

organization of production and reproduction shapes specifi  gender relations.

These relations shape consciousness and are manifested into notions, symbols,

customs, traditions, legislative policies and practices. However,the association

between gender relations and consciousness is not unidimensional and

mechanical, but dialectical.

METHODOLOGY

The study has applied philosophical, empirical, descriptive, analytical,

feminist and dialectical materialist methods. The work is descriptive in:

delineating various understandings of gender, genderrelations/consciousness;

tracing evolution of gender consciousness in Greek, Medieval and Modern

Thought. Empirical data including: apa and personally collected narratives;

selected samples of Pukhto short stories, novels and poems have been used to

delineate: gender, feminist, debate in Pukhtun society; Pukhtun notions of

genderrelations, masculinity/femininity and various patterns and levels of

Pukhtun gender consciousness; areas of genderdiscrimination in family and

society at large. Dialectical materialist approach has been undertaken while

discussing gender relations in the socio-historical context of Pukhtun. Content

has been appraised philosophically to trace and assess: philosophical

foundations of gender consciousness; Pukhtun notions of

masculinity/femininity; patterns and levels of gender consciousness impacting

status of Pukhtun women.

SCHEME OF THE STUDY

This work, comprising introduction, five chapters and conclusions, aims

to trace and assess varied patterns and levels of gender consciousness

impacting status of Pukhtun women.

Introduction states the research problem, aims, objectives, research

questions, hypotheses, underscores significance, explains theoretical



framework, delineates research methodology and schemeofthis study.It also

comprehensively reviews existingliterature on the topic.

Chapterone, defining and discussing keytermsofthe study i.e., Gender,

GenderRelations and Gender Consciousness, rejects deterministic, essentialist

and ahistoric approach. It argues that gender, genderrelations/consciousness

have been shaped bydialectical interplay of biological, social, political,

economic factors and human praxis. Moreover, it affirms a dialectical

relationship between genderrelations and consciousness.It identifies specific

social, political, economic determinants and indicators of women’s status, and

discusses the inter-relationship between Pukhtunwali and status of Pukhtun

women.

Chapter two builds upon the premiss that Philosophyreflects, and, in turn,

influences socio-political and economic order. Discussing views of selected

philosophers, it argues that metaphysical and epistemological categories of

Greek, Medieval and Modern thought have mostly been carrying gender

connotation, and sexist, misogynist biases. These gendered dichotomous,

hierarchical categories, reflecting patriarchal gender relations, have been

shaping gendered and gender consciousness and inculcating patriarchal gender

relations.

Chapter three examines gender debate and expressions of gendered and

gender consciousness in selected genre of Pukhto folklore. Pukhtun, with very

low literacy, are predominantly an oral society. Pukhto folklore, therefore,

counts as one of the most important sources to delineate and understand

Pukhtun social relations, beliefs, desires, needs, interests, notions, ideas and

material conditions. Selections from three selected genre i.e., matal, proverb,

qgisa, story and tapa, short song, have been cited and analysed to delineate

Pukhtun notions of masculinity/femininity; varied patterns and levels of

gendered and gender consciousness of a large majority of Pukhtun society

across the ages.

Chapter four cites and assesses manifestations of gendered and gender

consciousness in selected two genre of Pukhto prose, i.e., short story and

novel. It charts and discusses how Pukhto prose depicts, evaluates,

accepts/rejects prevalent Pukhtun gender relations, notions of

masculinity/femininity, and status of woman amongst Pukhtun. It also
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identifies and assesses patterns and levels of gendered, gender consciousness

by citing and analyzing selected samples taken from Pukhto short stories and

novels.

Chapterfive delineates and assesses patterns and levels of gendered and

gender consciousness in Pukhto poetry.It cites and analysesselected verses of

selected Pukhto poets to chart and discusse how Pukhto poetry depicts,

evaluates, accepts/rejects prevalent Pukhtun gender relations, notions of

masculinity/femininity, and status of woman.

 

Conclusions of the study discuss impactof the interplay between varied

patterns and levels of Pukhtun gender consciousness and material conditions

impacting status of Pukhtun women.

LITERATURE REVIEW

Gender Consciousness is a frequently used term in the existing discourse

on gender issues. However, definition of this term is missing in various

dictionaries and encyclopedias, even those focusing on gender and feminism

such as: Encyclopedia of Sex and Gender: Men and Womenin the World’s

Culture; Encyclopedia of Women Studies;'° apart from The Oxford English

Dictionar}

 

The Encyclopedia Americana and The New Encyclopedia

Britannica.’ A large number of books and articles, for instance: Gender

Consciousness and Privilege;'? Implications of Gender Consciousness for

Students in Information Technology,” Redefining the Public Space: Women's

Organisations, Gender Consciousness and Civil Society in South Africa,!
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investigating manifestation of ‘Gender Consciousness’ in social institutions

and its impact on social relationships, lack a precise and comprehensive

definition. However, providing fragmentary andpartial definitions, they give

insight into one or other dimensions of ‘Gender Consciousness’. These

piecemealdefinitions help us develop a comprehensivedefinition of the term.

Gender consciousness cannotbe studied as an isolated phenomenon.It is

embedded in the world view or conceptual frameworkofindividuals, groups,

communities, classes and races. It also varies with changing social, political

and historical situation. Hegel’s Phenomenology of Spirit, '” offers dialectical

development of consciousness. It relates consciousness to the socio-historical

context. Assigning primacy to Mind and Ideas, Hegel considers whole reality

as the self-unfolding process of an Absolute Mind. Karl Marx, in The

German Ideology,'* opposes independent existence of mind preceding

material and social reality. Consciousness, for Marx, emerges and develops

through humaninteraction with physical environment and other humanbeings

to produce means of subsistence. Since Marxist method takes into account

interrelationships of: material conditions; social and historical factors; and

ideologies reflecting interests; it therefore enables thorough understanding of

gender consciousness.

Feminist readings of philosophy such as; Feminism and Philosophy,’

Feminism & History ofPhilosophy,” and Feminism and Ancient Philosophy,"

not only highlight gender biases and neglect of issues relating women by

several great philosophers but also demonstrate that the metaphysical and

epistemological theories of these philosophers are also not gender neutral.

Rather, dominant philosophical theories provide frameworks for sexist and

patriarchal socio-political institutions. Original works of philosophers suchas:
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hupı/Avww.jstor.org/stable/2748824, (accessed on June 24, 2010)
"° Tolleson R. nd Politics. Routledge, New York 1992, pp216
” Hegel, G nomenologyof Spirit, Trans. A. V. Miller, Oxford University Press, New
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Plato’s Republic” and Meno;*Aristotle’s Generation of Animals,” and

Politics?” Ghazali’s Ihya Ulum-id-Din, Revival of Religious Learnings, ”°

Nasihat al-Muluk, Council for Kings,” and Kimiya-i-Sa’adat, Alchemy of

Eternal Bliss,” have also been examined to assess their role in shaping

contemporary gender consciousness.

John Locke, a British Empiricist, challenged absolute authority of men

over womenand children in, Two Treatises of Government.” Melissa Butler

in, ‘Early Liberal Roots of Feminism: John Locke and the Attack. on

Patriarchy’examines the implications of Lockeanliberalpolitical thought

on nature, role and status of women and considers him as pioneerof liberal

feminism.

There have been attempts by feminist philosophers to incorporate women’s

issues in the leading philosophies. Consequently, a wide range of feminist

theories have been developed to understand the situation and oppression of

women with the application or critique of various philosophies. Forinstance,

Marry Wollstonecraft uses rationalist philosophy in A Vindication of the

Rights of Women,*! published in 1792, to advocate equal rights and

opportunities for women. She argues that both man and womanare equal

rational beings; however, woman has been barred from using reason and

strengthening body. She rejects natural intellectual superiority of men over

women and demonstrates that hierarchical gender relations and
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masculinity/femininity are grounded in social and historical contexts. John

Stuart Mill, a utilitarian philosopher, in The Subjection of Women,” published

in 1869, arguedthat equality betweenthe sexes will lead to greater happiness

and improvement in the society. He locates the origin of woman’s

subordination in the law of force oppressing her due to weaker physical

strength. Subsequently, laws and customs legitimize and_ institutionalize

subordination of women. Frederick Engels in The Origin of the Family,

Private Property and the State, ” published in 1884, applies dialectical

materialism to trace and analyse patriarchal arrangement ofthe society. He

cites the advent of private property and class society as the primary factor

leadingto the subordination of women and emergence of patriarchy. Simon de

Beauvoir in The Second Sex,” published in 1949, explains the situation of

women fromexistentialist stand point. She employs two primary categories of

human consciousness i.e., self and other, to explain the submissiveness of

women. Lindsey German, in Sex, Class and Socialism,” published in 1989,

discusses the relationship between the economic forces and gendersituation.

Her work linking changes in the family system with shifting modes of

production enables understanding of transitions in the Pukhtun family system

too. Jane Dryden, in Relational Autonomy: Bridging a Gap between Feminism

and German Idealism,” compares conceptions of personal freedom andself-

determination propounded by GermanIdealism, especially Fichte and Hegel.

to feminist accountof subjectivity and autonomy. Finding similarities between

the two she arguesthat individualistic understanding of autonomyis incorrect,

autonomyorself-determinationis inherently social and relational. Self whois

constituted in and through social relations can still be an autonomousself.
= : ~ a * 37 =Alison Jaggar, in Feminist Politics and Human Nature, expands the domain

ofpolitical philosophy to include issues of feminist concern. She further

* Mill, J., The Subjection of women, Longmans, Green and Co., London 1869, Retrieved
from httpsvew2.ho.psu.edu/faculty/imanis/ismill/sub-wom.pdf. (accessed on June 23, 2009)
> Eng. he Origin ofthe Family. Private Property andtheState. 1884. Trans. A., West.
1942. Retrieved from http://www.marxists.org, (accessed on June! 0, 2009)
Beauvoir, $., The Second Sex. Trans. H.Parshley, David Campbell Publishers, London, first
edition 19 nt 1993, pp787

   

   ism. Book Marks, London 1994, pp 231
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Unpublished PhD Dissertation, FordhamUniversity, New York 2008
*” Jaggar, A., Feminist Politics and Human Nature. Rowman & Allanheld Publishers, New
Jersey 1983, pp408
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relates feminist political claims to philosophical theories of human nature. She

compares fourdistinct feminist theoriesi-e., liberal, traditional Marxist, radical

and socialist feminist, offering varied conceptions of humannature, critique of

the gender relations and recommendations for emancipation of women. She

argues superiority of socialist feminist theory overothers.

Feminist theories indicate a range of biological, material, social, psychological

factors underlying women’s oppression. Identification and understanding of

these factors helps us to explain a few dimensions of the situation Pukhtun

womenlive in. However, feminist theories developed in the West focus

mostly on problems and experiences of white women and delineate factors

affecting them. They, therefore, cannotfully explain the situation of women of

colour, living under colonialism and imperialism, especially Muslim and

Pukhtun women. Kumari Jayawardenaattempts to bridge the gap in Feminism

andNationalism in the Third World. ** She explains women’s oppression and

exploitation in the third world with reference to historical circumstances,

specifically Imperialism during 18" - 20" centuries. Uma Narayan in

Dislocating Cultures: Identities, Traditions and Third World Feminism rejects

the charge that third world feminism is tainted by Westernization and

demonstrates that third world feminist movements are responses to problems

within those cultures.”Nawal el Saadwi, in The Hidden Face of Eve,”

published in 1980, describes the physical, mental and sexual aggression

Muslim womenare subjected to, in the Arab world. Rejecting the view that

Islamis the source of patriarchal oppression in the Muslim world, she links the

situation of women in the Arab world to socio-economie and political

conditions. Socio-economic system built on land ownership, system of

inheritance, parenthood and the patriarchal family has been the source of

oppressing women. Imperialist system in the third world has reinforced

economic, racial, sexual and genderdiscriminations. Though, some similarity

can be drawn in customs and traditions of Pukhtun with Arab society.
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However, the local context of gendersituation amongst Pukhtunhas also been

shaped by the “Great Game’, ‘Cold War’, ‘War on Terror’ as well as the

efforts of nation building and defense of the nationstate both in Pakistan and

Afghanistan.

Tehmina Durrani, in My Feudal Lord, *' published in 1995, provides

insight into the nature of genderrelationships in the context of feudalism in

Pakistan. She argues that feudal systemessentially leads to male chauvinism,

oppressive code of conduct for women and gender based violence. She raises

issues of: reducing woman to an object of sexual gratification, polygamy,

marital rape, custody of children in case of divorce and the social pressure a

divorced womanis subjected to. My Feudal Lord, based on experiences of a

Pukhtun woman married to a Punjabi feudal lord, can shed somelight on

gender relations in Pakistan. Pukhtun and Punjabi landed elites of Pakistan

have close cultural, religious and geographic affinities. My Feudal Lord,

therefore mainly informs us about the dynamics of genderrelations amongst

the economic elites of Pakistan; while a large majority of Pakistanis and

specifically Pukhtunare socially and economically under-privileged.

Pukhtun life and gender relations largely revolve around Pukhtunwali and

are greatly influenced bydistinct historical and geopolitical factors. Hence,

understanding gender situation amongst Pukhtun requires social and political

histories of Pukhtun in Afghanistan and Pakistan.

Pukhtun customsandtraditions have been an important theme of colonial

histories. Dr. Pennel, in Among The Wild Tribes of The Afghan Frontier: A

Record of Sixteen Years Close Intercourse with the Natives of the Indian

Marches,” published in 1909, writes extensively about Pukhtun customs and

women’s situation in Pukhtun society. Pennel discusses variation in the

situation of womenacross different classes. He observes that Pukhtun women

live for the requirementofthe stronger sex and labour very hard. They grind

corm, fetch water, cook food, tend children and clean house. Pukhtun men

consider performing women’s tasks belowtheir dignity. He writes about

barbarous punishments such as; cutting nose, battering and killing, for any

Durrani, | Lord, Transworld Publishers, London 1995, pp382
" Pennel, T., Among he Wild Tribes of The Afghan Frontier: A Record ofSixteen Years

Close Intercourse with the Natives of the Indian Marches. Second edition, Seeley & Co.
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actual or fanciedtransgression of the moral code. He also discussesilliteracy

amongst Pulchtun womenand the impact ofbride price on women’sstatus in

marital life at the turn of 20" century. The situation, however, seems to have

changedlittle for Pukhtun womenofrural andtribal areas after elapse of one

century.

Sir Robert Warburton, in Eighteen Years in the Khyber, 1879-1898,%

published in 1900, also briefly touches upon the regulation and control of

women by malerelatives. Hecites the event of an Afridi widow whodeclined

the handof her husband’s brother and,ran to marry the manof her choice. Her

young son, when grewup, chased and attacked the man, for marrying his

mother, without his permission. The practice common amongst Pukhtun and

Afridi bear evidence to subordinate position of woman and the associated

notion of man’s honour.

During British colonial period Rawaj, Pukhtun customary practices, had

beencodified as Turizona," in Kurram Agency 1944. Turizona offers insight

into the status of womenin traditional Pukhtunsetting. Throughout the text in

‘Turizona’ male relative of womanis referred to, her waris, malik, i.e., owner.

Turizona contains a nurkhnama,price list, fixing bride price for virgins and

widows.It sanctionskilling or selling of a woman,if she elopes with a man.In

case a womanis kidnapped, her killing by her male relatives is considered

legitimate, not a crime.

James W. Spain, in The Way of the Pathans,"* published in 1972,

considers badal, revenge melmastia, hospitality, jirga, a council of elders,

hujra, male community centre, as essential elements of Pukhtunwali, the

Pathan Code of Conduct. Badal, the greatest commandment of Pukhtunwali

perpetuates feuds for generations. Spain cites woman, land and moneyas the

major causes of disputes among Pukhtun. The obligation to take revenge is

grounded in man’s pride. He also discusses invisibility of women and the

culture of silence about women amongst Pukhun. An_ indigenous

understanding of Pukhtunwali comprising notions, institutions and customary

* Warburton, R., Eighteen Years in the Khyber. 1879-1898. John Murray, London 1900,
pp35l

Qanoon-e-Rawaj-e-Kurram (Turizona). Compiled by Khan, A., (1944). Trans. $.
Ghundikhel, and S. Kakakhel, (1947).
* Spain, The Pathan Borderland. Mouton & Co., Hague 1963, pp293

 



practices is sought from Pukhtane Lar Khood, * The Pukhtun Guide, by

Sadiqullah Rishten.

Benedicte Grima, in The Performance of Emotion Among Paxtun

Women,‘ published in 1992, attempts to fill the gap in anthropological

literature on feminine Pukhtunwali. In her view, available literature on

Pukhtunhas only been depicting behaviour of male population as normative.

However, she argues that Pukhtun men and womenare socialized in two

different worlds; Pukhtun women have their own behavioral expectations,

self-images, emotions, rites and public discourse. Samandar Khan Samander,
48in Pukhtane, Pukhtun Women, compiles eleven stories to depict ways

woman performs Pukhtunwali in her role as mother, wife and aboveall, the

site of Pukhtun honour. He also enlists essential attributes of a Pukhtun

woman.

Veronica Doubleday, in Three Women ofHerat: A Memoir ofLove Life,

Love andfriendship in Afghanistan,” published in 2006,traces the situation of

Afghan womensince 1970s, prior to the war, to the refugee campsin Pakistan

during 1980s. In her view, customary practices and laws had been oppressive

before the war. However, war disrupted the gradual process of reform and

emancipation of women. War surpassed the issue of women’s rights and

reinforced patriarchal forces, both the so called Islamic fundamentalists and

Soviet backed regime. In 1985, visiting Afghan womenin refugee camps in

Peshawarshe observes that relief work was heavily weighted in favor of men

and women’slife was strictly regulated by Islamist Jehadi groups. Isabelle

Delloye, in Women of Afghanistan,” informs us about the life of Afghan

women during 1970s. In her view, intense labor and motherhood seemsto be

the purpose ofexistence for Afghan women. Womanistreated like a property

by male relatives. In early 7os women had joined the paid employment as;

*° Rishten, S., Pukhtane Lar Khood, (Pukhtun Guide), University Book Agency, Peshawar
2000
*’ Grima, B., The Performance of Emotion Among Paxtun Women. University of Texas Press.
1992, Reprint by Oxford University Press, Karachi 1993, pp241
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female doctors, nurses, school and university teachers, office employees,

bakers and factory workers. However, women workers were paid low and they

had to do all household chores, including taking care of 6-8 children, in

addition to work outside.

Hafizullah Emadi, in Politics of Development and Women in

Afghanistan,’ published in 1993, investigates the relationship between growth

of capitalism and women’s development in Afghanistan. He establishes that

capitalism plays an ambiguous and contradictoryrole in developing countries,

often resulting into uneven development,intensification of class struggle and

national liberation movements. The study reveals that capitalism benefited

only a small segment of Afghan society. Education and employment

opportunities were available mostly to womenofupper and middle classes and

women from low-income classes were marginalized. The awareness and

struggle for gender equality was, therefore, limited to the womenof the

privileged class. They formed organization and associations for the social,

political and economic development of women, but their struggle was not

successful owing to limited participation of womenand political instability.

Apart from histories focusing on women, general history of Afghanistan

has also beenstudied to have an overall understanding of the society through

various eras, and to relate gender issues to larger social, political and

economic context. Louis Dupree’s Afghanistan,”
5

is an extensive history

covering land, people, social practices, foreign invasions, advent of Islam,

emergence of Durrani dynasty and constitutional monarchy. Vartan Gregorian

traces changesin the socioeconomic and political formations of Afghanistan in

The Emergence of Modern Afghanistan: Politics of Reform and

Modernization, 1880-1946. Leon B. Poulada, in Reform and Rebellion in

Afghanistan, 1919-1929,°* extensively deals with revolutionary steps of King

Amanullah to modernize Afghanistan and the causes of his failure.

Since this work looks at the role of political factors in shaping Pukhtun
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genderconsciousness/relations, in this regard Sarfraz Khan’s Special Status of

FATA: Illegal Becoming Licit,* provides relevant insight. He argues that

special status of FATA, a colonial construct, sustained by Pakistan, has been

serving the interests of powerful domestic establishment andits international

allies; while fortribal people, it has been the source of underdevelopment and

denial of fundamental human rights. Sarfraz Khan and Samina take the

argument ahead in Patriarchal Social and Administrative Practices in

the Federally Administered Tribal Areas (FATA), Pakistan: A Case for

Gender Inclusive Reforms.’°They argue that the confluence of colonial and

Pukhtun customary institutions has been instrumental in sustaining and

strengthening patriarchal practices leading to inferior status of Pukhtun tribal

women.

Dushka Saiyid’s Muslim Women of the British Punjab: From Seclusion to

Purdah’’ and Azra Ali’s The Emergence ofFeminism Among Indian Muslim

Women 1920-1947,%enable understanding gender relations in the context of

British colonialism. Syed Wagar Ali Shah Kakakhel, in Pukhtane Khaze O Da

Qaam Khidmat, *° Pukhtun Women and Service to Nation, brings to fore a

huge bodyofletters and articles contributed by womenin Pukhtun magazine

(published since 1928). It enables understanding impact of Pukhtunnationalist

movement on gender consciousness.

Biographies of Amir Abdur Rahman,° and Khan Abdul Ghaffar Khan,*!

are also a valuable source of having aninsight into the situation of Pukhtun

and a glimpseofthe life of women.

Tahira S. Khan, in Beyond Honour: A Historical Materialist Explanation
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women use fapa like Arab women as a discourse of defiance, to express

sentiments that challenge the tribal code. Basing on ‘apa, Sarfraz Khan and

Samina, in Regulation, Oppression and Expression of Pukhtun Women: In

‘Tapa’ and Narratives,®’ delineate patterns of expression of women’s desires

andaspirations in Pukhtun society. They also discuss ways Pukhtun women

use tradition as modality for change.

Pukhtun gender consciousness has also been assessed through analysis of

Pukhto proverbs and folk stories. Proverbs reflect collective wisdom, culture,

manners, customary practices, gender norms and relations. Mohammad Nawaz

Tair has compiled a huge collection of Pukhto proverbs in Rohe Mataluna.®®

Pukhto folk stories compiled in Milli Hindara® and Honour Relevant

Stories, °portray masculine/feminine normativetraits, roles and relations.

 

Gender consciousness amongst Pukhtun has also been assessed through

analysis of Pukhto fiction. Pukhto short stories by Zaitoon Bano such as; Da

Nakhtar Wona, The Pine Tree, Purza, Part, Mat Laas, Broken Arm,

Zanzeerona, Chains, Chelamche, m etc., and Major Altaf’s Dunkacha, Mateeza

and Be Nura Nargas”depict women’s plight in Pukhtunsociety. Pukhto novel

such as: Khwakhe Ingor,”Mother and Daughterin-law; Peetay, Burden;Gul

Khan,”

 

spin, White, ”° Da bang musafari,”” and Sangsar,”*Stoned to Death,

shed light on woman’s status in Pukhtunsociety.

Various studies such as: Provincial Commission on Status of Women

°” Khan, S.. and Samina, ‘Regulation, Oppression and Expression of Pukhtun Women: In
‘Tapa’ and Narratives’. In: C Asia. 2010, No.67, Area Study Centre ( Central Asia),
University of Peshawar, Peshaw 1 pp 1-26
“Tair, M. (ed.), Rohe Mataluna, (Proverbs of the Mountains). Pashto Academy, University of

. Peshawar 1975, pp238

(ed.) Milli Hindara. Norani Kutub Khana, Peshawar, pp284
” Mangal, A., (ed.,) Da Nang Qissi (Honour Relevant Stories). Academy ofSciences of
Afghanistan, Kabul 2005
” Bano,

Z.,

Kachkul (Begging Bowl), Maktaba-i- Arjhang, Peshawar 1991 pp216; Bano, Z.,
Jwande noona (Alive Sorrows). 2"! ed., Azeem Publishing House, Peshawar 1985,
ppl99
"” Khattak, A., Zai Che Zo Janat ta (Let’s Go to Heaven). Danish Kitabtun, Peshawar2005,
pp227
” Shabnam, 1.
Khwani Bazar,
 Khatrak,

   

  

  
  

  

  

  

Khwakhe Ingor (Mother and Daughter in-Law). Danish Kitabtun, Qissa
eshawar1973, pp
tay(Burden). University Book Agency, Peshawar, pp332

Gul Khan. Kamil Pukhto Adabi Jirga Pabbu, Noushehra 1999, pp222
Spin. The Academyof Sciences of Afghanistan, Kabul 1978, pp132

\ The Academyof Sciences of Afghanistan, Kabul 1978,

 

    

 

 

   

pp150
”° Tarakai, N. Sangsar (Stoned to Death). Pukhto Adabi Ghurzang,reprinted in Quetta 2009,
pp195

35



of Honour Related Violence,” published in 2006, locates the roots of

patriarchy and misogynistic religious, legal, cultural and political institutions

in economy. She observes that sale of daughters for economic benefits, is a

commonpractice amongst Pukhtun living in Baluchistan, NWFP (now Khyber

Pakhtunkhwa), Karachi and Afghanistan. Poverty accelerates sale of daughters

to even strangers among warstricken people in Afghanistan, she argues. The

practice of volvar, continues amongst Pukhtun dueto inflation and high cost

of living despite living in urban areas like Peshawaror Karachi, she explains.

Modernity and education does not reach low-incomepeople.

Pukhto Adab Kkhe Da Mermano Brakha,‘* The contribution of Womenin

Pukhto Literature, M. Phil., dissertation of Shahjehan, published in 1993, lists

female Pukhto writers from sixteenth to twentieth century giving us brief

biographical account and glimpses ofliterature they created. In his view,

contributions of women in both classical and modern Pukhto literature has

been significant but remained mostly undocumented and unexplored owing to

inferior status of womenin Pukhtunsociety. An anthology ofdiverse subjects/

issues, ranging from love to mysticism, nationalism,social justice and gender,

are given emotional andartistic treatment by womenwriters.

A very important source material to know genderconsciousness amongst

Pukhtun, specifically women, is a genre of Pukhto folk poetry rapa. A large

majority of fapa is considered to have been coined by women. Rohe

Sandare,& published in 1984, is an extensive collection of tapa. Tapa voicing

women’s criticismofpatriarchal,tribal, Pukhtunpractices demonstrates higher

levels of gender consciousness amongst Pukhtun women.In studying tapa,

insight has also been drawn from Abu-Lughod’s Veiled Sentiments: Honor

andPoetry in a Bedouin Society,wherein she studies a genre of Arab folk

poetry ghinnawa, a short song. The studyis carried out in the context of Arab

patrilineal, patriarchal, tribal culture, driven by a code of honour, Pukhtun

 

© Khan, T., Beyond Honour: A Historical Materialist_Explanation_of Honour Related
Violence. Oxford University Press, Karachi 2006, pp361
“Ibid, pp 155-6
“ Shahjehan, Pukhto Adab Ke Da Mermano Brakha (The Contribution of Womenin Pukhto
Literature). Pashto Academy, Peshawar 1993, pp535
* Shaheen, S., (ed.), Rohe Sandare, (Songs ofthe Mountains), Vols. 1-2, Pashto Academy,
University ofPeshawar, Peshawar 1984
* Abu-Lughod, L., Veiled Sentiments: Honor and Poetry in a BedouinSociety. University of
California Press, Berkeley & Los Angeles London 1986, Reprint 1988, pp259
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conducted a study on Labour Laws to promote female labour participation,”

Swat: The Main Causes of the Breakdown of Governance and Rise of

Militancy, © by Khalid Azi: ; National Commission on the Status of Women

conducted a study Nizam-e-Adl: Inside Out! Women in Politics:

Participation and Representation in Politics,by Shirkat Gah; ‘Honour

Killing’ in Pakistan and Compliance of Law,® by Aurat Foundation also

provide insight into the life of Pukhtun women.

Laws, policies, decree and edicts promulgated, in Afghanistan-during the

reign of Amir Abdur Rahman till post-Taliban regime-and in case of Pakistan-

during British Colonial period till 2015, have also been reviewed to discern

changesin the status of Pukhtun woman,

Neitherof the abovecited works provides a comprehensive understanding

of gender consciousness amongst Pukhtun in Afghanistan and Pakistan nor

discusses its impact on the status of Pukhtun women. Therefore, a growing

need for a comprehensive, coherent, and consistent work dealing with

philosophical foundations of gender consciousness that impacts status of

Pukhtun womenhas been felt. This work is a modest but pioneering attempt

in: delineating philosophical foundation of Pukhtun gender consciousness;

charting notions of masculinity and femininity, gender roles and relationships:

identifying social, political and economic factors shaping Pukhtun gender

consciousness, impacting status of Pukhtun woman in Afghanistan and

Pakistan.

 

” Butt, R., Report on Review of Labour Laws, Provincial Commission on Status of Women,
Khyber Pakhtunkhwa, 2012, pp27
® Aziz,

K.,
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CHAPTER 1

UNFOLDING GENDER, GENDER

CONSCIOUSNESS, STATUS OF PUKHTUN

WOMEN AND PUKHTUNWALI

INTRODUCTION

This study attempts to appraise philosophically Pukhtun gender

consciousness impacting status of women. To understand Pukhtun gender

consciousness, it becomes imperative to understand terms such as gender,

gender relations and Pukhtunwali. Therefore, this chapter defines and

discusses key terms Gender, Gender Relations, Gender Consciousness,

Pukhtunwali and Status of Women, in considerable detail. It also makes an

effort to specifically distinguish gender consciousness,* gender

consciousness** and gendered consciousness. ***

The chapter comprises following sections and subsections:

1.1 Gender

1.1.1 Biological Determinism

1.1.2 Sex/GenderDistinction

1.1.3. Social Constitution of Sex and Gender

1.1.4 Dialectics of Biological/Physical and Social Factors in

Constituting Gender

1.2 GenderRelations

1.2.1 Matriarchy

1.2.2 Patriarchy

1.2.3 Factors Shaping GenderRelations

1.3 Gender Consciousness

 

* This work uses genderconsciousness, an inclusive term, referring toall patterns andlevels
ofappraising masculine/feminineattributes, roles and genderrelations. It includes both gender
consciousness and gendered consciousness
** This work uses term, genderconsciousness, writteninitalics, to refer to a specific level of
consciousness that discerns, condemnsandushers intoefforts for reformingpatriarchal gender
relations
*** This work uses term, gendered consciousness, to refer to a consciousness that
dogmatically andpassively adheres to patriarchal gender relations
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1.3.1 Social and Historical Underpinnings of Consciousness

1.3.2 Politics of Consciousness and Gender

1.4 Status of Women

1.4.1 Determinants and Indicators of Status of Women

1.4.2. Pukhtunwali and Status of Pukhtun Women

1.5 Conclusion

1.1 GENDER

This section delineates and assesses various trends in explaining gender,

‘Gender’

 

s an English term, from Latin ‘genus’ meaning, kind,type, or sort,"

ultimately derived from an ancient Proto-Indo-European word-root, ‘gen’,

meaning to produce, giving rise to the words, kin/gin, meaning, kind or

 

clas: In grammar, genderrefers to the distinction betweenclasses of nouns

ic., masculine, feminine, common and neuter. Connotation of gender has

 

ried across cultures and history. Beginning with two non-sexualpolarities in

ancient thought; gender, in the modernera, has been mainly defined in terms

ofsexual differences, cultural interpretations ofthose differences; the ensuing

social roles, behaviors,traits, abilities, and sense ofidentity of being a woman

and a man. Gender is a system that classifies/divides human beings and

various dimensionsoftheirlife such as; biological, socio-political, economic,

spiritual and intellectual into man/ woman, male/female, masculine/feminine,

private/public, subjective/objective etc. Ways of classifying human beings

greatly influence them; they think of themselves as of a certain type or kind

andact, accordingly. Genderis prescriptive in nature, grants meaning,‘to be a

womanand/or a man’, in a society. It ascribes culturally specific social,

political, economicattributes and opportunities to the sexes.

Gender has mostly been defined in terms of sex, i.e., biological

differences between man and woman. Gender hierarchy has often been

justified as essential and strictly determined by given, constant and universal

biological differences between the two sexes. There have been efforts to

redress inequality by defining genderas the cultural interpretation of sex: and

classifying some of the differences between man and woman as natural,

   * The Oxtord English Dictionary, 2" edition, Vol.VI. Clarendon Press, Oxford 1989, p.427
* Connell, R., Gender. Polity Press, Cambridge 2002, p.7



universal and constant; while others as fluid, variable and culture specific,

hence, capable of reforms. However, hierarchies cannot be overthrown with

positing sex as a natural, constant and universal foundation for the social

constitution of gender.It is, therefore, considered indispensable to understand

the nature of differences between men and women,andinterplay of biological

and social factors in constituting gender, i.e., social roles, identities and

relationships associated with sex differences.

Four majortrendscan be distinguished in explaining gender: 1) biological

determinism/essentialism; 2) social construction of gender founded upon

given, constant and natural biological differences; 3) social constitution of

both biological and gender differences; 4) dialectical interplay between

biological and social factors, constituting gender.

1.1.1 Biological Determinism/Essentialism

Biological determinism/essentialism claims that masculine/feminine

attributes, abilities and behaviours are determinedby biological factors. Social

and political being is ultimately grounded in body. Socio-political

organizations including gender reflect innate biological differences. Various

strands of biological determinism attempt to establish that sex causally

determines gender roles, identities and relationships. This view portrays

almostall the differences between man and womanasessential, universal,

necessary, constant andahistoric. It tends to naturalize gender based division

of labour, socialroles, relationships, privileges and discriminations. Biological

determinists argue that chromosomal and hormonal differences between male

and female lead to different levels of analytic ability, rationality and

aggression. Male aggression, competition and dominance havetherefore been

deemed indispensable for group survival, social integration andstability of

social order.“

Leading biological determinists of 19" century argue that different

constitution of male and female bodies enables fulfilling of predetermined

*° See Sociobiology Study Group of Science for the People.
Sociobiology: Another Biological Determinism’. In: Bio _S
Oxford Universi
(a
of

“Dialogue. The Critique:
ce. 1976, Vol. 26, No. 3,

y Press, pp. 182-186. Retrieved from hitp:/www.jstor.org/stable/1297246,
essedon October 04, 2014); Perry, M., and and George Albee ‘The Deterministic Origins

ism’, In: Gender & Class. 1998, Vol. 5, No. 3, Jean Ait Belkhir, pp. 122-135
Retrievedfromhitp://svww. jstor.ore/stable/4 1674878, (accessed on October 04, 2014)

   

     

 



social roles.°” In case of humans, primary role of a male has beento protect

and provide for female and offspring; while of female is to bear andrear.

Charles Darwin, thoughrejects determinism andfixity, nonetheless, remains

deterministic when explains gender. For him male developed higher mental

 abilities in their role as defender. “They [male] have, also, in the case of

mankind, to defendtheir females, as well as their young, from enemiesofall

kinds, and to huntfor their joint subsistence. But to avoid enemiesorto attack

them with success, to capture wild animals, and to fashion weapons, requires

the aid of the higher mental faculties, namely, observation, reason, invention,

or imagination.”°® For determinists distinct social roles, traits and abilities of

man and womanrequire different education andtraining. Edward Clark dares

to argue that energyspent in education adversely impacts women’s essential

reproductive function. Hence, opposes higher education for women and

declares, “let her whole education and life be guided by the divine

requirements ofher system.”°?

Biological determinism sustained as sociobiology during 20" century.

Wilson defines sociobiology as "the systematic study of the biological basis of
‘ 2.90

all social behavior."” It explains social behaviour in terms of genes, evolution

and natural selection. Not only physical traits but behaviour has also been

evolved to promote group survival and reproduction. Male aggression is

considered genetically determined and reproductively advantageous.”!

Sociobiology ignores role of culture, environment and human agency.

Sociobiological studies make generalizations about human behavior, on the

basis of non-humanorganisms,particularly primates; therebyignore 5 million

years of evolutionary development of human brain.” According to Sandra

 

* Bem
Univer
88

 S., The Lenses of Gender: Transforming the Debate on Sexual Inequality. Yale
ty Press, NewHaven and London, 1993, pp.9-13

Darwin, C., The Descent of ManandSelection in Relationto Sex. Vol. IT, John Murray,
London, p.327
* Clark, E., Sex in Education: or, A Fair Chancefor Girls. J. Osgood, Boston 1875, p45.
Retrieved from htipy/www.gutenberg.org/files/18504/18504-N/18504-h.htm, (accessed on
October 25, 2010)
* Wilson, E., Sociobiology: The New Synthesis. The Belknep Press of Harvard University

ress, Cambridge &Massachusetts 1975, Reprint 1978, p. 4
" Ibid., pp 7-30

See Ruse, M., Sociobiolog

   
 

 

   

 

   Sense or Non-Sense. D. Reidel Publishing Company,
Dordrecht 1985, pp152-62: Bleier, R., ‘Bias_in Biological and Human Sciences: Some
Comments’. In Signs. 1978, Vol.

4,

No. 1, The University of Chicago Press, pp. 159-162 at
p.161. Retrieved fromhttp://www.jstor.org/stable/3 173333, (accessed on October19, 2010)
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Bem, sociobiology naturalizes sex, class and race based inequalities. The

advent of sociobiology in 1970s had beenan attempt to counter feminist and

civil rights movements. Refuting sociobiology Bleier argues that “Humans

have a cerebral cortex that provides for conceptualization, abstraction,

symbolization, verbal communication, planning, learning, memory, and

association of experiences andideas. It permits aninfinitely rich behavioral

plasticity that frees us, if we choose, from stereotyped behavior patterns.”™ In

her view, manifestation of the cortex's functions in human behavior is

associated with social, cultural environment.

Biological determinism has strong bearing on socio-political, economic

andreligious discourse, and the consequent assigning of social roles, rights

and privileges to women and men. Woman’s child bearing capacity is used to

justify restricting her to a domestic role; while man’s muscular strength

qualifies him a hunter or warrior, hence, a protector/ provider. Moreover,

higher rational capacity enables men to manage and lead public sphere of

politics and economic activities.

Biological determinismis reductionist; it explains all social phenomenain

terms of biological differences and ignores role of both, physical, social,

environment and human praxis. Hence, imposes cultural biases on nature to

render social relations of power and dominance, granted. This position is

allied with dogmatic materialism and essentialism that undermines human

creative possibilities and sustains gender inequalities, blocking gender reform

as well as progress towards anegalitarian society.”°

1.1.2 Sex/GenderDistinction

Distinction between sex and gender emerged against the backdrop ofa

need to address social inequality between man and woman. Overlast two

centuries thinkers, concerned with women’s rights and emancipation, have

been challenging biological determinism. Investigating the relative roles,

attributes, responsibilities and privileges in private and public spheres,

© Bem, 1993, pp.14-17
°* Bleier, 1978, p.161
°° Haraway, D.. ‘Animal Sociology and a Natural Economyofthe Body Politic, Part I: A
Political Physiology of Dominance’. In: Signs. 1978, Vol. 4, No. 1, The University of Chicago
Press, pp 21-36. Retrieved from http://www.jstor.org/stable/3 173323, (accessed on June 12
2009)
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feminist scholarship has demonstrated that there exists very few natural,

constant differences between man and woman. A vast majority of these

differences varies across cultures and history, hence, shaped by social

factors.”° As nature is deemed inescapable, therefore, sex (as natural) is

distinguished from gender(as social construct). Feminists posit gender as a

social construct distinct from sex in order to pave wayfor egalitarian gender

constructs.

For instance, Marry Wollstonecraft (1759 - 1797), the pioneer of the

modern feminist movement,” attempts to explain intellectual, moral, and

some ofthe physical, differences between man and woman, in social and

historical contexts. In her view, feminine attributes such as; submission,

naivety and innocence are not natural, rather product of bad education, social

norms, values, lack of liberty, and the goals set for womenin life from the

very childhoodby the society. These feminineattributes, she considers, are the

cause of women’s retarded intellectual and moral growth andresult in keeping

her dependent. “The only difference I can see comes fromthe fact that soldiers

[men] are free to see more of life than womenare.”’* She even considers the

difference in physical strength to be caused by the norms of beauty that force

womento acquire delicate constitution, ° and at the same time giving men an

edge over womenfor their muscular strength. She rejects identification of

womenwiththeir bodies rather, demands equal rights and opportunities on the

basis of having reason, the universal human faculty common to man and

woman, |“?

Forerunner of feminist movement in the US, Sarah Grimke (1792-1873)

claims that, “Intellect is not sexed.” '°! She rejects division of duties and

 

. O., Declaration ofthe Rights of Woman and the Female Citizen. 1789;
Wollstonecraft. M.. A Vindicationof the Rights of Women. 1792; Engels. F., The Origin of
the Family, Private Property and the State. 1884; Woolf, V., RoomofOne's Own,1929; De
Beauvoir, S., The Second Sex, 1949; Freidan, B., The Feminine Mystique, 1963; Butler, J.,
Gender Trouble: Feminismand the Subversionof Identity, 1990
* Klein, H., ‘Feminism’. In; The Enevclopedia Americana, Vol.11. American Corporation,
USA1951, p. 107
“Wollstonecraft, 1792, p16
© Donovan, 1994, p.8
' Wollstonecraft, 1792, pp 12-24
! Grimke, 8. ‘Letter IX: Heroism of Women—Women in Authority’. In: Letters on the
Equality ofthe Sexes and the Condition of Woman: Addressed to MaryS. Parker, President of
the Boston Female anti-Slavery Society. 1837. Retrieved from

hine/book-sum/erimke3.himläletter9, (accessed on SeptemebrI5,
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spheres between man and womanas mere arbitrary opinions. She argues that

man and womanare equal; the Creator has endowedintellectual powers and

assigned moral responsibilities to the humans withoutdistinctions of sex. She,

therefore, asserts that, “whatever is morally right for a manto do, is morally

right for a woman.”'” The roles and responsibilities of woman and manare

not determined by nature, rather shaped by social factors. Women’s

intellectual growth is hampered by men, who have reduced women to

playthings forthe gratificationoftheir desires.'®

Simone De Beauvoir (1908-1986) argues that a clear division between

natural and cultural factors exists in shaping women’s roles. In her view,

biology alone is not sufficient to set up a hierarchy of sexes and to fix an

inevitable destiny for women. Further, biology is not enough to define

womanhood, becoming womanis a process in which biology, economy and

social condition has playeda role. !°*

Various studies demonstrate that strict division of personality traits,

intellectual abilities, social roles and physical features simply on the bases of

sex differences is problematic. Eleanor Maccobyand Carol Jacklin in ‘The

Psychology of Sex Differences’'®> demonstrate that very little sex differences

between various psychologicaltraits and abilities such as verbal, quantitative,

spatial and visual actually exist. Further, the controversy, whether these traits

and abilities are innate or acquired could not be conclusively resolved. M.

Marini argues that the source of sex differences appearing at any age is not

clear. Sex differences among infants can be a result ofsocialization i.e.,

different treatment of boys andgirls by parents from time of birth, and even

sex differences that appearonlyin late childhood and adolescence maynot be

necessarilyfree of biological influence. !°

Wide variation across cultures and epochs in the meaning of masculinity

and femininity raises doubts about strict biological determinism and shows

 

2010)
'% Ibid., Letter XIV: Ministry of Women
'SIbid.
' Beauvoir, 1993 , p.34
'% Maccoby, E., and Carol Jacklin, The Psychology of Sex Differences, Vol.1, Stanford
University Press, 1978, pp. 15-53

° M.. ‘Sex and Gender: What Do We Know?’ In: Sociological Forum. 1990, Vol. 5,
.1, Springer, pp 95-120 at p.102. Retrieved from http:/Avww.istor.ore/stable/684583,

(accessed on October10, 2010)

 

  

  



that masculine and feminine are unstable categories, lacking essential content.

Margaret Mead, in ‘Sex and Temperament in Three Primitive Societies?!”

delineates cross cultural variation in man’s and woman’s attributes, in three

NewGuinea tribes. Amongst the Arapesh tribe, both men and women were

equally parental and feminine; aggression and assertiveness were common

features of both the sexes amongst the Mundugumor; in the Tchambuli tribe,

women were assertive and businesslike and men decorative and sentimental.

Socio-economic roles of women and men have also varied over the time

subject to the change in the material conditions and corresponding

ideologies.'”® The belief that biological maleness and femaleness necessarily

lead to manhood and womanhood has also been undermined by

hermaphrodites, people whose biological sex is undetermined, but yet they

identify themselves as man or woman and behaveaccordingly.

During 1970s, feminists began using ‘sex’ and ‘gender’ as two distinct

categories basing on a huge bodyofliterature that demonstrated, behaviour,

abilities and social roles are not essentially determinedby biological sex rather

pertain more to culture. Ann Oakley (b. 1944), borrowing the terminology

from Robert Stoller, a US psychiatrist, is the first one to elaborate this

distinction. ‘Sex’ is a biological term and Stoller defines it, as an algebraic

sumof physical conditions such as; “chromosomes,external genitalia, internal

genitalia (¢.g., uterus, prostate), gonads, hormonal states and secondary sex

characteristics,” 1? Gender, on the other hand, has psychological and cultural

connotation. Individuals are assigned gender groups on the basis of their

biological features. Yet, Oakley claims that sex plays minimal role in

determining one’s gender. Gender is as much a function ofdress, gesture,

occupation, social network and personality, as possessing a particular set of

genital. !!°

‘The feminists began emphasizing the distinction between sex and gender

following the realization of the fact that biological sex differences have been

exaggerated to maintain male dominance through division of labor between

lo
 ” Mead, M., Sex and Temperament in Three Primitive Societies. Harper Perennial, New

York 2001, First published by William Morrow1935, pp: 58-75; 178-200; and 229-240
Stearns, P., Genderin World History. Routledge, New York 2000, pp. 10-16

Stoller, R., Sex and Gender: The Development of Masculinity and Femininity. H. Karnae
BooksLtd., London 1984,p.9
N°Oakley, A., Sex. Gender and Society. Gower Publishing Company, Hampshire 1985, p.158
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women and men and unequal access to resources in a society. For instance,

man’s physical strength or his role in reproduction has been grossly

exaggerated to establish his superiority. On the other hand, woman’s cognitive

skill has been undermined to keep her subordinate. Though, at times greater

differences in intelligence, height and physical strength may exist between

members of the same sex due to socio-economic and racial differences than

there exist between members of opposite sex groups. Biological differences do

exist between men and womenbut become problematic when traits, abilities

and opportunities are associated with them to make a genderprivileged or

deprived.

Distinguishing sex from gender and defining gender as cultural

interpretation of sex helps rejecting the notion that ‘biology is destiny’.

Though sex does not causally determine gender; however, sex as natural and

‘given’, providescertain constantbodily characteristics upon which variable,

social construction of genderis built. This view, therefore, cannot fully escape

essentialism and determinism by natural order.

Feminist thinkers, in 1980s onward, began questioning distinction

between sex and gender. Linda Nicholson, termingthis position as biological

foundationalism, pointed out that the influence of sex seems essential in

interpreting the concept of gender.''' Thoughgenderis notstrictly determined

by body, still body is considered the site of character formation. Gender

despite being socially constructedis ultimately grounded in nature as genderis

considered a social response to constant bodily differences. Moreover, some

constant features of body such as reproduction may invoke similar

interpretations across cultures. This conception of gender inculcates social

constancies in response to constant biological features and entails similarities

in the meaning of womanhood and manhood and commonalities in gender

norms across cultures and history.''? Feminist theories based on sex/gender

distinction have beencriticized for universalizing (read essentializing) middle-

class while woman’s experiences, undermining issues and experiences of

"™ Nicholson, L., ‘Interpreting Gender’. In: Signs. 1994, Vol. 20, No. 1, The University of
Chicago Press, pp. 79-105 at p.82. Retrieved from http://www.jstor.org/stable/3174928,

sed on July07, 2010)c
1" Tbid.. pp.95-96

 

  



womenof colour, working class and third world.!?

1.1.3 Social Constitution of Sex and Gender
Feminist thinkers in post-structural tradition reject sex/gender distinction

that posits sex as natural upon which genderis socially/culturally constructed.

They offer social/cultural/linguistic explanations of gender and consider both

sex and gender as socially and historically constituted. 114 What counts as sex

is influenced bysocial factors. Society not only shapes behavior andtraits but

it also shapes howbodies are viewed, defined, evaluated and positioned.

Bodily differences are always formulated within a socio-historical and

theoretical context. Meaning of bodies vary across cultures, womenare not

onlysocially but also corporeally diverse. Butler, therefore, rejects gender as a

social category imposed on a sexed body; instead, argues that both, sex and

gender, are socially constructed. Sex is not a fixed category, it is also

‘discursively produced’.''® Bodies are seen through gendered lenses, our

knowledge of the body is clouded by sexist social biases. We think of bodily

dif

 

rences between man and womandue to social construction of gender.

Elizabeth Grosz rejects body as ahistoric, pre-cultural and distinct from

cultural representation. Cultural and historical representations constitute

bodies; they are culturally, racially and sexually specific entities. "6 Positing

body as natural foundation upon which genderis constructed hasitself been a

social construct. Meanings of bodies are groundedin socialrelations of power.

Cultural discourse of genderestablishes sex as unconstructed, natural, constant

and given. The professed scientific, objective knowledge of bodies reflects,

ige 5 Ei : 7
legitimizes, reinforces and reproduces male dominance. "

Differences are produced by language andculture. Language is a system

of differentiation that assigns meanings and articulates things through

oppositions. Language does not reflect sex and genderdifferences, rather

Baden. S.. and Anne Goetz, ‘Who Needs [Sex] WI
Discourses on Genderat B
Journals. pp. 3-25 at p.l5. Reirieved from
7189%28199722%290%3A56%3C3%3AWNY%SBWYCY
October! 0, 2010)
‘8 Colebrook, C., Gender,Palgrav:

utler, Trouble: Fem
and London 1990, pp.9-11

3rosz, E., Volatile Bodies: Toward A Corporeal Feminism. Allen & Unwin, New South
Wales 1994, P.3
"7 Haraway, 1978, p.22
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constructs themthroughcontrasts and hierarchical oppositions. "The linguistic

mechanismis geared to differences and identities, the former being onlythe

counterpart of the latter."''® Language constructs identity throughrelations of

difference, opposition and hierarchy. Post structuralism claims that we are not

biologically determined rather we are constructed by “a social discourse

and/or cultural practice.” |"? Our experience of self is mediated by social

discourse. Traits, individual and collective identities are constructed within a

social reality. This view overemphasizes the role of social factors, i.

 

language/discourse in explaining gender; undermining the role of body,

material conditions andpraxis.

1.1.4 Dialectics of Biological/Physical and Social Factors in Constituting

Gender
Biological determinism and sex/genderdistinction essentialize gender

either as a natural or a social given, granting it a sort of normativity.

Moreover, correlation between sex and gender and the consequent

conceptualization of women as coherent homogenous group and their

oppression caused by sex alone seemstoo linear and simplistic. Gender need

not be isolated fromrace, class, age, sexual orientations, ethnicity etc. There

does not exist an agreed upon common singular determinate meaning of

womanacross cultures andhistory. Similarities in the meaning of womanhood

may exist, however, its meaning, women’s issues and experiences, vary

considerably with class, race, religion, regimes, epochs and sexual

orientations. Accordingly women’s needs and demands are also diverse in

different contexts.'”° Cultural/linguistic approach to gender does attempt to

escape essentialism and grants primacy to the cultural/linguistic aspects of

humanlife; however, it ignores the role of body, material conditions and

humanagency in constituting gender.

In search of more inclusive, comprehensive and dynamic approach to

explain gender, feminist scholars have, therefore, been finding interaction of

 

"8 Saussure, F., Course in Gent wistics. Trans. W. Baskin, Ed., C., Bally, and Albert
Sechehaye. Philosophical Library, New York 1959, p.108
4 Alcoff, L., ‘Cultural Feminism versus Post-Structuralism: The Identity Crisis in Feminist

Signs. 1988, Vol. 13, No. 3. The University of Chicago Press, pp. 405-436at p.
Retrieved from

hutp://vwvw. jstor.org/stable/3 174166, (accessed on February 22, 2013)
™ Nicholson, 1994, pp. 79-105
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biological and social factors more cogent in explanation of gender

difference.’?! Marxist view of humannature that takes into account physical

and material conditions, human needs and conscious humanactivity (agency)

provides more comprehensive and dynamic understanding of gender. For

Marxists, humans are conditioned by material and social environment;

however, conscious human activity can transform environment and

relationship to it

Alison Jaggar, following Marxist tradition, attempts to develop a

dialectical conception of humannature: asserting correlation of social norms,

practices and bodily changes. For her, masculine/feminine physiological and

psychologicalattributes andtypesresult from dialectical interrelation between

biology, social factors and physical environment. This interaction is mediated

by praxis, conscious human labour. Human nature, a productive activity has

partly been determined by biology. Human biologyincluding sex differences,

in turn, has partly been constructed socially. Bodyhas beenascribed different

meanings in diverse historical contexts, though it is a historically specific

variable, not a context or a foundation upon which genderis constructed.'”

Human beings continuously create and recreate their physiological and

psychological constitution.

Haraway too, affirming role of humanlabourin shaping sex and gender

argues, “Neither our personal bodies nor our social bodies may be seen as

natural, in the sense of outside the self-creating process called humanlabor.

What we experience andtheorize as nature and asculture are transformed by

„124 ws
our work. Div  ion of labour on the basis of sex difference in production

andreproduction has primarily been determining the prevailing constitution of

maseulinity/femininity.'”°

Biological, social, political, economicfactors and humanpraxis interact in

constituting gender. The influence of one or otherfactor varies in constituting

gender; changes in the modes of production have been reconstituting gender

"2! Marini, 1990, pp. 95-120
122 Spirkin, A., Dialectical Materialism, Progress Publishers, Moscow 1983, chapter 3.

ieved from hutp:/Avww.marxists.org/reference/archive/spirkin/works/dialectical-
ism/index.html, (accessed April 27, 2010)

983, p.303
way, 1978, p.25

125 Jaggar, 1983, pp.303-304
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oles. For instance, traditional role of man and womanin public and private

spheres was reversed in the beginning of 19" century in Europe. Britain’s

booming textile industry began employing women and children in greater

numbers, consequently, the economically marginalized men began performing

domestic duties. However, in the second half of 19" century, following the

decline of textile industry and rise of shipbuilding, heavy engineering and coal

mining, re-established men’s monopoly over jobs and re-emphasized women’s
2 2

domesticrole.'°

Moreover, during First World War, huge employment opportunities were

created in Europe. Menvolunteered or conscripted for military service, a great

number of womenjoined labour market to keep the economygoing. They had

to work even in munitions factories and workshops. Confining woman to

biological role of reproduction alone was effectively challenged, rather, her

ability to work and contribution to national economywas highly eulogized. As

soon as the war ended, the question of woman’s ability to work in public

sphere resurfaced, and also efforts to push her back to assume domestic

role.”

Similarly, Pukhtun women in Afghanistan, prior to Mujahideen/Taliban

regimes, had gradually been breaking shackles of biological determinism,

expanding and occupying space in public sphere,

 

‚economyandpolities. 78

During Peoples Democratic Regime, women had evenjoined the armed

forces. !?° However, after Taliban took over, women were strictly confined to

four walls and reduced to mere bodyand sexuality.'°°

Assigning social, political and economic attributes on the basis of sex

differenceis contextual, time specific and mutable. For instance, several social

and political factors of 18" and 19" centuries contributed towards the

emergence of women’s suffrage movement in the US and Europe. French and

 

"8 See: Khan, S and. Samina, Poliiesal‘Policyanand Leaisaation Aft ting Womenin
Afghanistan: One Step Forward TwoSteps Back’. In: Central Asia. 2013, No. 73, Area Study
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American revolutions; women’s participation in social reform movements,

such as Evangelical,'*' Temperance,'? and Abolition,'> during 18-19"

centuries; assertion of inalienable natural rights, a legacy of enlightenment;

women’s revolt against double moral standards, legal and social

discrimination; women’s participation in paid employment and subsequent

demands for equal pay and opportunities, raised feminist consciousness and

enabled womento wintherightto vote bythe turn ofthe 20" century.'**

Onthe other hand, Pukhtun woman’sright to vote has still vehemently

been contested, particularly in rural and tribal areas of Pakistan and

Afghanistan, evenin 21century. Men in FATA hadbeendenied the right to

vote till the end of 20" century (1996), a right granted to women (even

Pukhtun) in other parts of the country and world at large. A multitude of

factors such as; colonial policies, tribal culture, lowliteracy rate, closed

society and strong patriarchal contro] put legal and social constraints on

women’s right to vote. Men, in FATA,rural areas of Khyber Pakhtunkhwa

and Afghanistan, often forbid women exercising right to vote. However,

womenrights activists are mobilizing both, men and women, to facilitate

exercising wome:

 

 

’s right to vote. They also demand annulmentofpoll results

if womenare barred to cast vote.

Summing up, definition of gender has been an outcome of feminist

consciousness/politics, borrowed from grammar, referring to

masculine/feminine nouns, gender, in social sciences, has been defined to

3   The religious revivalism of the Evangelicals was based on the individual’s personal

experienceof salvation, and desire to help convert others.
''remperance movement, a social reform movement, against excessive drunkenness, had a
strong appeal for women. As drunkenness of men was the source of physical abuse and
poverty for many families. However in the meetings of temperance societies women were
invited to listen only, they were not allowed to speak. In the US, Susan B. Anthony and
Elizabeth Cady Stanton, struggled for women’s right to speak at the temperance conventions.
This strug eventually led to the formation of a separate association, the Women’s State
Temperance Society, with Susan B. Anthony asthe si ry. This platform was used to
discuss feminist issues. Elizabeth Cady Stanton claimed that no womanshould live in the
relationship of wife to a confirmed drunkard.

12 Abolitionist movement was a movementto endthe practice ofslavery andtrade in slavery
in the United States, Europe and Africa. It had its roots in the period ofenlightenment which

gave the ideas ofnatural rights and humanfreedom. As a result ofthis movement the
institution of slavery ceased to exist in the United States and Europe by 1888. Quakersorthe

Society ofFriends in the American Colonies were the first whites to denounceslavery around
the mid of 18" century. They believed all humans are equal before God, they all have a spark
ofspirit.
BR Co; The Grounding of Modern Feminism. Yale University Pre
London1987, pp. 17-50
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understand and reform hierarchical social divisions/relationships between man

and woman.Sincethis hierarchy has beenlegitimized predominantly through

biological determinism, therefore, feminists defined gender, a social construct,

in oppositionto sex, a natural given. Gender refers to psychological andsocial

differences between man and woman. Though this conception of gender,

based on sex/gender distinction, rejects biological determinism, however,

body still remains a constant, universal ground of psychological and social

differences between man and woman. Whenbodyis taken as a constant, it

entails existence of common attributes both, in man and woman, across

cultures, implying, women’s issues and experiences are similar too. Though

gender is assigned on the basis of sex difference, nonetheless,

masculine/feminine attributes and experiences of men and women vary

considerably withclass, race, nationality andreligionalso.

Some feminists, therefore, propose alternative understanding of sex and

gender. One approach, grounded in post-structuralism, considers both, sex and

gender, as socially constituted through language/discourse. It subsumes sex

under gender; wherein, gender not only includes psychological traits,

behaviour, roles and relationships but also the ways body is viewed, defined

andevaluated. Granting primacy to language and discourse, this approachfails

to take into account role of material forces and humanpraxis in constituting

gender. Dialectical materialism offers inclusive, comprehensive and dynamic

approach to explain gender. This philosophy does not take body as constant,

and explains constitution of gender, as an outcome of dialectical interplay

betweenbiology, social, political, economic factors as well as humanpraxis.

This approach enables us appreciate diversity and variations, in the

organization of gender, experiences and issues of women in different

geographic locations as well as socio-historical, economic, political and

cultural contexts.

1.2 GENDER RELATIONS

This section defines genderrelations, its various forms and discusses

factors shaping these relations.

“Genderrelations refer to complex, culturally and historically specific

social systems that organize and regulate interactions between women and



men, as well as their relative social value [status]. They simultaneously

encompass ideas, practices, representations, and identities that pertain to

gender.”'?? Genderrelations not only refer to relationships between men and

women but also include interrelationships between male and female bodies,

masculinity and femininity, male body and masculinity, female body and

femininity, amongst men and amongst womenin public and private spheres of

a society. Gender relations permeate all aspects of human life such as;

subjective identity, sexuality, family, workplace, education, property

ownership, state, society and religion. They are manifested in assigning roles

and status associated with sex differences, cultural norms of appropriate

masculine and feminine behavior, division of labour and resources, rights and

privileges.

Genderrelations have mostly been oppositional and hierarchical. They

predominantly inscribe masculinity on male and femininity on female body;

and relate humanbeings to each other as masculine (dominant) and feminine

(subordinate). Prevailing gender normsreflect social, political and economic

conditions and determine whatis expected, allowed and valued in a womanor

a manin a given context. As during war, man’s aggression to kill and maim

and woman’s motherhood,to bear andrearbrave sonsofnations, is eulogized.

Such conceptions, mostly reflecting interests of the powerful segmentof the

society, persist in the post war period too and adversely affect gender

relations. Similarly gender images born out of specific socio-economic and

political conditions keep influencing gender relations in changed

circumstances too. Gender norms have mainly been fulfilling needs and

interests of dominantsocial groups. Kate Millet, therefore, termsthe relations

between sexes political, “The term “politics” shall refer to power-structured

relationships, arrangements whereby one group of persons is controlled by

os 136
another.’ Politics of gender renders one group [male] dominant and the

other[female] subordinate. Humans, however, are not solely at the mercy of

socio-economic andpolitical forces; rather, they possess the capacity to create

more egalitarian genderrelations, through individual and collective conscious

°° Cook, N., GenderRelations in Global Perspective: Essential Readings. Canadian Scholars’
Press, Toronto and Ontario 2007, p.1
86 Millet, K., Sexualpolitics. University ofIllionis Press, Urbana and Chicago1969, p23
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efforts.

Gender relations comprehend both material conditions and human

consciousness. They are dynamic, created and recreated through conscious

human labour in specific socio-historical contexts. Gender norms create

binaries of intellect and emotion, public and private, personal and political,

associated with male and female. However, humanbeings in their social

existence either adhere or/and challenge these binaries reconstituting gender

relations. The interplay of socio-historically specific forms of masculinity and

femininity, socio-economic and political formations and various levels of

gender consciousness may either preserve and reinforce existing gender

relations orreconstitute them.'*”

There has never been a universal and fixed pattern of gender relation:

 

they vary across cultures and epochs. Genderrelations may be classified as

egalitarian, hierarchical, and/or a combination of both. Egalitarian gender

relations are found amongst foraging societies; where woman’s economic

status is equal to man and she is more in control of her sexuality and

reproductive capacity.°* Since gender relations amongst Pukhtun have been

° lassical example of hierarchical form, therefore, a detailed discussion of

egalitarian relations is beyond the scope ofthis work.

Hierarchy in gender relations can be discerned through: unequal

evaluation of male and female bodies and masculine, feminine attributes

(over-evaluating one and devaluing the other); social division of labour on the

basis of sex differences(restricting opportunities for one orthe other); unequal

access to and control of resources; role in the decision-making process,

privil

 

‘ges and prestige. Hierarchyofrelationships within a men/Avomengroup,

based on genderattributes such as masculinity, aggression, competitiveness,

beauty, submissiveness, motherhood etc., can also be considered gender

relations.

 

There are two well-known forms of gender hierarchy; Matriarchy-

authority of women over menand Patriarchy-authority of men over women.

8? Schwarzkopf. J., Unpicking Gender: The Social Construction of Genderin the Lancashire

Cotion Weaving Industry, 1880-1914, Ashgate Publishing Limited, Abingdon, Oxon 2004, p.
2

Begler, E., ‘Sex, Status, and Authority in Egalitarian Society”
Anthropologist. 1978, Vol. 80, No. 3. Blackwell Publishing, pp. 571-388 at pp.585-86
Retrievedfromhttp://yww.jstor.org/stable/677013, (accessed on September 30, 2010)

    

 



1.2.1 Matriarchy
Matriarchy has been derived from Greek words, ‘mater’, mother and

‘arche‘, rule. Matriarchy means rule by woman. On assumed analogy of

patriarchy, matriarchy has been considered a form of social organization,

where motheris head of a family and descent is reckoned through mother.!°?

Lewis Morgan’s research amongst aboriginal tribes of the United States,

organized on the principle of mother-right, suggests existence of matriarchal

gens as predecessorof patriarchal gens. In matriarchal gen womenexercised

power over men.!”” Engels (1820-1895) combines historical materialism with

 

Morgan’s research and concludes that advent of private property led to the

overthrowof matriarchy and emergenceofpatriarchy. '*!

Existence of matriarchal societies has been questioned by many owing to

lack of sound anthropological evidence proving existence of matriarchal

societies ever in history.” On the pattern of patriarchy, matriarchy must be a

system dominated by women. They must hold power over menat micro and

macro levels, defining social, moral values as well as construct language and

culture. However, there has never been a society in which womendefined the

normsofsexuality, decided marriage for men or commodified men.

Matrilocal and matrilineal societies have been in existence, where woman

are relatively autonomous. She can often choose her spouse and prenuptial

chastity is not demanded. Consequently, she is free from variousrestrictions

imposed by male relatives.'** Gender stratification, relations of dominance,

control and authority, are closely linked with economic surplus and private

property, "5

1.2.2 Patriarchy
rchy has been derived from Greek words, ‘pater’, father and
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‘arche’, rule. Classical Patriarchy refers to a form of family characterizing

possession by father/husband of supreme authority over the person and

property of the group that includes all individuals having a common male

ancestor, the wife and children, the slaves and the adopted persons. “Patriarch

is the chief or head of a family. A family, tribe or community organized under

the principle of the rule of the father or the eldest male of a familytoo is

knownasPatriarchy.'*” In a prototype patriarchal family several generation of

a commonfather live together along with their wives. The male head of the

family has absolute authority overthe life and death ofhis family member and

the slave. Since men’s authority does not remain confined to his family and

extends to the public sphere too. Hence, patriarchy also refers to the social

system in which men are dominant in relation to women.'8 In patriarchy

woman becomes father’s property, who gives her in wedlock according to his

suitability."°For Gerda Lerner, ‘Patriarchy’ is the manifestation and

institutionalization of male dominance over women,in the family and society

at large. It implies that men hold power in all the important institutions of

society and womenare deprived ofsuch power.

Since authority is exercised in regular patterns, therefore, religion,

customs, legal and moral codes, as well as sociological and scientific theories

have been developed and manipulated to establish and reinforce male

authority. Genderhierarchylike all other social hierarchies has beentraced to

customary, divine, or natural causes inall civilizations.'*' Women mayalso

exercise social powerand control overother’s labour, resources, and product.

The systemis still termed as patriarchal because authority remains associated

with masculinity, though acquired bya female body.

Feminists have been attempting to identify and understand myriad

manifestations of women’s subordination to menin a society, to trace its root

cause, and redress, For Juliet Mitchell patriarchy refers to kinship systems in

© The Encyclopedia Americana, Vol.21, 1951, p.401
7 The Oxford English Dictionary, Vol., XI, 1989. pp.344-345
' Holmes, M., Whatis Gender? Sociological Approaches. Sage Publications, Los Angeles
London, New Delhi and Singapore 2007, p.2
19 De Beauvoir, 1993,pp 88-89
9 erner, 1986, p.239
‘| Gailey, C olutionary Perspectives on Gender Hierarchy
Handbookof Social Science Research. Beth Hess and Myra Fe
California 1987, p.32

 

 

 

    

 

     



which men exchange womenand to the symbolic power which fathers have

within these systems.'*? It is the subjugation and economic oppression of

womenby men. Patriarchy also refers to a system which specifies woman’s

role as a mother and a domestic labourer. Patriarchy is a system of domination

andsubordination. For Kate Millet patriarchal society is organized upon two

principles: 1) domination of male over female 2) domination of older male

over younger.'”

Several features characterizing patriarchy can be identified amongst

Pukhtun. Kinship is traced to a common male ancestor, and father heads the

family, Father/brother/husband/son possesses the right to kill a womanin the

name of honour. Economic oppression of women has been sustained and

reinforced by continuous use of customary practice (Pukhtunwali), denying

womenthe right to own land. Age and sex are primary determinants of social

status and authority, both in private and public spheres. In traditional

Pukhtun setting men also control women’s productive and reproductive

capacity.

1.2.3 Factors Shaping GenderRelations
Variations across cultures and history suggest that genderrelations are not

given, constant andstrictly determined by biology. They are a form ofsocial

relations, Marx (1818-1883) claims, “social relations are just as much the
‘ . 154 .

products of men [sic., humans] as linen, flax, etc.”'”* Gender relations are

 

shaped by a range ofbiological, historical, social, political, and economic

factors. Genderrelations have been continuously changing with development

in education, skills and technology; access to information, urbanization,

secularization and modernization. Feminist thinkers cite various factors

shaping gender relations, including: division of labour, private property,”

aggression and muscular strength, reproduction, sexuality, production, paid

employment, household production, culture, violence, state, '?° belief systems

 

and symbols.'°’ However, reproduction and production are considered primary

Mitchell, J   Psychoanalysis_and Feminism. Allen Lane, London1974, p.402
1969, p. 25

. Poverty of Philosophy. In; Marx, Engels, Lenin: On Historical Materialism.
ess Publishers, Moscow1972, Reprint 1976, pp 77-83
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‚, 1990, plé
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factors in organizing social relations: according to Engels, “The social

organization under which the people of a particular historical epoch and a

particular country live is determined by both kinds of production: by the stage

of developmentoflabor on the one hand and ofthe family on the other.”!°®

Division of labour on the basis of sex difference in production and

reproduction has been instrumental in shaping genderrelations. Marx argues

that the division of labour leads to various divisions amongst individuals.It

determines the relations of individuals to one another with reference to the

material, instruments and products of labour." It determines and affects

gender roles, status of women,controlover resources, social value assigned to

bodies, labour and its products. In primitive societies division of labor took

place on the basis of sex differences. Social survival bound women to

childbearing and rearing, while men catered to the needs of subsistence and

defense. '©° Maternal responsibility restricted woman’s mobility, men

wandered far and wide to hunt and tookpart in tribal wars. Men, therefore,

had beenin abetter position to acquire and control valuable resources of their

societies.

In Engel’s view modes of production shape the organizationofall spheres

of human societies including family.'*! Birth rate is subject to material

conditions, higher birth rate is desired when dominant class needs labour

powerto exploit. Hunting gathering societies, with no surplus andlittle to

exploit, preferred low birth rate, and at times achieved it through

infanticide.'© Genderrelations have also been varying with changes in the

modes of production. Women’sstatus was relatively high in horticultural and

foraging societies, where they were the primary producers. However, the

emergence of pastoral industry increased importance of male labour, ‘Sand

lowered the status of women. Emergence of complex social organization

intensified gender stratification. Agricultural, pastoral, and industrial societies

 

5° Engels, 1942, p4
' Marx. The German Ideology, 1976, p.19
'% Sanday, P.. “Toward a Theoryof the Status of Women’. In: American Anthropologist.
1973, Vol. 75, No. 5, Blackwell Publishing, pp 1682-1700 at p1683. Retrieved from
hup:/www.jstor.org/stable/674056, (accessed on September30, 2010)
1S Engels. 1942, pp17-44
19 Jaggar, 1983, p305

ncyclopedia Americana, Vol.21, 1951, p401
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have all been male dominated. In agricultural societies extended family was

the unit of productionand, location of work did not separate from the family.

Urbanization, technological advances and industrialization changed

production patterns, women’s role in farming decreased. Family under

capitalism also led to further separation of labour from family work and

women were more confinedto child care.

Gender relations vary in diverse socio-economic formations. Patriarchal

authority is stronger in feudal, rural, closed and isolated communities with low

literacy and strong social networks, compared to urban, commercially vibrant

and industrially developed societies, where womenconstitute significant part

oflabourforce.'Political factors also greatly affect gender relations. Ages of

fighting in and around Pukhtun land has made male dominance and aggression

a vital factor in shaping gender relations amongst Pukhtun. Afghan war has

intensified male control, both in public and private spheres. Absence of a

strong centralized political power and an effective unified modernstate, in

Afghanistan, has been sustaining primitive, patriarchal and androcentric tribal

system ofpolitical and social organization. Lack of strong, political, social,

economic, democratic, legal and judicial institutions, provides space for inter

andintratribal feuds, sectarian/ethnic violence and armed uprising. It further

increases Afghan woman’s dependence upon men for protection and

livelihood. Similarly, weaker state, informal tribal law enforcement

institutions in FATA, nurturing the myth of ‘tribal autonomy’ sustains and

reinforces male authority in protecting family/tribal honour and resources.

Consequently, bearing sons and be an obedient servant to the

protectors/providers and elders of the family becomes an essential role of

woman. State ideologies andpolicies also affect genderrelations. For instance,

during reign of People Democratic Party of Afghanistan (PDPA),bride price

(commodification of woman) was banned, women were encouraged to join

workforce, and to increase female literacy an extensive womanliteracy

program was launched. However, following Taliban take over, previous

advances favorable to women were reversed, even stepping out of womenof

their houses without male relatives was banned.

'S Khan, Beyond Honour, 2006, pp155-6



Genderrelations, a form ofsocial relations, have been shaped by a range

ofbiological, historical, social, political, and economic factors. Referring to

interrelationships between men-women, and masculinity-femininity, gender

relations ascribe roles and status on the basis of sex differences.

Comprehending ideas, practices and identities, gender relations, have been

powerstructured, hierarchical and oppositional, primarily organized to fulfill

the interests of the dominant class. Division of labour in production and

reproductionis of profound importance in organizing genderrelations.

Socio-historically specific organization of production and reproduction

shapes specific genderrelations. Proceeding from material conditions into

human consciousness, these relations are then reflected in notions, symbols,

customs, institutions, laws and policies. However, the association between

genderrelations and consciousness is not mechanical and one-sided. Gender

consciousness multifariously develops dialectically within genderrelations.

Human agency has been actively negotiating all constituents of gender

relations. Individuals and groups have been challenging patriarchal

organization of production and reproduction throughpraxis.

1.3 GENDER CONSCIOUSNESS

This section attempts to define gender consciousness, discussing social

andhistorical groundings of consciousness as well as politics of consciousness

and gender, it makes a distinction between gender consciousness, gender

consciousness and gendered consciousness.

“Consciousne:

 

carries varying connotations in philosophy, psychology,

  
neurosciences, feminism and social activism. Philosophical consideration of

consciousness spans over a range of metaphysical, epistemological and moral

issues such as: mind/body relationship; origin ofideas; relation of ideas to
 

external reality; existence of innate or apriori

 

deas/structures in human mind;

personal identity; subjective experience; and freedom of will etc. Study of

consciousness has generated irreconcilable controversies between

Materialism/Physicalism, Idealism and Dualism that are beyond the scope of

this work. '® Consciousness, in this work, refers to conceptual framework

  ‘© Materialist theories either deny consciousness or reduce it to physical states and
behavioural dispositions. Dualist theories do not reduce consciousness to brain and affirm the
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reflecting existence; social relations; history; aspirations, interests, ideas,

actions ofindividuals and social groups suchas, gender, class, race, nation etc.

“Gender consciousness’, a compound term, the first constituent part,

‘Gender’, refers to specific, social, political and economicattributes associated

with being male/female; sense of identity and social organization of roles and

relationship between men and women.The secondconstituent ofthe term,i-e.,

‘Consciousness’ has been derived from Latin roots, ‘con’, together and ‘sci’,

knowing.'°Literal meaning of consciousness, ‘knowing together’ or ‘shared

knowledge’, points towards social grounding of consciousness. Gender a

social phenomenon and its consciousness develops within a group/society,

hence a social process. Specific masculine/feminine normsand roles; gender

relations; mutual knowledge and commonfeelings of a group are known and

learned with/from others in a society, Individual gender identity is also

informed byhowothersperceive her/ himin social interactions.

Consciousness has been defined as awareness of personal/collective

identity, and concern or sensitivity towards somesocial injustice.'©’ Gender

 consciousness may mean one’s sense of personal gender identity, i.e.,

identifying oneself as a man, woman, both, or neither; group identity ie.,

awareness of belonging to a particular genderandbeing supportive of gender

solidarity; concern over gender based discrimination and hierarchies, as well

as sensitivity towards gender equity.'®*

Herring and Marken distinguish three levels of gender consciousness:

low, median, and high. Low gender consciousness, neither discerns gender

disparities nor is concerned; median level gender consciousness discerns

gender disparities but is not concerned about it; high gender consciousness

fully discerns genderdisparities and powerplay in genderrelations, and also

commits to effect change.’ For Glennellen, all degrees of gender

consciousness discern gender discrimination, however, various degrees

operate at different levels of social existence. One termed, ‘sex-equity’,

 

existence of non-physical psychical phenomena. However, dualists fail to offersatisfactory
accountof the interaction between mental states and physicalstates.
* The Oxford English Dictionary, Vol. II, pp.756-7

Ibid.,
'% Herring, $., and James Marken, Implications of Gender Consciousness for Students in
Information Technology’ 2008, p229
' Ibid. pp240-41

  
  

 

60



focuses on elimination of traditional, common and overt stereotypes,

normative traits and characteristics ascribed to the sex differences and ensuing

imbalance in the relationship between the sexes. Second degree termed,

‘gender-awareness’, consists in recognizing deeply embedded cultural

meanings of being male and female and questioning gendered assumptions

underlying organizationofvariousinstitutions. !7°

In short, gender consciousness comprises diverse cognizance and

appraisal of masculine/feminine physical, social, political and economic

attributes, gender role and relations and underlying ways of assigning

attributes onthe basis of sex differences. Since, one may dogmatically accept,

critically assess, reject, reform or transform ascribed masculine/feminine

attributes, roles and relations, gender consciousness is, therefore,

heterogencous, exhibiting varied patterns and levels. We can specifically

distinguish gender consciousness, gender consciousness and gendered

consciousness. Gender consciousness, an inclusive termrefers to all patterns

and levels of cognizance and diverse appraisals of ascribed genderroles and

relations. Gender consciousness not only discerns and condemns gender based

ise 

 

riminations and hierarchies, but also motivates collective political action

to transform social formations that give rise to discriminatory, hierarchical,

 

patriarchal gender relations/consciousness. Gendered consciousness refers to

passive and dogmatic adherence to normative masculinity/femininity

considering it granted, natural and divine. Notions of normative

masculinity/femininity reflect experiences and interests of one gender, i.e.,

men while marginalizing the other i.e., women, sustain and reinforce

patriarchal gender relations. (For further discussion on gendered

consciousness and gender consciousness see section 1.3.2 below)

1.3.1 Social and Historical Underpinnings of Consciousness
Consciousness refers to the states of mind or mental representations,i.e.,

perceptions, ideas, concepts, intensions etce., and accompanying subjective

"John Locke (1632-1704) defines

consciousnessas, “the perception of what passes in a man’s [sic.

phenomenon of self-awareness.

human] own

 

Pace, 2000, p. 29
Landesman, ‘Consciousness’, In: The Encyclopedia of Philosophy. Vol. 2, The

Macmillan Company& TheFree Press, New York 1967, pp191-93
im
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mind”.'” In the Phenomenology of Spirit, Hegel (1770-1831) argues that

consciousness is the activity of mindin relation to an object, whether external

or internal.!7 According to Fichte consciousness of self (ego) is not possible

without the other (non-ego). Consciousness is unity of self and other; and we

are aware of theself as anactivity.'” Hegelalso relates self-consciousness to

humaninteraction with other conscious beings. Self-consciousness canarise if

the self recognizes selfhoodin itself and others. Self-consciousnessconsists in

mutual recognition of subjectivity.!”*

Dialectical Materialists argue that consciousness of ‘self and ‘other’ is

grounded in humanrelationto the surrounding in such a way that subjectivity

and objectivity are interwoven. Human, a productive being, becomes self-

conscious through acting on nature to satisfy her/his needs. Human needs,

though biological in the beginning, have been continuously evolving in

accordance with changing modes of production. In her/his struggle against

nature, to overcomeandtransform it, humans also becomeconsciousofnature

as an independent existence.'”° Human interaction with nature and other

conscious beings is manifested in socio-political, economie institutions and

relations.

Hegel makes an important contribution to the study of consciousness by

explaining evolution of consciousness in socio-historical context. Individual

consciousness is shaped byhistorical forms of social life and collective

R fety 177consciousness of an age or society. Howeve: , in Hegel’s viewsocial

reality is the embodiment of Absolute Mind. Human consciousness merely

displays the orderofthis reality. This view deprives individual consciousness

ofits active creative and transformative functions. Marx rejects Hegel's view

of consciousness as anentity in itself, beyond human beings shaping social

life and individual consciousness. On the contrary, Marx argues that

consciousness is the consciousness of real active human beings.

 

72 Locke, J., An Essay Concerning Human Understanding. Pennsylvania State University,
1999,First published in 1690, p.98

 

' Tegel, Introduction to Phenomenology of Spirit, 2004, pp49-57
' Copleston, F., A Historyof Philosophy. Vol. VII, Doubleday, New York 1985, pp 40-46

. PhenomenologyofSpirit, 2004, p111
he GermanIdeology, p29

Hegel, G., The Philosophyof History. Trans. J. Sibree, Batoche Books, Ontario 2001, pp
23-4
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Consciousness does not exist outside the life process of humanbeings, nor

does it precede life. As Marx proclaims, “Life is not determined by

consciousness, but consciousness by life. 2178 Basing on Marxist views, we

may, therefore, conclude that gender consciousness is product of social life,

shaped byhistorical forms of social life and collective consciousness of a

communityor a society. However, historical formsofsocial life and collective

consciousness do notreflect an absolute mind oridea; rather are the products
 

of concrete humanactivities. Gender consciousness is grounded in material

conditions and manifests in practice.

Interaction with other consciousbeingsis a necessarypre-requisite for the

development of self-consciousness. One’s own selfhood demands as a

condition the recognition of this selfhood byother selves. Self-consciousness

develops through mutual recognition, ie., recognizing other as self-

 consciousness, autonomous, and being recognized by other a conscious,

 

autonomous being. Other self is like a mirror, in which a self discovers

him/herselfas a free conscious being.

In Hegel’s famous master-slave dialectic, master succeeds in obtaining

recognition from the slave; while the master does not accord that recognition

to the slave. Hence, by not recognizing slave as an autonomous conscious

being, master deprives himself of the reflection of his own self, as a free

conscious being, in the slave.'” Despite this fact, humans may deny

recognitionto other selves and reduce themto ‘other’ or objects. In patriarchal

genderrelations, man has reduced woman to the status of object, ‘the other’.

Simone terms the tendency to dominate other as the ‘imperialism of human

  consciousness’. In her view, biological and economic conditions have been

 

instrumental in reducing womanto the status of other.'® Self requires ‘other’

for self-consciousness to construct its identity against the other; in case of

gender identity, man reduces woman to the ‘other/object’, defining himself

andconstruct hierarchically his masculinity against woman. To recognize his

ownselfhood and freedom, man needs to recognize selfhood of women.

Gender consciousness means recognition of woman as an autonomous

 

‘8 Marx, The GermanIdeology
7° Hegel, Phenomenology ofSp
© Beauvoir, 1993, pp60-69

  

. ppl 15-19
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conscious being havingthe right to define herself and choosegoals of herlife.

Dialectical Materialism offers a dynamic viewofreality. World does not

comprise finished and fixed entities; rather an organic system of inter-

connected processes.'®! Reality is therefore, subject to change andhistorical

development. Humanexistence is a social activity. System of thought, objects,

practices and social reality are inter-connected. New meanings, concepts are

groundedin the activity of human beings belonging to a social group. Marxists

argue that humanactivity is not only initiated by biological needs orinstincts,

but also by thinking, and thinking is primarily social.'* Social systems

interpret consciousness and consciousness shapessocial systems.'S

The dialectical relationship between thought and material conditions

implies that human ideas change material conditions and changed material

conditions give birth to new thought. Thought has some relative

independence; thoughit develops in an environment butit also helps change

the environment. Consciousness assimilates historically evolved abilities for

interaction with nature and society and moves forward by developing new

abilities.'** Concepts of social relationships are the reflection of actual

relationships.!® From these various conceptions of consciousness we can

conclude that: consciousness is the state of being cognizant of ourselves and

other; awarenessof‘self? and ‘other’ is inter-related; and the other includes

physical environment, social systems comprising roles, relationships, practices

andfellow beings. Both, individual identity and group consciousness, are not

only shaped by biological factors and particular experiences of an individual

or group but also by larger material, social, cultural, historical forces and

thought systems such as; language, traditions, cultural and religious

institutions. During the development of consciousness individuals and groups

endorse, reject, modify, transform and overthrow thought systems, norms,

practices andinstitutions.

"8" Uingels, 1941, pdd
'® Schmitt, R., ‘The Materialist Dialectic’. In: Seience & Society. 1989. Vol. 52, No. 4, Guilford Pres:
pp. 441-456 at p 452. Retrieved from hup:/vww.istor.ore/stable/4040291
2012)

'SIbid. p.451

  
(accessed on May 05,    

   K., Feurbach. Opposition of Materialistic and Idealistic Outlook. In:

. Vol.|. Progress Publishers, Moscow 1969, p 80
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Gender consciousness, a form of social consciousness, is shaped by

economic, political, ideological, and biological i.e., reproduction and

sexuality, factors. Reproduction, sexuality, and child rearing are also social

and historical processes. Every generationfindsitself with material and social

conditions, gender normsand practices handed downbyprevious generations.

These productive and reproductive conditions are further developed by each

generation; although they may also become prescriptive/ restrictive for

successive generations.

Gender consciousness begins with the awarenessofdisparities in existing

genderattributes, identities, roles and relations; and proceeds to improve

existing gender relations. Since consciousness is grounded in relationships

determined bysocial, political and economic factors, it cannot be changed or

overthrown simplyby beingcritical but requires consciouspolitical activity to

alter/overthrowexisting social, political and economic order andrelations that

gives birthto this particular consciousness. '*°

1.3.2 Politics of Consciousness and Gender
Consciousness is socially produced in humaninteraction with physical

and social environment to satisfy human needs. Our interaction with the

worldinfluences the way self-identity and external reality is conceptualized.

Thought is constructed within a social system, from somestandpoint in the

system and often serves interests of a particular group.

Rationalists base conceptual frameworks on apriori ideas/concepts. For

them, reason, essential human nature, provides us apriori ideas/concepts.

Rationalists stress that systems of knowledge in any domain shall be

deductively built uponself-evident apriori ideas, like mathematics. This way

one can haveuniversal, invariable, objective and absolutely certain knowledge

about the world.'*”? Such knowledge is not influenced by individual’s body,

sensations, emotions, interests and larger social context; rather these are

consideredsources oferror. Even in morality andpolitics, rationalists argue in

favour of universal and objective values; though, the knowledge of these

values requires transcending subjective feelings, personal biases and interests.

'86 Marx, K., The German Ideology. In: Marx, Engels. Lenin: On Historical Materialism.
Progress Publishers, Moscow 1976, p35
'S? Copleston, F., A History of Philosophy, Vol. LV. Doubleday, New York 1985, pp.15-17
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Various strands of empiricism, such as; British Empiricism, Phenomenalism,

Logical Positivism, reject universal, apriori ideas/concepts and values.

Empiricism claims that knowledge is ultimately constructed from sense

 

data; scientific knowledge is unbiased, objective and empirically verifiable.

Like rationalists, empiricists believe that knowledge is uninfluenced by

emotions, interests, values, sex differences, race and class. Consciousness has

no social and historical preconceptions. Dialectical Materialist and Feminist

epistemology emphasizes the role of concrete socio-historical and material

context in shaping sense experience. Even the most immediate sense

experience is mediated through concepts and categories socially acquired

throughout the ages. Interaction between biology and sociolinguistic

environmentis necessary to develop cognitive capacities.'** Experience and

knowledge claims are produced throughsocio-historically specific standards

and practices. Moreover, authenticity of empirical knowledgerequires social

agreement and public verification. It, therefore, cannot escape the influence of

social relations.

Jennifer Ring considers empiricists’ model of objectivity impossible,

since it demands complete denial of subjective existence in the acquisition of

knowledge. It also inculcates incompatible dichotomy of subject and object.

Subject is uninvolved, and passively receives impression; while truth resides

 

in an inert object out there,'®? Dialectical Materialist Feminists reject an

essential, rational and ahistoric self, a universal and disembodied knower, who

is the source of certain knowledge and truth. They argue that social relations

ofsex, class, race etc., constitute self and shape conceptual frameworks. |?

Dialectical Materialist epistemology rejects static view of consciousness;

on the contrary it offers a dynamic view that overcomes conflicts and

oppositions of subject/object, consciousness/material reality, thought/practice.

Marxists argue that humans are in dialectical inter relationship with other

human beings and non-human world, essential human activity is praxis,

'88 Nelson, L., ‘Empiricism’. In: A Companion to Feminist Philosophy. Eds. Alison Jaggar
and Iris Young. Blackwell Publishing, Malden, Oxford, Carlton 1998, pp30-38 at p.30
'S Ring, J., ‘Toward a Feminist Epistemology’. In: America i
1987, Vol. 31, No. 4, Midwest Political Science Association, pp 753-772 at p 758.
Retrieved fromhttp://www jstor.org/stable/2111223, (accessed on May16, 2012)
19 Taggar, 1983, p.358
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human consciousness is an aspect of praxis.'! Since human activity is

purposive, basic categories of thought are also shaped by human purposes.

Various segments of a society have conflicting interests; varied categories of

thought reflect those interests. 192 Prevailing consciousness reflects interest of

the dominant class, which inculcates and reinforces domination of the ruling

class. It makes existing hierarchical social arrangement appear as natural,

divine, inevitable and justified, hence, suppresses consciousness of the

oppressed.

Socialist Feminists agree with Marxists’ viewof consciousnessas a social

andpractical construct. In Marxist epistemologyclass position shapes one’s

consciousness; while feminist consider gender pivotal. However, socialist

feminists consider sexual division of labourin production and reproduction of

paramount importance in shaping one’s consciousness. Moreover, for them

gend

 

class and race intersect and shape one’s conceptual framework,ie.,

: 193
consciousness.

This view of consciousness has far reaching implications upon

understanding genderconsciousness andrelations.It dethrones ideas, concepts

and categories from mysterious, transcendent and apriori positions, and

creates a space to challenge and change existing androcentric conceptual

frameworksthat justify gender hierarchies and injustices. It also implies that

 gender consciousness cannot be studied in isolation from social, historical

political and economic context. Notions of masculinity and femininity are

determined by modes of organizing production, reproduction, sexuality and

child rearing.

Consciousness is neither a product of an impersonal, detached,

disembodied, rational self nor derived from pure sense data unaffected by

emotions, interests, values, sex, race and class. Rather, it is the product of

concrete humanactivities carried out in specific socio-economic andpolitical

formation. As human activity is carried out to satisfy both material and

spiritual needs and interests, hence, consciousness reflects politics of these

needs and interests. Marx considers consciousness a person's sense of self as a

"! Spirkin, 1983, cl
Ibid.,
Jaggar, 1983, p.370
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political andsocial being.'™ Since gender consciousness is the awareness of

one’s relationship to the political and social world on the basis of one’s

biological sex, it is, therefore, not only political but also group consciousness

suchas; class, race and age consciousness.

Group consciousness means identifying with a group and knowingits

position in a powerhierarchy. It leads to accepting, challenging and rejecting

legitimacy of existing power hierarchy, and working with the group towards a

collective solution to group problems.'° Patricia Gurin classifies gender

consciousness as a type of political group consciousness. She uses four

parameters of group consciousness to measure gender consciousness of

women: Identification of women with other women;discontent with the power

and influence oftheir group; withdrawal of legitimacyof existing patriarchal

authority, and women’s collective orientation towards change in patriarchal

power relations.'°° According to Carroll, gender consciousness does not

contend with the cognition of gender disparities and identification with

women, it ushers into collective, rather than individual, political efforts to

solve women’s problems.!%”

Gendered consciousness accepts while gender consciousness rejects

hierarchical gender relations. Gendered consciousness considers hierarchical

gender relations, gender based division of labour, gender roles and

relationships,fixed, natural, universal, biologically determined and/or divinely

ordained. Power, privilege and resourcesare declared birthright onthe basis of

sex difference.It often reflects standpoint andinterests of the dominantgroup,

tending to maintain status quo and powerbase ofthe dominantgroup, hence,

retrogressive.

The most prevalent forms of gendered consciousness have been

androcentric, essentialist, hierarchical and dichotomous. They entitle man to

' Marx, K., Third manuscript: Private Property and Communism. In: Economic _and
Philosophic Manuscripts of 1844. Trans. Martin Mulligan, Progress Publishers, Moscow

1959, hitp://www.marxists.org/archive/marx/works/1844/manuscripts/preface.html
Duncan, “Motivation for Collective Action: Group Consciousness as Mediator of
Personality, Life Experiences, and Women's Rights Activism’. In: Political Psychology. 1999,

Vol. 20, No. 3, International SocietyofPolitical Psychology, pp 611-635 at p 612. Retrieved
from http://www.jstor.org/stable/3792164, (accessed on November13, 2009)

‘6 Gurin, ‘Women’s Gender Consciousness’, 1985, pp 143-163
97 Carroll, S., ‘Gender Politics and the Socializing Impact of the Women’s Movement’. In:
Political Learning Adulthood, Ed, Roberta S. Sigel. University of Chicago Press, Chicago
1989,pp 306-39
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control woman’s sexuality, productive and reproductive capacities. Gendered

consciousness is dogmatic, uncritically accepts all sorts of dogmas from

religion, culture and science, producing and sustaining discriminatory and

hierarchical gender relations. Androcentric thought and patriarchal social,

political, economic institutions are manifestations of gendered consciousness.

This fails to acknowledge role of human agency, praxis, social and physical

environment in the constitution of gender identities, roles and relations. It is

also unable to recognizehistorical nature of social relationships and possibility

of transforming them. Transition from gendered to gender consciousness is

characterized by reflective andcritical understanding of, as well as collective

intellectual and political struggle against, androcentric conceptual

frameworks, practices, patriarchal norms and institutions.

Gender Consciousness challenges and rejects conceptual framework that

naturalizes/legitimizes genderrelations andstratifications.It rejects biological

determinism and constant, universal foundations of gender relations. Gender

consciousness is dynamic, dialectical and inclusive, takes into account the

interrelationship of biological, social, political and economic factors in

constituting gender. It begins with discerning discrimination and oppressionin

a society onthe basis of sex difference and develops into: a deepercritical

understanding of gendered powerrelations embedded in social, political,

cultural, religious and economic institutions; also a will to transform/reform

genderrelations; and taking consciouspolitical actions in this regard. Gender

consciousness strives to reorganize social relations in such a way that woman

is not subordinated to man’s authority. Moreover, her body, role in production

and reproduction, and feminine traits are no more devalued. Gender

consciousness recognizes womanas an autonomousconsciouspolitical being

havingthe right to define herself and choose goals of herlife. This conceptual

 

framework rejects the very notions of masculinity/femininity defined in

patriarchal terms based onviolence, domination, aggression and submission.It

offers alternative definitions of masculinity and femininity, and positioning of

the two in a society leading to non-hierarchical and egalitarian gender

relations.

Gender Consciousness of women is reflected in awareness of gender

based: hierarchies; discriminations; division of labour, rights and privileges.It
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maylead to organized efforts to alter gendered consciousness and ensuing

hierarchical gender relations. Gender consciousness, like class consciousness,

may arise in men also. Proceeding from contemplation of women’s lives,

gender consciousness of men is reflected in their sensitivity towards

discriminations against women and conscious political struggle to create

egalitarian gender relations. Gender conscious, both men and women,  

recognize social, historical and dialectical constitution of gender and realize

the need for joint political struggle against gendered consciousness and

hierarchical, patriarchal, gender relations.

1.4 STATUS OF WOMEN

This section attempts to delineate determinants and indicators of status of

women. It also describes and discusses Pukhtunwali and its dialectical

interplay with status of Pukhtun women. Status is a collection of rights,

privileges, duties and responsibilities. It is affected by indigenous economic

processes, political forces, social institutions and practices, which are broadly

affected by regional and global economyof states and markets.'® When an

individual fulfills social, political and economic activities/responsibilities and

claims rights, rewards and privileges, (s)he performs a role. Role may be

termed as the dynamic aspect of status.'°? Status has been mainly defined in

terms of economic andpolitical rights. Both material and ideological factors

operate in determiningstatus. Sex has beenoneof the primary determinants of

status. Division of labour and corresponding allocation of occupations has

predominantly been on the basis of sex difference, justified historically with

reference to weaker muscular strength and reproductive responsibilities of

women.

1.4.1 Determinants and Indicators of Status of Women
Modes of production and reproduction have generally been identified as

prime determinants of status of women. The inequality between men and

womenincreased following change in economicactivities from gathering and
5 A 2 a 7 . ieee

hunting to agriculture.20° According to Simone de Beauvoir, woman’s inferior

 

8 Moghadam, V., Modernizing Women: Gender and Social Change in the Middle East.
SecondEdition, Lynne RiennerPublishers, Colorado and London 2003, p 2

inton, R., The Study of Man. Appleton Century Crofts, New York 1936, pp113-14
2 Stearns, 2000, p 2
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status originated due to the bondage of reproduction and consequent absence

fromproductive labour.?°! In Engels’s viewlarge scale participation of women

in social production shall improve their status.” Sanday explains woman’s

status with reference to the tasks performedhistorically for humansocial

survival. Three tasks have been considered vital for group survival i.e.,

subsistence, defense and reproduction. The interrelationship between

biological and environmental factors determined assigning of these tasked

03roles.°? Since reproductive task naturally fell on woman, it limited her

participation in other activities. Men acquired higher status than womenin

political and economic spheres due to their major contribution to subsistence

andprimary role in warfare activities. Consequently, men usurpedcontrol over

strategic economic resources andparticipation in economic activities, led to

increased power,prestige, influence, hence, superiorstatus.

Women have been performing productive activities along with child

rearing such as; gathering (food, water and fuel), horticulture, weeding,

harvesting, thrashing andlivestock rearing. Their contribution to subsistence,

though significant, did not necessarily entail improvement in status. Many

societies undervalue products of woman’s labour, undermine her role in

subsistence and even deny ownership and control over the distribution of

products of her labour. Rather, they bestow upon men ownership and control

over distribution of important resources, resulting into significant

improvement in status of men at the expense of women. Moreover, the link

between production and women’s status is also mediated byculturally specific

classification of productivity and value, in a society. ‘Productive labour’ and

‘economic activities’ are contested concepts. There has been a tendencyto

limit productive labour to industry and markets, and exclude household

activities fromthis ambit. Child rearing, domestic labour, subsistence farming,

fetching water and fuel, cooking, washing and looking after the entire

household and each family member, all formidable productive activities, have

predominantly been kept unpaid and/or undervalued.

>! Beauvoir, The Second Sex, 1993, pp 31-34
The Origin ofthe Family, Private Property andthe State, 1942, p39

P., ‘Toward a Theory ofthe Status of Women’. In: American Anthropologist.
1973, Vol. 75, No. 5, Blackwell Publishing, pp 1682-1700 at p1649. Retrieved from
http://www. jstor.org/stable/674036, (accessed on September30, 2010)
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Sharp gender segregation and strict demarcation of public and private

spheres also adversely affect woman’s status. It curtails development of

physical andintellectual capacities, increases all sorts of dependence including

economic, limits sexual, legal and political rights. 29° Post marital residence

and rules of descent also affect women’s status. In matrilineal, matrilocal

societies woman have more political influence and economic control over
PN 2 u 8

resources than patrilineal and patrilocal societies.”°° Pukhtun tribes are

patrilineal and patrilocal, rather patriclocal norms are so strong that a woman

is not allowedto leave the house of her husband even afterhis death.It curtails

herright to divorce and remarriage in case she is widowed.

Role in warfare activities also immensely affect status of women. War,

throughout the history, has been primarily a male domain. There is little

historical evidence of societies in which women had been primarily fighters.

Evenin the present day world menconstitute 97% of the soldier population.?'°

Wars have been fought to capture or protect material resources (suchas land,

energy, trade routes etc.) and to protect members of the kin

groups/tribe/nation. War enhances dominance of men, reinforces extreme

versions of masculinity and influence definition of masculinity in the post war

periodas well. Men and masculinity are eulogized during war. The association

of, masculinity with bravery and victory; femininity with cowardice and

defeat, is emphasized and reinforced. There is also considerable increase in

violence against womenduring andafter war resulting into adverse effect on

 
 status of women. According to Caroe, “the lands which are now Afghanistan

and the North-West Frontier of Pakistan have seen perhaps moreinvasionsin

the course ofhistory than any other country in Asia, or indeed the world.”?07

Continuous fighting has increased the value of masculine attributes such as

chivalry and aggression and they have come to be highly eulogized. Oral

history of Pukhtun suggests that men’s role as warrior plays major role in

* Martin, K., and Barbara Voorhies. Female ofthe Species Columbia University Press, New
York 1975, p.48

 

  

** Margolis, M., ‘The Relative Status of Men and Women’. In: Encyclopedia of Sex and
Gend en and Womenin the World’s Culture. (Eds.) Carol R. Ember and Melvin Ember,
KluwerAcademic/Plenum Publishers, New York, Boston, Dordrecht, London, Moscow 2003,
pp137-145
2% Goldstein, J. and Gender. Cambridge Universi
*” Caroe, O., The Pathans. Ox!

  Press, Cambridge 2001, pp10-19
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assigning prestige and powerto them. Menareportrayed as armsto fight wars

for the honor and welfare of the family/tribe/fatherland (See Section 3.4).

Theyas fighters have exclusive claim to own land. Conversely, the status of

woman improvesduringtimes of peace.

Colonialism/Imperialism has also been greatly affecting status of women.

The issue of woman’s status has been central to imperialist designs. The

British justified their expansion on the pretext of civilizing and modernizing

the colonies andto liberate the oppressed people including women. They used

the plight of womenin India such as satti, polygamy, child marriages and

confinement as moral justification to impose their rule.°°* During the colonial

periodsituation of women may have improvedincertain areas suchas; health,

education, ete. nevertheless,the net effect has been detrimental to the cause

of women. 7!° As modeof production is an important determinant of woman’s

status in the society. Foreign domination disturbed mode of production in the

colonies and consequently affected social relations and woman’s status.

Imperialist exploitation ruined cottage industry and subsistence agriculture;

consequently, disrupting woman’s role in economy. To sustain their economic

andpolitical dominance, Imperial powersdid create institutions that reinforced

male superiority. Moreover, they have also been disrupting indigenous pro-

women reform efforts. The Britain allegedly facilitated uprising against

reformer King Amanullah in early 20" century.”''! The West led by the US

playedpivotal role in toppling PDPA’s regime in Afghanistan that stood for

women emancipationin the last two decades ofthe 20"century. In both cases

they provided money and arms to anti-women extremist forces of Bacha-i-

Saga"? and fundamentalist Mujahideen. The United States has made

2°] iddle, J., and RamaJoshi, ‘Gender and Imperialismin British India’. In: Economic and

Politi | Weekly. 1985, Vol. 20, No. 43, pp (WS72-WS78) at WS72. Retrieved from
hitp://wwwv jstor.org/stable/43 74973, (accessed September14,2012)

Forbes. Geraldine. Womenin Colonial India: Essays onPolitics, Medicine and
Historiography. Chronicle Books, New Delhi, 2005, pp.86-87; Ramanna, Mridula. Health
Care in Bombay Presidency, 1896-1930. NewDelhi: Primus Books, 2012, p.132
#0Liddle, and Rama Joshi. 1985, p. WS72
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-Saga’s real name was Habibullah. He was a Tajik bandit andlivedhis early life in
He toppled Amnanullah’s reformist regime in January 1929. During his nine

months rule he reversed all pro-women measures taken by Amanullah. He closed girls”
school, imposedveiling and seclusion on women.Fordetails see: Khan, S and Samina, 2013,
pp5-6; Ghani, A., and Abdul Jalil Najfi (Eds.), A BriefPoli ry of Afghanistan. Najaf
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arguments relating liberation of women from oppressive practices before

attacking Iraq and Afghanistan.”

Equal status of women to man in a society demands equal rights,

opportunities, access to resources and power. Various approaches to measure

the status of womenin currencyinclude: Legal, political and economicrights;

Evaluation and ranking of masculine and feminine attributes in a society;

Division of labour and definition of productive work; freedom to multifarious

development as an individual; State of women’s bodily and sexual rights;

Difference in moral standards for men and women.

Sandaylists four principal indicators to assess status of women: female

control over resources; external or internal demandorvalue placed on female

produce; femaleparticipation in political activities; and the presence of female

solidarity groups devoted to female political or economic interests.?"4

Indicators of female status according to the universally agreed upon norms

such as The Universal Declaration on Human Rights; Convention on the

Elimination of All Forms of Discrimination (CEDAW); The Beijing

Declaration and the Platform for Action, include: womenparticipation in

decision making processes; access to economic resources including land,

credit, information, communication, science and technology, vocational

training and markets; equal participation in social and economic development;

women’s control overall aspects of their health including fertility; equal

opportunities of education and training to develop their full human

potential.”!> International normsalso emphasize that women must have equal

right to vote andto be elected onthe basis of equality to participate in policy

6making and to hold public offices.”'° Women must have economic

independence which entails the right to work, freedom to choose profession,

 

Publishers, Lahore 1989, pp 755-56; Wahab, S., and Barry, Y., A Brief History of

 

     .N., ‘Women, Words and War: Explaining 9/11 andJustifying U.S. Military Action
2006, Vol.8, IssueI,
essed on Novemeber   pp236-255. Retreived fromhttp://ve.bridgew.edu/jiws/vol8/issi/18 (

3.2015)
2" Sanday, 1973, p.1649
3 Convention on the Elimination of All Forms of Discrimination (CEDAW). Retrieved
from_http://\vww.un.org/womenwatch/daw/cedaw/text/econvention.him, (accessed on August
04. 2012); Beijing Declaration and Platform for Action. Retrieved from
hitp//www.un.ore/womenwatch/daw/beijine/pd/BDPIA%20E.pdf, (accessed on August 04,
2012)
216 United Nations’ Report of the Fourth World Conference on Women,Beijing 1995, pp.2-4
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equal opportunities of promotion and equal remuneration.

Various studies demonstrate that high rate of fertility, low rates of,

literacy and labourparticipation in commercialactivities are directly linked to

lower status of women.?!? Presence of violence including all practices that

violate physical integrity and human rights of women; unequal access to

health care and other public services and discriminatory practices in marriage

e.g., forced orearly marriagealso serve as indicators of lowerstatus of woman

in a society.

 

Predominantly male dominated social, political and economicstructures

affect women’s status. However, some of these structures have been

transformed and reformed through individual and collective actions. Human

actions and social structures are interrelated, social and natural structures

emerge through humanactions and they affect or constrain humanactions.

There is interaction betweensocial structures and human agency. Conscious

individual and collective political actions have also been playing a major role

in shaping status of women.

1.4.2 Pukhtunwali and Status of Pukhtun Women
Pukhtunwali, a tribal code of conduct, renders individual rights, roles and

status subservient to the welfare of the whole. Tribe, clan and family always

precede the individual. Social relations including gender have been organized

for the survival and socio-economic wellbeing of the whole family/clan/ tribe.

“Pukhtunwali comprises: Notions such as nang/ghairat, honour/pride,

melmastia, hospitality, badal, revenge, khegara, benevolence, panah,

sanctuary; Institutions suchas, jirga, council of elders, hujra, male community

centre, hasher, collective work, /akhkar, tribal army; Traditions suchas, feega,

cease fire, rogha, peace-making, nanawate, forgiveness, swara, marrying girl

 

to make peace, meerata, woman without male progeny. 5 Majority of these

notions, institutions and traditions uphold compassion, togetherness, standing

by kins, friends and the weak, collective thinking and acting for social

cohesion.

Melmastia, one of the essential features of Pukhtunwali, not onlyentails

>” Moghadam, 2003, p.4
28 Khan and Samina, ‘Patriarchal Social and Administrative Practices in the Federally
Administered Tribal Arcas (FATA), Pakistan: A Case for Gender Inclusive Reforms’, 2009,
p21
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provision of food and comfort, but giving protection to the guest and taking
219
219 Man’s honourrevenge for any violence or harm incurred to the guesttoo.

and prestige in the community is determined by the numberof guests he

receives and the manner of hospitality, he provides. Khegara, to relatives,

friends, neighbours and anyone who needs help and support is highly

commendable. Jirga resolves conflicts and provides for important decisions of

family/clan/tribe to be taken through consultation. [t functions as legislative,

judiciary and executive.-”° Its jurisdiction includes private and public affairs,

civil and criminal disputes. Hujra, male community centre, where men gather

to rest, enjoy gossip and take important decisions. Hashar, refers to collective

participation in harvesting, thrashing, digging, wells, canals and other

2
communal works.”! Panah, is granted to anyone who asks forit, often not

even denied to the enemies. Lakhkar, tribal army, is constituted to fight

common enemies of the clan/tribe.”? Most of the prescribed Pukhtun

attributes such as: honour; chivalry; compassion; courage; uprightness; justice;

keeping words and trusts; standing by the weak, poor, needy and women;

generosity and modesty are also relational and construed to strengthen the

familial, tribal and other social bonds.

Social authority and privileges amongst Pukhtun are mainly determined

bygender, age, wisdom and chivalry. Gender is one of the most fundamental

principles of organizing social, political and economic relationships. The very

organization of Pukhtuntribes is gendered. Pukhtuntribal structure is based on

patrilineal blood kinship. Each gaum,tribe, is composedof agnatic kin groups

descending from a commonmale ancestor. Qawmis subdivided into sub-tribe:

Khel, clan; tapa, clans; kandae, sub-clans; plareena(plural of father), many

families having a commonancestor; andfinally plar, father, who represents

kor, family, the basic unit of the tribe. Thoughfather represents the family,

however, to keep family intact and strengthenit inwardly has been woman’s

2 See Rishten, Pukhtane Lar Khood, 2000, p.61; Spain, 1972. p42
% Bangash, M., Political and Administrative Development of Tribal Areas: A Focus on

Unpublished Ph.D.Dissertation, University of Peshawar, Peshawar 1996,
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task.

Spaces are also arranged on the basis of gender divide amongst Pukhtun.

Hujra and Jumat, mosque, are exclusively men’s spaces. In traditional

Pukhtun setting men spend most of their time at Hujra. Women’s sphere of

activity and entertainment is mainly confined to kor, home, and gudar, stream

or any place where womengo to fetch water. However, men’s access to kor

and gudar is not forbidden. Nevertheless, Veronica Doubleday argues that

Afghan womenare able to have a social and cultural life of their own in

privacy from man, which the western feminists have, recently, started

enjoying through founding women’s forums and clubs.?**Pukhtun womenare

increasingly loosing these women friendly spaces due to urbanization,

migration and displacement.

Majority of Pukhtuncustoms,traditions andinstitutions impede women’s

empowerment. Theyeither exclude or marginalize womenin the decision

making process and property ownership, two very important indicators of

women’sstatus. Jirga, a purely male institution, does not sanction woman

either as member, a witness or a complainant. Woman mayaccess Jirga only

through malerelatives. In case of grievances against male relatives, she cannot

find any recourse. Traditional land dis:

 

tribution entitles only men to land

ownership. Man’s sole claim to ownland proceedsfromhis historical role in

the occupationof land by force, as well as role in protecting land during armed

conflict with other tribes/clans/families. A common Pukhtunsaying relates,

‘man winsland by force of arms’, therefore, women cannot demand share in

land. Restriction on women’s land ownership not only empowers menbutalso

adversely affects reproductive rights of women. Women are forced to give

birth to numerous children in order to bear male descendant. Absence of male

child also awards license of remarriage to a man.

Nang/ghairat, the most fundamental notion of Pukhtunwali, is mainly

located in women’s sexuality and land. A man’s commitment to Pukhtunwali

is reflected through regulating sexuality of female relatives. It also determines

his status in Pukhtun tribal society. Male relatives, of alleged not chaste

women, cannot raise their heads in the community. They suffer harassment

  

* Doubleday. 2006, p13
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and taunts, peghor, are called names, beghairat/bepat, dishonored/disgraced,

for not being able to exercise control over their women.”Both woman and

land are jealously guarded and killing is justified to uphold man’s honour.

Menlive and die for honour; woman, the embodiment of man/family/tribe’s

honour, is subjected to strict regulation. Pukhtunwali prescribes that women

should be quiet, reserve and modest. Demonstrative mannerism, laughing and

speaking loud are considered social offences.””

Badal, has taken primacy over Teega, cease fire, rogha, peacemaking,

nanawate, giving in or forgiveness. Badal is not only directed against the

aggressorbut also against his family, clan or tribe.”?® Badal also perpetuates

feuds for generations. Some very cruel practices such as meerata, killing all

male family members ofthe enemy, including infants, are also carried out to

quench the desire of badal. Man’s power, muscularstrength and ability to

participate in wars are highly valued in a society vulnerable to armed conflicts.

Man, as a warrior and defender of familial/tribal, resources i.e., land, water,

cattle; and honour i.e., women,is elevated to a higher position than woman.

Social status in traditional Pukhtun setting is largely determined by the

number of mattey (arms), male family members, and reputation of female

relatives. Need anddesire for male offspring elevates importance of women’s

reproductive capacity but lowers her status. Further, patrilineality demands

chastity of women to bear undisputed heir of father’s name and property.

Accordingto Isabelle Delloye intense labor and motherhood seemsto be the

purpose of existence of Afghan women. “The value ofgirls lies first in the

hymenand then in male children®.”” Birth of a male child is celebrated with

aerial firing and it demonstrates his role from the veryoutset.

In traditional Pukhtunsetting, womengreatly contribute in the subsistence

activities. Their productive activity is not confined to domestic sphere only.

They fetch water, rear children, produce handicrafts, and perform domestic

chores such as; cooking and washing. In the fields, they are involved in

5
= Khan, The Tribal Areas ofPakistan: A ContemporaryProfile, 2008, p76
°° Khan and Samina, ‘Regulation, Oppression and Expression of Pukhtun Women:In ‘Tapa’
and Narratives’ 2010, pp 3-4
7 Emadi, Politics of Development and Womenin Afghanistan, 1993, p16

* Spain. 1963, p.64
Delloye, [., en of Afghanistan.

Minnesota 2003, p39

  

   Trans., Marjolijin de Jager, Ruminator Books,
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sowing, weeding and harvesting alongside men. Animal husbandry and

shepherding is, most of the time, women’s job. Womenare mainlyresponsible

for milking goats and cattle. They also prepare dairy products suchas butter,

yogurt, cottage cheese, dried curd (Kurat, a very popular food item in

Afghanistan).

Despite woman’s contributions in subsistence activities, it is considered

man’s duty to provide for the family. Paid employment or entering of women

into business is neither approved nor encouraged. Man’s primary duty is to

provide livelihood and security to the household. They have been working as

labourerin big cities in the country or expatriate worker in the subcontinent,

Middle East, Far East and the West. Despite restricted mobility, women have

also been lending hand in generating income. In their ownlocality, they sell

milk, homemade dairy products, eggs, poultry, fuel, embroidery, handicrafts

andtailor clothes.

Genderandageintersect to determine traditional division of labor on the

basis of sex differences. Genderstereotyping becomes marked in middle and

upper classes; urban, commercial cultures and nuclear family system. In

traditional setting young mothers are not confined solely to rear children at

home. Their labour poweris required more to fetch water and wood. Infants

are looked after by older women and menofthe family, younger boys and

girls. Mother and mother-in-law’s act as watchdogs over younger women of

the family. Women also assist men during armed conflicts. During war,

womensupply food, water and ammunition. They can movefreely evenin the

time of no figga, it is against tribal mores to fire womenin the enmity.”®

Older womenyield greater authority than younger men of the family. They

help choose brides for their sons and are also consulted in other major

decisions of the family. Younger womenarestrictly forbidden to go shopping.

Men not only do grocery but also buy women clothes and shoes. Older

women, however, are often not debarred from shopping."

Patterns of purdah, veiling, vary amongst Pukhtun tribes in Afghanistan.

They are subject to socioeconomic conditions. Amongst Kuchi, the nomads,

2° Afridi, Q., The Hill Tribes: Along the Durand Line. Self-Published, Peshawar 2003, p66
>! Khan, S., and Samina, ‘Regulation, Oppression and Expression of Pukhtun Women: In
“Tapa’ and Narratives’ 2010, p13

 

 

79



women do not veil in public and wander afar for shepherding the flocks.

Amongst semi-pastoral and semi-agriculturist tribes women partially cover

their faces when they leave the house or out of respect for elders. Their

mobility within the locality is not restricted. They visit neighbours, relatives,

and shrines. Afghan nobility maintain strict purdah, their women confined to

four walls have little to do except comparing their clothes and jewels. Poor

families cannot afford to seclude their women.”Gender segregation and

veiling is strictly observed when families live among strangers. Therefore,

most of Pukhtun women wear burga in cities and refugee camps, even if they

were not wearingit in their villages.

Amongst Pukhtun,one is identified through one’s family/clan/tribe. Both

man and woman express themselves through their relations and friends.

Individuality, in general, specifically of women, is brutally suppressed,

fearing, this might lead to assertion of sexual and bodily rights. Cultural

traditions have inculcated and reinforced the concept of self-denial of women

to such an extent that mostly womenare notintroduced by their given names,

rather they or others introduce them by their husbands’, sons’, fathers’ or

family name.

Decision of marriage is taken bythe parents of bride and groom. Both,

boy andgirl are expected to accept choice of the elders. Boy, somehow, may

find ways to solicit his choice;

 

however, girl can’t dare to endanger

[masculine] honour ofherrelatives and her ownlife by expressing fondness

for a boy. Volvar, an old Pukhtun practice, is still an important part of

marriage deal concluded betweentwo families. Hafizullah Emadi considers it

a compensation for the money spent on the girl’s care and upbringing.

Though a majority of Pukhtun oppose, interpreting volvar as bride price and

argue that volvar is contribution of groom, an earning hand, towards wedding

expenses incurred by bride’s family. Large bride price and grand feasts are

considered a matterof prestige for both parties. In order to meet the expenses,

weddings are delayed and inthe period between engagement and wedding,

groomhas to send gifts, clothes and sweetmeat onfestive occasions such as

 

232 Pennel, ‘Among The Wild Tribes of The Afghan Frontier’, 1909, p192
®° Emadi, 1993, p20
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Eid, Nawruz, Shavqadar.?*4 The customof volvar might have beenoriginated

in a good spirit, but in practice it is oppressive for both, the bride and the

groom. Younggirls are wedded to older men in return for higher bride price.

Similarly boys keep on working as expatriate labour to earn and fulfill demand

ofa large volvar resulting into delayed marriages of men.

Endogamy and exchange marriage to strengthen family networks is

common. Even the so-called leading progressive Pukhtun men denied women

the right to consent marriage. Forinstance, former Khalqi Premier Hafizullah

Amin’s daughter, Ghaurgati, is said to have fallen for a non-Pukhtun man,

Rafiq. Family pressured her to marry paternal uncle’s son in an exchange

marriage.?°°

Womenare also used as pawn, swara, to settle blood feuds and honour

related disputes. Swara refers to both, the custom of marrying womentosettle

bloodfeuds, and the unmarried daughterorsister of the offender given overin

marriage to the aggrieved family. According to Kamali, three womenare

given for each man killed and one for each wounded person among Durrani

tribe. If a woman runs away with another Durrani, three womenare given in

compensation.Though swara prevents bloodshed but an innocentgirlis

made to suffer for the crimes committed by her father/brother. Minorgirls

have also been given over in swara. The womanoftenlives miserably in the

enemy’s house andis treated like a maid. A man mayalso clear his debt by

giving a girl in marriage, not only to pacify an unfulfilled vengeance.?”

Pukhtunwali demands women to bear everything in silence. Obedience

and submissionto husband andnot to complainto anyone including parents is

 

a hiehly commendable feminine virtue. In case oftrouble with husbandor in-

laws, girl’s parents do not intervene. Divorce is a social stigma,it is therefore

considered shameful for a womanto seek divorce.”** Divorce also meansloss

of children to a woman, since children belong to the paternal blood-line.

Custody ofthe children in case ofdivorce or death of the husbandis granted to

husbandorhis family. Kontun, widowhood, of a widowis eulogized if she

4 Kamali, H., Law in Afghanistan: A Study of the Constitutions, Matrimonial Law andthe
Judiciary, Brill Academic Publishers, Leiden 1985, p.83

aja, A., The Tragedy of Afghanistan. Trans., Khalid Hassan, Verso, London, pp143-44
26 Kamali, 1985, p. 91
37 Baba Khel, 2003, p2
8 Emadi, 1993, p23
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does not remarry and preserves her chastity. A woman having sons is

especially expected not to remarry andraise sons, since she might be provided

for and protected byher son.”

Exclusion of women from Jirga and land ownership adversely impacts

status of women. Mystification and association of honour with women and

consequentculture of silencing them creates and expandsspace for oppressive

and discriminatory practices carried out against them. Jirga, purely a male

body, often does not intervene in domestic issues and considers them to be

addressed within the family. Local customs and traditions provide no

mechanism to redress issues of domestic violence, forced marriage and honour

killing. Woman’s essential familial role allows man to perform his role as

memberofthe tribe, to becomerational, warrior, therefore, the owner of land

andotherstrategic resources.

Confluence of Pukhtunwali and state’s, colonial and imperialist policies

in Pukhtun areas have often been perpetuating strife, militarizing Pukhtun

tribes, legitimizing patriarchal, anti-women practices of Pukhtunwali and

lowered status of Pukhtun women. British colonizers created health and

education facilities, and paved way for political participation of women,

benefitting Pukhtun women in Northern India. Nonetheless, their policy of

non-interference in the culture andreligion ofnatives legitimized anti-women

customarypractices."

They further created institutions that reinforced male dominance and

superiority of man over woman. British excluded North West borderland from

mainstream judicial, political and administrative systems of British India,

governing most of the Pukhtun areas through Frontier Crimes Regulation

(FCR), 1901,°°' along with an oppressive, exclusively male dominated system

BI oe era + . 7 5 iKhan and Samina: Regulation, Oppression and Expression of Pukhtun Women:In ‘Tapa
and Narratives. ’ In: Central Asia, 2010, No.67, Area Study Centre ( Central Asia), University
of Peshawar, Peshawar, pp 1-26 at p15

  

*° Liddle, J., and RamaJoshi, Gender and Imperialismin British India, 1985
241 ‘The British first promulgated FCR in 1872 to control collective crimes by the tribes
residing in PeshawarVelley and Afghan borderregion. Failing to reduce the crimesrate, the
regulation was revisied and named The Punjab Frontier Crimes Regulation of1887. Following
formation of NWEP,the British Government implemented FCR, 1901, withlittle revision in
the previous regulation of 1887 and implemented in NWFP, Balochistan and the tribal belt
along Durand Line. Following creation of Pakistan in 1947, NWEP and Baluchistan were
liberated from the oppressive regulation, however, FATA still remains subjected to this

  

  

82



of political administration. Subsequently, the successorstate Pakistan retained

FCR andcolonial, patriarchal, political and administrative institutions in

Pukhtun borderland. FCR not only legitimized Pukhtunwali as customarylaw,

in the garb of so called ‘tribal autonomy’; but also impeded rule of law,

democratic governance, development, human rights and gender equality. It

paved way for denying Pukhtun womenfundamentalrights to life, property,

education, health, mobility and work etc., in the name of Pukhtunwali, not

only in FATA but in the adjacent settled areas too. Exclusively male

dominated conditions in FATA provided a pretext for honourstricken Pukhtun

in settled areas to commit honour crimes, deny women share in inheritance

and consent marriage.

Similarly, nexus oflocal, regional and global actors blockedand reversed

pro-womenreforms in Afghanistan. They heavily played on Islam, Pukhtun

notions of honour, chastity of women, chivalry and masculine aggression of

menduring ‘Great Game’, ‘Cold War’ and ‘WaronTerror’ to achieve their

vested interes

 

. Britain allegedly played a role in inciting a revolt against

reformist, progressive and pro-women Amanullah’s regime in Afghanistan.

Exploiting Pukhtun notion of honour, the British printed and circulated

pictures of Queen Soraya in western dress, during her European visit, to

increase support for Bacha-i-Saqao against King Amanullah. They also

blocked tribesmen from the Indian side to go to the aid of Amanullah.”””

Consequently, an uprising of tribal chiefs, feudal, clergy and conservatives

broke out apparently against the social reform, specifically, of women’s

emancipation, enunciated by Amanullah regime. When Daoud encouraged

unveiling womenin Afghanistan in 1959, the Pakistani news media ridiculed

the move andreportedfalsely that police forcibly rippled off women’s veils er

Later, expansionist designs of US, Saudi Arabia and Pakistan colluded with

 

  

ial oppressive regulation. For details see: Khan, $., and Abdul Hameed Kha
Crimes Regulation (FCR): A Socio Political Assessment’. In: Central Asia. 2012,

Area Study Centre (Central Asia) No.70, ppl-12; Ullah, A., “Governance Reforms in
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local warlords to disrupt another pro-womenreformist regime of People’s

Democratic Party of Afghanistan. In April 1980, Afghan Mujahidden

exploited Pukhtun notions of honourand chastity of women, apart from many

other factors, to mobilize people against PDPA’s regime. For instance, an

allegedly fabricated letter of an Afghangirl studying in Moscow was widely

circulated, especially in girls’ educational institutes. It stated that she and 8

other Afghan gir

 

were forced to cohabit with animals in an experimental

laboratory in order to perfect a new hybrid race. In case, Soviets were not

pushed out of Afghanistan, all Afghan girls will meet the same fate. Angry

and violent demonstrations led by Afghan womendisrupted life in Kabulfor 3

days resultedinto police firing and killing of 2 girls.

A large majority of Pukhtun notions, customsandinstitutions emerged to

build tribal social cohesion. Pukhtunwali has been an amalgam of both,

masculine and feminine, notions, attributes and roles. It included: care,

compassion, benevolence, fellowship, sharing, standing by kins, friends and

the weak, decision making through consultation, collective thought and action.

However, continuous strife, local, regional and global forces contributed to

establishing supremacy of masculine notions, attributes and roles, and not only

stalled but also reversed pro-womenreformsandsignificantly lowered status

of Pukhtun women. Pukhtun notions of revenge, aggression and chivalry

acquired primacy over forgiveness, peacemaking and dispute resolution that

serve interests of the empires, states, local tribal chieftains and clerics.

Pukhtunwali has becomeidentical with control, regulation and suppression of

all creative productive and reproductive faculties of Pukhtun women. On one

hand Pukhtun woman’s role in production is undermined, undervalued and

unpaid, on the other her reproductive and domestic role has been encouraged.

Resultantly, Pukhtun woman is denied ownership and control of her body,

property, offspring, reward of her production and reproduction. A Pukhtun

woman’s sole purpose of existence is then confined to guarding her chastity

and bearing male arms [descendants] i.e.

 

undisputed heir of property, family

name, and defenders of empires, states, religion and Pukhtunwali. Her

consequent objectification and commodification not only causes but also

 

> Raja, The TragedyofAfghanistan, p. 208

84



perpetuates lower status of Pukhtun women.

1.5 CONCLUSION

Gender, referring to culturally specific masculine/feminine, social, political

and economic attributes, identities and roles, has either been explained as

natural and/ora social given. Biological determinists’ claim that sex causally

determines gender, renders physical, social, political and psychological

d

 

rences, between man and woman,essential, universal, necessary, constant

and ahistoric. This approach undermines role of both, physical, social,

environment, and human praxis in shaping gender relations/consciousness.

Biological determinism not only naturalizes gender based division of labour,

social roles, relationships, privileges and discriminations, but also sustains

gender inequalities and impedes development of gender consciousness. Sex-

genderdistinction bases social construction of gender roles and relations upon

given, constant andnatural biological differences, hence, cannot fully escape

essentialism and biological determinism. The approach known as biological

foundationalism does not claim causal relationship between sex and gender,

still paves way for universalizing issues, concerns, experiences, interests and

aspirations of middle and upper middle class, educated white womenat the

expense of womenofcolour, indigenous, working class and colonized women.

Social/Cultural Constitution of sex and gender has also been found wanting,

for emphasizing role ofsocial, cultural, linguistic factors in explaining gender

and undermining the role of body, material conditions and humanpraxis.

Dialectical materialist understanding of gender seems more cogent,

inclusive, comprehensive and dynamic. Building upon the view that human

nature is a productive activity, partly determined by biology and there exists

no fixed human essence; rather material and social existence constitute it.

Humanbiology including sex differences has partly been constructedsocially.

Body has been ascribed different meanings in diverse historical contexts,

thoughit is a historically specific variable, not a context or a foundation upon

which genderis constructed. Biological, social, political, economic factors and

 

humanpraxis interact in constituting gender,i.e., maseulinity/femininity.

Genderrelations encompass identities, practices, ideas and representations

pertaining to gender, and manifest in: assigned rights, privileges, roles and
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status associated with sex differences; cultural norms of appropriate masculine

and feminine behavior; division of labour and resources. Gender relations

have mostly been invalidly understood as natural, fixed, oppositional,

dichotomous and hierarchical. Though, gender relations have been shaped by

a range of biological, historical, social, political, and economic factors,

especially division of labour on the basis of sex difference in production and

reproduction. Proceeding from material conditions into human consciousness,

these relations are then reflected in notions, symbols, customs, institutions,

laws and policies. However, the association between gender relations and

consciousness is not mechanical and one-sided. Gender consciousness

multifariously develops dialectically within genderrelations. Gender relations

interpret consciousness and consciousness shapes these relations.

Gender consciousness comprises how one views, evaluates and

accepts/rejects/alters prevalent notions of masculinity/femininity, ways of

assigning attributes associated with sex difference:

 

. genderroles and relations:

One may cither passively and dogmatically adhere to normative notions and

p

 

tices of masculinity/femininity and gender considering them granted,

natural and divine; orcritically assess and alter. Therefore, this work has

distinguished gender consciousness, gender consciousness and gendered

consciousness. Gender consciousness, an inclusive term, refers to all patterns

and levels of cognizance and appraisals of gender roles, relations and

identities. The term, gender consciousness, written in italics, refers to a

specific level of awareness that discerns and condemns gender based

discriminations and hierarchies, and motivates collective political action to

transform social formations that give rise to discriminatory, hierarchical,

patriarchal gender relations/consciousness. The term, gendered consciousness

considers hierarchical gender relations, gender based division of labour,

gender roles and relationships, fixed, natural, universal, biologically

determined and/or divinely ordained. Power, privilege and resources are

declared birthright on the basis of sex difference. It oflen reflects standpoint

and interests of the dominant group, tending to maintain status quo and power

base of the dominant group, hence, retrogressive.

Genderrelations/consciousness and status of women, vary with socio-

political organization, class, race, religion, regimes, epochs and sexual
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orientations. Prevailing notions of genderrelations and masculinity/femininity

amongst Pukhtun not only reflect their social, political and economic

conditions but also fulfill needs and interests of men and dominant social

groups, in the name of Pukhtunwali. Malestream interpretations of

Pukhtunwali have been elevated to a position considered essential and

normative while subaltern feminine and egalitarian Pukhtunwali have been

deemed deviant, hence, suppressed. Prevailing masculine notions, practices

and institutions of Pukhtunwali not only exclude women from owning

property and decision making, but also grant men absolute authority over

women’s body, actions and emotions. Undermining Pukhtun woman’s

contributions to production, these notions, practices and institutions relegate

her to reproductive and domestic role, confined to the four walls.

Consequently, she has been denied ownership and control over strategic

resources, including reward of her productive and reproductive labour.

Resultantly, gendered consciousness prevalent amongst Pukhtun elevates men

and masculinity above women and femininity. Nonetheless, subaltern gender

consciousness does appearthat discerns and rejects androcentric, masculine

notions, practices, institutions and hierarchical arrangement of gender

relations. Offering alternative interpretations of Pukhtunwali,

masculinity/femininity, gender consciousness, urges for conscious individual

andcollective political action to reform, transform or overthrow suchnotions,

practices and institutions.
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CHAPTER 2

PHILOSOPHY, GENDER AND GENDER

CONSCIOUSNESS

INTRODUCTION

Discussing views of selected philosophers, regarding gender and status of

women, this chapter brings forward gendered connotation of metaphysical,

epistemological categories, from Greek to contemporary thought.It establishes

that prevalent inherent gender biases have been instrumental in shaping and

sustaining subsequent gendered consciousness and patriarchal relations. It

argues that essentialism inculcates gendered consciousness while dialectical

materialist, anti-essentialist, socialist feminists reject fixed, given, universal

masculine/feminine essences and hierarchical gender relations by taking into

account the role of body in conjunction withsocial, political and economic

factors; thus pave way for gender consciousness.

The chapter comprises following sections and subsections:

2.1 Gender and Greek Thought: Legacy of Essentialism

2.2 Gender and Medieval Thought: Essentialism Sustained, Reinforced

and Granted Divinity

2.3 Gender and Modern Thought: Departing From Essentialism to Anti-

Essentialism

2 3.1 Essentialist/Gendered Foundations of Modern Thought

» ‚3.1 Enlightenment: Yet Essentialist and Androcentric

2.3.3 Anti-Essentialist Feminism via Dialectical Materialism: Towards

Socialist Feminism

2.4 Conclusion

2.1 GENDER AND GREEK THOUGHT: LEGACY OF

ESSENTIALISM

This section argues that current gendered consciousness and androcentric,

patriarchal, socio-political and scientific discourse has been shaped by Greek

binary oppositions and hierarchical world view, Platonic essentialism, and

subsequent sexism in metaphysical, biological and socio-political thought of
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Aristotle.

Greek philosophy has greatly been influencing human consciousness,

social, political institutions and consequent humanrelationships. Greek

thought reflected and reinforced misogynous culture. Binary thinking and

Essentialism, originated in ancient Greek philosophy, have been major sources

inculeating hierarchical genderrelations and gendered consciousness.” Pairs

of opposite categories such as; permanence/change, reality/appearance,

nature/culture, mind/body, self/other, and reason/emotion, have been

constituting gendered consciousness. Greek Essentialism explains types,

qualities, roles and positions with reference to immutable, universal, and

metaphysical Essences/Forms/Ideas. Binaries of discreet, discontinuous, fixed,

mutually exclusive and hierarchal categories have a strong bearing on

construction of gendered, identities, roles and relationships. Binary thought

causes exclusionin social, political and economic institutions andpractices,

naturalizing marginalization."° Predominantly, Greek thought conceived

cosmic order as hierarchical; wherein the inferior is subordinate to superior

and exists to fulfill the purpose of the latter. The social order mirrored

hierarchical relations of dominance and subordination, existent in the cosmos.

Pre-Socratic Greek philosophers, such as Anaximander, Anaximenes,

Pythagoreans, Empedocles, Heraclitus and Parmenides, explained Universe

through opposite principles and processes." Pythagoreans forwarded

‘male/female’ as one of the ten pairs of opposites to explain entire cosmic

process. Other pairs included; Limited/ unlimited, odd/even, one/many,

right/left, rest/motion, straight/crooked, light/darkness, good/evil, and

square/oblong.”"* In these pairs first category is superior to the second, hence,

masculine is associated with right, straight, light and good; while feminine is

associated with left, crooked, dark and evil. For Pythagoreans,

masculine/feminine dichotomous hierarchy has been integral part of the

295 Kotzin. R., “Ancient Greek Philosophy’. In: A Companion to Feminist Philosophy. (Eds.)

Alison Jaggarand Iris Young. Blackwell Publishing, Blackwell Publishing, Malden, Oxford,
Iton 1998, pp 9-20 at p 12

26 Pyokhovnik, R., Rational Woman: A Feminist Critique of Dualism. Routledge, Florence

KY 1999, p. 76
7 Stace, W., A Critical History of Greek Philosophy. MacMillan & Co, London1920, reprint

by Fine Books Printers in 1996, pp.27-28
28 Ibid. p.37
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cosmic scheme.

Subsequently, both Plato (428-348 B.C.) and Aristotle (384-322 B.C.)

continue exalting male/female or masculine/feminine from physical to

metaphysical plane. These categories not only referred to bodies, but also to

two opposite metaphysical modes, principles and tendencies. Both, Plato and

Aristotle, consider male and female primarily metaphysical and hierarchical

principles. Masculinity is conceived as an active power, while femininity is

passive receptivity and potentiality, used by intellect to actualize itself. **

Social relations between man and womanwere the expression of hierarchical

arrangementof these principles.

Metaphysical masculine and feminine principles had a bearing on the

physical and social too, including evaluation of male/female bodies,

construction of masculine and feminine norms, spheres of activities, roles and

relationships.?°° Manembodied form, a male principle, and woman matter, a

female principle. Hierarchical structure of the cosmos necessitated hierarchical

organization of social and political life, man representing the archetype, and

womandeviant and derivative.

Plato, in Republic, envisions equal opportunities of training and education

for men and women; nonetheless,his metaphysical framework; views about

transmigration and preexistence of soul, goal of life and purpose of education

establish womanas inferior kind of incarnation.” In Timaeus, Plato likens,

form, a superiorprinciple of the universe, to the father, and formless material

receptacle that owesits reality to the form, to the mother. Intellect is universal

and a male principle, while body is particular and associated with femininity.

Woman,he considers, a degenerate and cowardly man.”*? In Republic, despite

advocating similar education for men and womento enable realization of

reason, and suggesting that some women might be better than some men,still

Plato argues that men always excel women.?*! In relation to men, Plato

 

> Colebrook, 2004,p. 6
2° Ibid. p. 4
2! Plato. Republic, Book V, pp 134-141
>? Allen, C., ‘Plato on Women’. In: Feminist Studies. 1975, Vol.2, No.2/3, Feminist Studies
Inc., pp 131-138 at p.132
= Plato, Timaeus. Trans., B. Jowett, Retrieved from

2h enberg.org/dirs/1/5/7/1572/1572.txt, (accessed on December12, 2012)
Anı J., ‘Plato's Republic and Feminism’. In: Feminism and Ancient Philosophy. (Ed.)

Julie K. Ward. Routledge, New York and London 1996, pp 3-12
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considers womenaninferior kind of existence. He cautions the guardians

against imitating women,slaves, or inferior sorts of men. Reincarnation of a

man as womanin forthcoming generation, Plato considers a punishmentfor

being coward orliving an unrighteous life.Pursuit of education requires

detachment from bodily life and work, not available to women and slaves

owing to indulgence in bodily work. The principle, that reason shall regulate

other faculties of humannature, and in the state, rational elites regulate those

involved in labor, implies men regulating women. For Plato, man and woman

have distinct assigned roles and separate spheresofactivities. Virtue of a man

is to manage public affairs, while of woman to manage home and submission

to husband, clearly demarcating public and private spheres for men and

women respectively.?>°

Plato laid down foundation of essentialism, an important paradigm in

philosophy in general and the ‘Philosophy of Gender and Sexuality’, in

particular.” He claimed that there are metaphysical, eternal, immutable, and

universal eide, forms or essences, which make things what they are. Particular

sense objects are simply a reflection of fixed, perfect and unchanging forms. ”°®

Platonic essentialism explains social and moral hierarchies, identities and

differences with reference to ahistoric, transcendental essences; it, therefore,

blocks socio-historical development, reform and equity. Deficiencies and

variations within a type of sensible objects are due to imperfect realization of

these essences. This view rejects continuous variations from one type to

another, since essences are considered exclusively different from each other.

It also inculcates ideas of unchanging, eternal human nature; distinct

masculine and feminine essences, mutually exclusive spheres of activity for

women and men. Subsequently, essentialism has been dominating social,

religious, philosophical and scientific thought not only in the Western world

but in Arab and Muslim world too.

Aristotelian philosophy is based upon dichotomies of form/matter,

universal/particular, and actuality/potentiality. These metaphysical categories

> Plato, The Republic, p82
*6 Plato, Meno, p 2
257 DeLamater, J., and Janet Hyde, ‘Essentialism vs. Social Constructionism in the Study of
Human Sexuality’. In: The Journalof Sex Research, 1998, Vol. 35, No. 1, pp 10-18 at p10
8 Plato, The Republic, Book VII, pp193-219
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are gendered i.e., form is male, active and rational while matter is female,

formless and passive. Gendered metaphysical categories imply hierarchical

positioning of man and womanin biological and sociopolitical domains.

Feminist thinkers hold Aristotle responsible for establishing misogyny and

sexism in Western thought, “it is the philosophy of Aristotle that must bear

muchof the responsibility for the fact that the man has survived up until our

own day as the exemplar of the human condition, and that the woman is

correspondingly- and by definition- relegated to a subordinate position.”?°°

Aristotelian biology considers woman a defective man and assigns her

subservient role even in reproduction. Though both male and female principles

are fundamental to creation, however, male is the efficient cause of generation,

while female, the matter upon whichit works.”Male, the efficient cause, is

the principle of movement in generation. “The male provides the ‘form’ and

the ‘principle of the movement,’ the female provides the body, in other words,

 

the material.”°*' Form, the superior principle, is contributed by father, while

matter, the inferior principle by mother. Moreover, male parent contribute

three ofthe four causes; i-e., formal, efficient and final, while female only the

material.7°? All bodies strive towards realization of this rational, form giving

power; however, it is realized in varying degrees in various beings. Social

hierarchy depends on the realization of male form in matter. Male rational

form is not fully actualized in female body, hence, makingherinferior in the

scale ofbeing.

In Aristotelian philosophy, inequality between male and femaleis natural

and permanent, therefore, “the male is by nature fitter for commandthanthe

female,” Aristotle defines essential nature of things in terms of functions,

the primary female function being reproduction.?°* His world view is

hierarchical and he establishes hierarchical relationships in every domain of

 

ge-Moller, V., Philosophy Without Women : The Birth of Sexism in Western Thought
ContinuumInternational Publishing, London 2003, p 79
2 Okin. S., Womenin Western Political Thought. Princeton University Press, Princeton
1979. p 82
2! Aristotle, Generation ofAnimals, 1953, p109
2°Cook, K., ‘Sexual Inequality in Aristotle's Theories of Reproduction and Inheritance’. In:
Feminism and Ancient Philosophy, (ed.) Julie K. Ward. Routledge, New York and London,
1996,pp 51-67 at p 54
°° Aristotle, Politics, Book 1, part XII. Trans., Benjamin Jowett. Retrieved from
htip://classics.mit.edu/Aristotle/polities. Lone.html, (accessed on February 12, 2013)
* Okin, 1979, p.82
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existence. In Politics, he claims that state comprises households; andthere are

three kindsofrelationship i.e., maser-slave; husband-wife, and father-child, in

a household. He also maintains that in a family adult free male is superiorto

adult free women,free children and slaves. Husband rules over wife and father

rules over children.?® The householdthat Aristotle envisions is an epitome of

classical patriarchy. Exclusive prerogative of free mento rule the householdis

justified as, “[fJor the slave has no deliberative faculty at all; the woman has,

butit is without authority, and the child has, butit is immature.”?°°

Greek essentialism has been inculcating androcentric, dichotomous,

gendered consciousness. It has been the source of assigning given, fixed and

universal essences to men and women. It has been justifying gender based

division of labour, roles and resources. It has also been establishing and

sustaining man’s control over woman’s sexuality, productive and reproductive

capacities.

Though Modern thought rejects Greek, supersensible and transcendent,

essences; yet it is widely held that there are essential, universal characteristics

that make a thing what it is. Modernscientific thought shifts essences from

metaphysical to physical plane and locates themin bodies. The confluence of

essentialism with hierarchical, binary oppositions mostlyresults in identifying

man’s essence with rationality; while that of woman with body, therefore,

sexual and reproductive function. Gender norms and relations no more

manifest transcendent masculine and feminine principles but are biologically

determined. (For detailed discussion see section 1.1.1) Essentialist framework

also perpetuates in cultural and linguistic forms; andinall its variations limits

women’s possibilities and emancipation.

2.2 GENDER AND MEDIEVAL THOUGHT:

ESSENTIALISM SUSTAINED, REINFORCED AND

GRANTED DIVINITY

This section argues that gender consciousness in the medieval thought,

withparticular reference to Saint Augustine (354-430 C.E.) and Imam Ghazali

(1058-1111), has been grounded in uncritical acceptance of dichotomous

265 Aristotle, Politics, Book1, Part, III
?% Aristotle, Politics, Book 1, Part XIII
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mind-bodyoppositions, classical Greek essentialism, hierarchical world view

and ensuing patriarchal gender relations. Moreover, medieval thought

provides religious sanctity to Patriarchy, at times contravening even

fundamental precepts of equality and justice enunciated by religions of the

time.

Greek thought greatly influenced Christian and Muslim thought in the

Middle Ages. Both, Christian and Muslim Philosophers, heavily borrowed

from Greek thought. However, revelation and faith dominated medieval

thought rather than Greek Humanism that emphasized human experience and

reason in pursuit of truth. Most of the medieval philosophers believed that

reason can never discover ultimate truths about universe, they are only

revealed to Prophets.In medieval thought religion determined purpose of

life and regulated every aspect ofsocial life including gender relations. God

determined existence, identity and value of a thing. Social order and gender

hierarchy had been explained with reference to divine commandments to

fulfill divine ends/purposes. In the realm of gender classical essentialism

prevailed, rather medieval thought added a component ofdivinity to these

essences.It not only rendered divinity to masculine/feminine attributes, roles

and relations, but also made them sacred and unquestionable. Moreover,

relations of authority and subordination atall levels in the universe including:

God-creatures, reason- emotions/impulses/appetites, spiritual-physical,

intelligible-sensible carried gendered connotation.

Saint Augustine acknowledges influence of Platonism, “[B]y having thus

read the booksof the Platonists, and having been taught by themto search for

the incorporeal Truth, I saw howthy invisible things are understood through

the things that are made.””°® He finds, “in the Platonists, at every turn, the

pathwayled to belief in God and his Wor 268

 

and thus, attempts to fuse

Platonism with Christianity. Resultantly, he develops a theistic essentialism

that claims; God has created the world in a definite way; there are eternal,

immutable Ideas/Formsthat exist in the Mind of God; things in the world are

*? Melchert, N., The Great Conversation: A Historical Introduction to Philosophy. Mayfield
Publishing Company, California 1991, pp 201-243
268 Augustine, Confessions and Enchiridion, (Trans. and Ed.) Albert, C. Outler, Grand Rapids,
Mi: Christian Classics Ethereal Libray, p 113 Retrieved
hupv/www.ccelore/eceV/augustine/confessions.pdf. (accessed on March 03, 2012)
* Ibid. p.118
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regulated by laws of God; andthere is an essential, moral andrational, human

nature that should regulate body.?”°

Sustaining Greek legacy, Augustine considers hierarchical dichotomies of

mind-body, and reason-passions as fundamentalprinciples of the divine order.

Moreover, these dichotomies continue carrying gendered connotations.

Augustine compares subordinationof wife to man, to subordination of body to

soul, and commands controlling her as one ought to his body.?”! He relates

superiority of soul over body, and reason over passions, to the knowledge of

truth and obedience of God’s will. Reason inheres in soul and our senses,

passions and appetites must be regulated by reason. When human will is

guided by reason, it acts in obedience to God; however, when the will is

directed towards body and sensible objects, it loses control over passions.

Pursuit of reason means proximity to God and pursuit of bodily pleasures

en 272
remoteness from God.

Augustine considers woman’s body main source of inciting passions and

loss of control of mind’s will to the body. As reason ought to regulate lower

faculties of human nature, man ought to control woman. Manattains his

essential rational nature by resisting and controlling woman. Subordination of

womanto man symbolizes will’s control over passions andpursuit of reason.

Body, woman, sexuality, impulses, appetite and passions entail remoteness

from God.” Association of woman, body, and femininity with lust,

temptation and sin in Augustine’s philosophy is the outcome of combining

Greek thought with biblical traditions that consider womanfirst to be tempted

by serpent, who then incites Adam to disobey God.?Womanis therefore,

conceived as impeding man’s proximity to God. Humanfall is cursed with a

body which doesnot obeythe rationalwill, and is vulnerable to be swayedby

passions. In cultivating his will, resisting lust and mastering the body, man

 

cada, G., Cartesian Metaphysics: The Scholastic Origin of Modern Philosophy.
Cambridge University Press, Cambridge 2004, p.59

° Deutscher, P., Yieldine Gender: Feminism, Deconstruction and the History ofPhilosophy
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°” Lloyed, G., The Man of Reason: “Male” and “Female” in Western Philosophy. University
of Minnestoa Press, Minneapolis 1984. p.33
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renders himselfcloser to God.2”

Onthe contrary, Augustine also considers woman equal to man as a

rational being. He argues that womanlike manis also created in the image of

God; she is a compoundof soul and body, and possesses arational nature.?”°

Rosemary Ruetherhighlights that despite considering woman equal to man as

a disembodied soul, yet in relation to male spirit she stands for a body, in

Augustinian thought. He associates woman with man’s body that needs to be

resisted/controlled by man’s will.2”’ The source of inequality between man

and woman is located in woman’s body and sexuality. Augustine justifies

subordination of woman to manusing biblical account of the creation of Eve

that, “And the rib, which the LORD God had taken from man, made he a

woman, and brought her unto the man,7° Since woman is not created by

herself, rather created out of the man, therefore, the relationship between a

man and womanis essentially of command and obedience.”””

Despite spiritual equality and possessing a rational nature, woman

remains unequal to mandueto the order of creation. Moreover, she is subject

to manlike a natural impulse is subject to reason due to her body. Divine love

and pursuit of reason requires overcoming body; for manit is the body of

womanwhile for womanit is her own body and sexuality. Her body bears the

brunt of not only her ownrationality but of man also. She is not only

responsible for her ownpassions, but of inciting man’s passionstoo. Her body

is the site of man’s struggle to apprehend eternal truths, to achieve divinity and

to become Godlike.

Augustine sustains Greek binary oppositions and essentialism, however,

essentialism in his thought explains qualities, roles and positions with

reference to divine order, God’s will and proximity or remoteness from God.
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Manhasanessential rational moral nature, while woman lags behind himin

achieving rational nature owing to her body. Male-female hierarchical

opposition intersects with soul-body, will-passion, intelligible-sensible and

divine love-worldly pleasures oppositions; wherein female is associated with

inferior category in each case.

ImamGhazali is considered one of the most celebrated theologians,jurists

andphilosophers ofIslam.?®° In Tahafut al- Falasifa, (The Incoherenceof the

Philosophers), Ghazali refutes metaphysical theories of Al-Farabi (872-950)

and Avicenna (980-1037), heavily influenced by Greek philosophy. He

brought forward contradictions in their arguments regarding nature of God,

humansoul, causality and the universe. He demarcates the limit of reason in

metaphysical inquiries and contends that God is rationally unknowable.7*!

Though he differs in his conception of God and human nature from Greek

philosophers; nonetheless, retains hierarchical, dichotomous and essentialist

world view of Greek thought.

Humannature Ghazali claims, “know that Allah has produced you of two

things viz the outer structure, the body whichis visible to the naked eye and

 

the innerself called the ‘Nafs’, ‘Dil or Jan’ (the heart or soul).””““ Moreover,

“Soul is like a horseman and body like a horse.””® The essence of human

beings is soul/spirit/heart, which is a divine principle, it is the Amr, Allah’s

will, command of God. Soulis also primarily and essentially a will. All other

principles of human nature including body, senses, desires, passions and

reasonare subservientto the heart.’°' The principal duty of soulis divine love

and knowledge.?®® Hierarchical opposition of sou! and body rests in the

capacity of soul to have ‘Ma’rafat’ cognizance and love of God; while of the

body to be immersed in transitory pleasures and drift away from God.

According to Ghazali Godis primarily andessentially a willing agent. Human

soul reflects the essence of God; knowing‘self’ is a pathway to knowing God.

28° Sheikh, M., ‘Al-Ghazali’, In: A History of Muslim Philosophy. Vol. 1, (ed.) M.M. Sharif,
ilosophical Congress, Karachi 1961, p.581
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Soul is a spiritual principle, it commands and regulates body.It is through will

that soul actualizes its infinite spiritual possibilities and comes closer to God.

Knowing oneself is indispensable to the realization of God’s divine order, and

this is the principal duty of soul. Perfection of soul may be achieved through

intuitive knowledge; however, curbing passions and rational knowledge of

things is a necessary prelude to the knowledge of God. Ghazali, like

Augustine, retains dichotomous oppositions of soul-body, will-

desires/passions, and explain them with reference to knowledge, love and

proximity to God.

Ghazali envisions womanprimarily in her biological function including

bearing and rearing of children, providing care and affection to the family.

Though he claims that womanis a helpmate of husband in fulfilling God’s

commands and restraining him from disobedience.” Yet he assigns her

inferior and subservient status; and advises herto be happyin behavinglike a

dedicated servant and ministrant to the husband.?*” Essential attributes of a

good woman include: obedience, faithfulness, sacrifice, piety, honesty,

politeness, gratefulness and being agreeable.”** Ghazali clearly demarcates

masculine and feminine spheres of activities. Woman’s sphere is confined to

the household chores such as: cooking, washing, dusting, cleaning; and

relieving manof these jobs to enable him to worship and earn living.?®In his

view best woman obeys her husband, whatever he commands and the worst

woman avoids pleasing her husband.2” A good womanis like a sheep, useful

andaffectionate to her family.?”!

Man’s essential role is to provide for the family. Ghazali argues with

reference to Quranic verses that man has authority over women,since heis

endowedwith the capacity to lead and discipline the household. He is also

entrusted with the responsibility to instruct his wife in fundamental principles
F eee su « a

and worships of religion.“ Prime objective of a woman’s existence is the
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happiness of her husband.?”Ghazali does not recognize woman’s agencyin

matters of religion, she fulfills her religious duties through children and

husband. A womanbearing more children, who worship Allah, is a service

and duty to religion.2°* Woman fulfills the purpose of her life through

biological function of reproduction, obeying and pleasing husband and

performing domestic chores.

He considers woman intellectually, morally and spiritually inferior to

man. Womanis essentially wicked, the ability to read and write will enhance

her wickedness.”He compares feminine traits to animals and distinguishes

10 types of women; each type possessing a distinct quality of animals

including: pig, ape, dog, snake, mule, scorpion, mouse, pigeon, fox and sheep.

Out of these ten only one i.e., sheep type is good, they are useful and 

affectionate.?°°

Ghazali attributes physical, intellectual, socio-political and economic

inferiority of womanvis-a-vis manto association of Eve withthe original sin.

Womanis punished with: weaker body, painful menstruation and childbirth;

lesser share in inheritance; denial of autonomy and authority. Moreover, she

can’t be a ruleror a judge; she has to confine to house; not having control over

herself, she can’t divorce her husband while he can.”

Pro;

 

ressive Muslimthinkers argue that Quranclearly rejects the notion of

original sin and does not single out Eve for disobedience of God and

consequent fall from heaven.?”® Ghazali here seems to have beeninfluenced

byChristian traditions holding Eve responsible for tempting Adam to eatfruit

from forbidden tree; consequently terming all womentemptresses andsinful.

His teachings on matrimonial issues are discriminatory, benefiting men at

the expense of women. Inhis view, men, the groomandthe father ofthe bride,

are decision makers in matrimonial affairs. Father shall approve husband for

29 Ibid., pp.463-4
2" Ihid., p.428
2 Ghazali, Council for Kings, p 163
6 Ibid., p167
” Ghazali, Council for Kings, p164
28 See Barlas, A., ‘Believing Women’, In: Islam: Unreading Patriarchal Interpretations ofthe
Quran, University of Texas Press 2002, p.138; Ashrof, M., Islam and Gender Justice:
Questions at the Interface. Kalpaz Publications, Delhi 2005, p.72; Ali, A., The Quran, Women
and Modern Society. New DawnPress Group,Berkshire, Elgin, New Delhi 2005, pp45-46
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his daughter.” Manis allowed to see his future wife, rather it is considered a

Sunnah. Ghazali advocates marrying a virgin, with less mahr and ability to

bear children, One can get more love from a virgin; a previously married

womanwill always have the first husband onher mind.

Wife is entitled to provision of livelihood by husband, provided she

remains in boundaries and fulfills her obligations towards husband.°”° Wife is

not only the site of man’s honour and dignity, but shall also provide him

services that enables him to single mindedly pursue his religious

responsibilities.>”" She is enjoined with a long list of ‘dos and don’ts’ in

marital relation: she should; be honest with expenditure; prefer husband’s

relatives over her’s; not see the face of a stranger; not leave the house without

husband’s permission; not have the tendency to expose herself before others

and not to peep out of the door or window; notdisclose intimate details of

marital life to anyone.’ Extreme seclusion indicates identification of woman

with her body and sexuality. It is also groundedin the belief that womanlacks

reason and she can be easily tempted.

Ghazali advises a husband that “He should appreciate that the womanis

born with certain recondite weakness. The husband’s greatness lies in being

considerate.”°" Husbandhas a long list of rights but wife is onlyentitled to

maintenance and politeness, that also due to her weakness and man’s

magnanimity. In his view woman lags behind man inrational capacity. He,

 

therefore, cautions that a husband shall not listen to wife in worldlyaffa it

may bring him loss. 304 Ghazali reminds us of Meno,’® wherein Plato

stipulates exclusive sphere ofactivities and correspondingly separate virtues

for men and women. (See section 2.1)

Ghazali’s views on human nature and masculine/feminine attributes,

roles, relationships and respective sphere ofactivities demonstrate gendered

consciousness. Ghazali, like Augustine, is a theistic essentialist; for him,

masculine/feminine essencesare fixed, universal and given by God. Failure in

 

dat, pp444-448
30° Ibid., p.450
>! Ghazali, Couneil for Kings, p 171
3°? Ghazali, Kimiya-i-Sa’adat, pp463-4
**Ibid.p4  
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actualizing one’s essence is sinful and brings wrath of God. For Ghazali,

humanbeingis essentially a spiritual and willing agent; however, his thought

suffers from incoherence since he assigns agency to man only and denies

womanthe freedom to choose and act. He identifies woman’ essence to body

and activities associated with reproductive function, such as; providing care,

affection and services to the husband and children. Reminiscence of Greek

thought, associating male with activity and rationality; while female with

materiality and passivity, is clearly evident in Ghazali.

Pursuit of truth and will of God requires detachment from mundane

menial jobs, not available to women. However, her work enables men to earn

pleasure of God. Purpose of existence of a manis, to obey and please God;

while of a woman to obey and please husband. Husband-wife hierarchy

resembles God-manhierarchy.

Like Greek thought masculine and feminine attributes, their spheres of

activities and purposes of life are not only mutually exclusive but also

hierarchical. Genderhierarchy serves to fulfill divine ends/purposes, enabling

men to know ‘sel and God. In Greek thought woman lacks reason, an

essential attribute of humans. In the samestrain, Ghazali denies will, essential

humanattribute, to woman;she cannotexercise herwill rather has to submit to

the will of man, not God.

Ghazali dogmatically accepts Greek essentialists and Christian doctrines

on gender. His views on gender relations deviate from the spirit of equality

andsocial justice in Islam. Islam considers womanspiritually equal to man.

Ends fixed for men and womenare the same, both need to overcome desires

andpassionsto fulfill divine purpose. Progressive scholarship highlights that

in Quran manis not the archetype of humans, women along with men are

directly addressed in the Quran. 306 For instance: “And the believers, men and

 women, pate

 

307 :and also “The hypocrites, both men and women,... Quran

recognizes agency of woman, who freely chooses her actions; and is,

therefore, held responsible for her right and wrong actions. Both men and

306
  - Ali., 2005, p.46: Barlas, 2002, p.138;

“The Quran, Verse: 009.071, Trans. Mohammad Pickthall. Retrieved from

http://www. islam L0L.com/quran/quranPikhthal/trans-pickthal.text, (accessed on June 22,
2012)
308 Tbid., 009.067
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womenare promised reward and punishment in proportionto their deeds.

In medieval thought God rules over earth; man rules over family to

establish God’s order in the society. Medieval essentialism is grounded in

divine essence. Social order reflects divine order and it, therefore, becomes

sacred. Violation of patriarchal social order has been associated with sin and

evil. Identification of man with reason, activity and will; of womanwith body,

emotion, sexuality, irrationality, passivity and sin perpetuates in the Medieval

thoughtand greatly shapes modernthoughttoo.

2.3. GENDER AND MODERN THOUGHT: DEPARTING

FROM ESSENTIALISM TO ANTI-ESSENTIALISM

This sectionfirstly brings to fore essentialist and gendered foundations of

modern thought, secondly, it highlights that essentialism has been the source

of androcentrism even in enlightenment thought. It discusses anti-essentialism

with reference to dialectical materialism and argues that egalitarian gender

relations require breaking shackles of essentialist thought (gendered

consciousness) and overthrowinghierarchical gender relations based on sexual

division of labourin production and reproduction.

2.3.1 Essentialist/Gendered Foundations of Modern Thought
Greek essentialism and hierarchical binaries have been instrumental in

shaping gendered consciousness and hierarchical gender relations. Medieval

thought, subsequently, sustained, reinforced and also affixed divinity to

gendered essentialism. Thus modern thought, inherited essentialist and

gendered foundations. Pioneers of modern thought retain viewof anessential,

fixed and universal human nature. They also propound gendered

epistemological and ontological binaries such as; mind-body, reason-passion,

objective-subjective, abstract-concrete, absolute-relative, freedom-

determinism,andfact-value.

Modern thought originated, in 16" century, against the backdrop of

conflict between absolute authority of the church and achievements in physical

sciences. Several preceding events such as: protestant reformatio!

 

of printing press, discovery of New World, flourishing trade and commerce;

flow ofideas, humanism, and free thinking paved way for the emergence of

modern thought. Heliocentric theory of Copernicus challenged geocentric
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viewofthe churchand greatly influenced contemporary as well as subsequent

thought.” In the West, the conflict between dogmasofreligion and science

culminated into ascendancy of scientific method.*!° Pioneers of modern

thought such as Bacon (1561-1626) and Descartes (1596-1650) attempted to

found philosophy on solid (read patriarchal/gendered) foundations on the

pattern ofexact sciences.*"!

Modernthought,in a spirit of free inquiry challenged traditional authority

of the church and previous philosophies. It shifted the focus from God to

natural and social world, asserting human capacities, self-actualization and

socio-political reformation. Emphasis onreason, individualism,pluralism and

diversity became important features of modern philosophy. Though modern

thinkers abandoned several dogmas of the medieval era; however, did not

transcend sexist, patriarchal/gendered, mind-body oppositions; hierarchical

and essentialist world view and ensuing patriarchal gender relations. Even the

greatest of philosophers of modernera (Descartes, Kant, Rousseau, Hegel) did

not escape gender biases of their epoch; rather, constructed gendered

paradigmsthatjustified, rationalized, legitimized and evennaturalized existing

patriarchal genderrelations.
312

Descartes, founder of modern philosophy,’ reinstates Greek and

Medieval binaries: mind-body, reason-passion, and freedom-determinism.

Cartesian dualism considers mind and body two distinct substances (substance

dualism). Mind is a free, active, indivisible and thinking substance; while body

is an inert, divisible and extended substance. Mind uses bodyas an instrument

to carry out will. Body causes sensation and passions in mind. Passions are

considered a state of body, and need to be regulated by reason. Humans

achieve freedom throughclear and distinct perceptions, correct reasoning and

regulating passions.°!* Reminiscent binary oppositions and conception of an

essential, universal, rational and autonomous humannature in the philosophy

°°Copernicantheory waslater supported and improved byGalileo and Kepler
° Melchert, 1991, pp 263-285
*!" Mayer, F., A History of Modern Philosophy. 3Reprint, Eurasia Publishing House, New
Delhi 1987,p4
322 Melchert, p.287
53 Descartes, R., Meditations on First Philosophy. 1641, Trans. John Veitch in 1901.

rk VL Retrieved from httpy//www.wright.cdu/cola/descartes/meditation6.himl,
(accessedon January 21, 2013)

  

 

   



of Descartes; Greek and medieval association of masculine with mind and

feminine with passions and embodiment have been adversely influencing

gender consciousness in the modern era.

According to Copleston, Descartes has further deepened mind-body

opposition. Since Aristotelian philosophy considers human being a rational

animal i.e., a unity of soul and body. Soul is a form of body and contains

biological, sensitive and intellectual principles. Descartes, on the other hand,

reduces soul to mind or pure intellect, completely distinct from

body.
  Genevieve Lloyed affirms that Descartes’ mind-body dualism

sharpenedand strengthenedhierarchicaldifferences between man and woman.

Considering soul an indivisible thinking substance, “[h]e replaced the

medieval philosophers’ divisions between higher and lower parts of the soul

with the dichotomy between mind and body.”In Aristotelian philosophy

soul contains both masculine/rational and feminine/irrational principles; while

Descartes conceives soul as pure thought, a masculine principle, only.

Complete separation of, mind from irrational body, objective reason from

subjective feelings justifies exclusive, gender roles, and public and private

spheres ofactivity for man and woman.

Descartes, the leading exponent of continental rationalism, assigns

primacyto reason in pursuit of knowledge. Reasonis a faculty of innate ideas

that provides us knowledge of God, fundamentaltruths of nature, existence,

morality, logic and mathematics. These ideas are considered inherent and

universally agreed upon. Descartes identifies human nature with reason. “I

thence concluded that I was a substance whose whole essence or nature

consists only in thinking, and which, that it may exist, has need of noplace,

nor is dependent on any material thing; so that "I," that is to say, the mind by

which I am what I am, is wholly distinct from the body, and is even more

easily knownthanthe latter, and is such, that although the latter were not, it

would still continue to be all that it is.”°!° Reason/mindis the essential human

nature that can exist independently of body. Since mind has been carrying

masculine and body feminine connotation; identification of human nature with

 

* Copleston, A History of Philosophy, Vol.IV,p.143
5!5 Lloyed, 1984, p45
36 Descartes, R., A Discourse on Method. Part IV, Retrieved from
http://www. gutenberg.org/files/59/ , (accessed on January 28, 2013)
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mind exalts masculinity. Reasonis vested with moral authority over passions.

According to Andrea Nye, a feminist philosopher, Descartes’ dualist

metaphysics andhierarchical relation between reason and passions objectifies

womanand natural world for man to master and control.>!7

Cartesian dualism entails that reason is the universal human nature shared

by both men and women,differences between themare bodily and sexual; sex

is irrelevant to human subjectivity. In any case Cartesian philosophy overlooks

the role of embodimentand social, natural environment in the constitution of

humannature and knowledge. Aboveall, reason has beencarrying masculine

connotation since Greek era, and Cartesian view of rational human nature

establishes primacyof male/ masculinity and excludes female/femininity.

Apart from Cartesian dualism and essentialist view of human nature,

emphasis onscientific method and objectivity in modern thought has also set

the stage for androcentric gendered consciousness and hierarchical gender

relations. It is generally assumed that scientific knowledge is unbiased,

objective and empirically verifiable. Objective reality exists independently of

the knower.?’® Scientific knowledge is not influenced by subjective emotions,

interests, history, values, sex, race and class. This viewcreates divisions,

distinctions and hierarchies of subject-object, knower-known, reason-emotion

and fact-value. It gives an atomistic, abstract, reductionist, and individualistic

world view.!? Moreover, this traditional view of scientific objectivity

corresponds with masculine traits of being rational. analytic, detached and

dominating; while contradicts feminine traits of being compassionate,

emotional, relational, cooperative and nurturing. Androcentric thought has

been sustained and reinforced in the name of science and objectivity.

Knowledge has always been value laden and depicts reality from a particular

social situation. Dialectical materialist thought attempts to bridge the gap

between known-knowerand subject-object (also see section 2.3.3).?° Feminist

317 Nive, A., Feminism and Modern Philosophy. Routledge, New York and London 2004, p36

 

 
Langton, R., ‘Feminism in Epistemology: Exclusion and Objectification’. In: Cambridge

Companion to Feminism in Philosophy, (eds.) Jennifer Hornsby and Miranda Fricker,

  

Cambridge University Press, Cambridge 2000, pp127-145
5 Ring, 1987, pp. 753-772; Haraway, D., ‘Situated Knowledges: The Science Question in
FeminismandthePrivilegeofPartial Perspective’. In: Feminist Studies. 1988, Vol. 14, No. 3,

5-599, Feminist Studies Inc., Retrieved from http:/Avwwjstor.org/stable/3 178066,
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epistemology also exposes androcentrism in scientific theories about sex,
2

gender and women.??!

It is evidentfrom the above discussion that modernthoughtis founded on:

an essential, rational (male) human nature; gendered epistemological and

ontological binary oppositions. Modern scientific method also sustains

androcentrism through its claims to objective and universal knowledge and

assigning primacyto masculinetraits in the pursuit of knowledge.

2.3.2 Enlightenment: Yet Essentialist and Androcentric
The spirit of enlightenment had been to understand psychological, moral

and social aspects of human nature with the help of reason and experience.

Enlightenment philosophers promotedliberal thought, emphasized individual

autonomy,socio-political reforms and equalrights for all, including women.

Several features of enlightenment philosophy such as: recognition of human

subjectivity in the constitution of knowledge; greater emphasis on human

rights, liberty and religious tolerance; have been favorable to women’s

emancipation. Nonetheless, essentialist ideas and gendered categories

prevailed in liberal thought. It retains conception of an eternal, universal and

rational humannature entitling individuals to equal rights on the basis of their

capacity to reason. Moreover, it seems to associate rationality with social,

political and economic activities performed by men and identify normative

human nature with male nature, excluding experiences and activities of

women.

John Locke (1632-1704) inaugurates enlightenment era by assigning

primacy to humanfaculties in pursuit of knowledge, opposing divine right of

the king, deriving sovereignty fromsocial contract, and claiming naturalrights

to life, liberty and property for all. Locke, the leading exponent of British

Empiricism, rejects innate ideas and claimsthat at birth human mindis tabula

rasa, ie., devoid of contents. Mind acquires all contents through sense

 

ogress Publishers, Moscow 1972, Reprint 1976, pp11-13
2! See Sobstyl, E., ‘Re-Radicalizing Nelson's Feminist Empiricism’. In: Hypatia. 2004 . Vol,
19, No. 1, Blackwell Publishing, pp. 119-141. Retrieved from
hup-//www.jstor.org/stable/3810934, (accessed on April 04, 2011); Haraway, D., ‘In the
Beginning Was the Word: The Genesis of Biological Theory’. In: Signs. 1981, Vol. 6, No. 3.
The Universi of Chicago Press pp. 469-481 Retrieved from
hup/Avww.jstor.org/stable/3173758, (accessed on 12/05/2009)
5? Copleston, F., A History of Philosophy. Vol.VI, Doubleday, NewYork 1985, p.3

 

106



experience.Empiricism challenged fixed, given, universal and apriori,

ideas; thereby weakening authority, most importantly, of the church and

customs that always promotedpatriarchy. It paved wayforfree thinking and

religious tolerance, creating a space for those wholater challenged divinely

sanctioned genderhierarchy.

For Locke, right to rule has been grounded in social contract of equal,

rational human beings. He questions absolute authority of man over wife and

children in a patriarchal family. Since, the divine right of a monarch had been

derived fromthe divine right of Adam to rule over Eve and earth. God granted

the dominion over earth to both Adamand Eve, or humanbeings in common,

argued Locke. “Ifit be said that Eve was subjected to Adam,it seems she was

not so subjected to him as to hinder her dominion over the creatures, or
  

 property in them.. 4 Moreover, humans have beengranted dominion over

earth not over other humanbeings. The biblical verse, “Unto the woman he

said, I will greatly multiply thy sorrow and thy conception; in sorrow thou

shalt bring forth children; and thy desire shall be to thy husband, andheshall

rule over thee.”,°” does not establish the sovereignty of man over woman,

asserts Locke. He suggests that in this verse God foretells what is going to be

the fate of Eve on earth. At the time of fall, God granted Eve greater

punishment than Adamand he gained an edge over womanowingto his lesser

punishment. However, it does not meanheis granted divine right to dominate

Eve. Laws of mankind and customs make womansubject to husband, “but

there is here no more law to oblige a woman to such subjection, if the

circumstances either of her condition, or contract with her husband, should

exempt her fromit, than there is, that she should bring forth her children in

sorrowandpain,if there could be found a remedyforit, whichis also a part of

the same curse upon her:”?? He also questions vesting father with all authority

over children. In his view, mother equally shares this right. He, therefore,

proposesto replace the term ‘Paternal Power’ with ‘Parental Power’.

Locke’s distinction between real and nominal essences, allows space to

323

 

Locke, An ay Concerning Human Understanding, Vol. 1, 1959, pp.37-91

4 Locke, Two Treatises of Government, 1823, p.23
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human choice in construction of knowledge. Real essence, for him, is given,

unknowable, underlying cause of an object's observable qualities, that makes a

thing, what it is. A nominal essence, on the other hand, is ‘product of human

understanding’, an abstract general idea, consisting of observed qualities

shared by objects.’?® Feminists employ the idea of nominal essence to refute

eternal feminine and masculine essences.*? Moreover,the distinction between

primary and secondary qualities concedes that knowledge of the world is

mediated by human experience, thus making room for recognition of

subjectivity in the construction of knowledge claims. Though Locke’s thought

has been conducive to gender consciousness in several ways; nonetheless, he

retains androcentric mind-body dualism and conceptionof a free and rational

(male) humannature, as his predecessor, Descartes, did.

Despite tall claims of human liberty and equality, great enlightenment

thinkers, such as; Rousseau, Kant and Hegel had also been exponents of

sexist, gendered categories, binary oppositions and patriarchal institutions.

Inbuilt genderhierarchyin politically egalitarian system of Rousseau (1712-

1778) has been founded uponthe hierarchical dichotomies of culture/nature

and reason/passion. It presupposes division of labor on the basis of sex

differences, hence, confines women to domestic sphere due to biological

capacityof child bearing and rearing, while makes men masters of the public

sphere? Culture, a public sphere of citizenship, presupposes the cultivation

of rational faculty, hence, domain of the man. While woman due to her

reproductive capacity associated with nature and confined to private sphere.

Patriarchal family provides a natural basis of civic society, for Rousseau, and

man heading the family qualifies for citizenship.””! For Rousseau, a woman’s

whole being is determinedbyher sex. Following difference in sex, there is a

different morality, education, access to truth and knowledge and socio-
“a 2

political roles.?

 

say Concerning Human Understanding, Book III, ChapterIll, Section 15,

 

‘., What is Gender Essentialism, In: Feminist Metaphysics: Explorations in the
Ontology of Sex. Genderand the Self, (Ed.) Witt, C., Springer Netherlands 2011, pp11-25at
men

 

1991, p.24
5! Rousseau, J., Emile or Education. Dent and Sons, London 1972, 326
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Despite inculcating gendered binary oppositions and hierarchical gender

relations, Rousseau’s thought allows understanding masculine/feminine norms

as social constructs grounded in power relations; hence, in need of

reconstruction to build an egalitarian society. He brought to fore the social

origin of moral, political norms/values and their underlying power dynamics.

For Rousseau, norms and values are collective social standards, internalized

collectively while growing up in a society. These standards, serve ends of the

powerful, enhancingtheir powerina society.”

Kant (1724-1804) too, identifies woman with her sex/biology, relating

woman’s role and her social and political rights to her sexuality. For Kant,

woman’s characteris defined bynatural needs: preservation of embryo, future

generation, has madeher timid and weak, and in need of masculine protection.

Union between man and womanis required for survival of species, and for a

stable unionit is necessary that it must be hierarchical.>* Kant bids farewell,

by considering woman subordinate and a mere mean (reproductive capacity)

to an end (preservation of species), to his second formulation of categorical

imperative,i.e., ‘neverto treat any human being as a mean towards an end’.>

Moreover, Kantian emphasis onrationality, objectivity, universality and

complete exclusion of emotions from the realm of knowledge; andthe sense of

duty, impartiality, autonomy, and suppression of emotions in moral sphere

inculcates gender hierarchy. He owesit to historical identification of woman

with emotions and particularity.??°

Hegel too, identifies woman with the realm of nature, subjectivity and

particularity; and man with ethics, politics, autonomy, individuality and

objectivity.” Maintaining public/private distinction, Hegel, confines woman

to private, i.e., to the domestic sphere. He conceives sons as heads of new

families and daughters solely as wives. In private sphere, persons are members

333
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of family unit alone, need not to be individuals. Assertion of individual rights

is necessary in public sphere. Man becomesself-sufficient individual in public

sphere, while womanfinds self-actualization in private sphere.°** In marriage,

husbandand wife surrender individuality to become one personality, however,

the personality is represented by husband in the public sphere, i.e., law and

economy eae

Enlightenment philosophy has predominantly been androcentric and

Eurocentric.” Since, it represents needs, aspirations, interests, experiences

and perspectives of white, middle and upper middle class, men and defines

social, political and moral norms in terms of traits and activities associated

with themalone. Mostofthe leading enlightenmentthinkers consider woman

closely connected to body, not to mind. Due to reproductive capacity, they

closely associate woman to nature, while man to culture, who expresses

creativity through culture. Ontology of dualism and hierarchy re-inculcates

andreinforces patriarchy. It sharpens the division between private and public

spheres, reinforcing woman’s confinement to the private sphere. Not only the

social and political thought of leading enlightenment thinkers suffers from

biological essentialism, the epistemology and moral philosophy also entails

genderhierarchy.

Age of enlightenment, with its emphasis on human equality and

autonomy, to interpret truth and morality without coercion from state and

society, provided ground for the emergence ofliberal feminism. Liberal

feminists also adhere to the idea of an essential, ahistoric, rational human

nature; however, reject biological essentialism in defining woman’s role and

sphere of activities advocated by leading thinkers of the enlightenment. They

argue that all humans possessrational capacity irrespective of sex difference;

hence, all should have equal opportunities to develop this capacity. Being

rational, equal and autonomous, each individual, man and woman,hasright to

341define and pursue his/her own interests.” Liberal feminists have been

attempting to demonstrate that reason is genderneutral and gender difference

88 Ibid. p.214
3° ibid., pp201-07
3° Schott, R., ‘The GenderofEnlightenment’. In:
(Ed.) R. Schott, The Pennsylvania State Universi
4 Beasley. C., What is
London 1999 , p 53
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in intellectual, psychological and emotional attributes is not innate, rather,

caused by social conditions.*” They, therefore, demand equal rights and

opportunities for women in all walks of life and seek social and legal reforms

to enable them better realize reason/rational capacity.

MaryWollstonecraft, an enlightenmentthinker, the first liberal feminist,

attempts to desexualize reason and passion, nature and culture.” In her view,

reasonis the faculty that distinguishes humans from other animals and the goal

of life is self-realization and self-perfection. In this regard both men and

womenare equal, “[Women], in common with men, are placed on this earth to

 unfold their faculties....””** Womenare denied the right to strengthen their 

bodies and minds in the name of female excellence, virtues and beauty. At the

same time physical and actualintellectual strength is used to give men an edge

345over women.” Social norms and practices are responsible for

underdevelopment of women’s physical and intellectual growth and ensuing

subordination.

Wollstonecraft may be considered a precursor of the theory of social

construction of gender;

 

for she explains, woman’s physical and intellectual

underdevelopment with reference to social norms and practices. In her view,

the way out is to think critically (gender consciousness) about norms and

practices. This may enable womento challenge their subjugation and slavery

andtoseethe truth.*"° She advocates equal rights and opportunities for women

on the basis of same rational nature that unfortunately has always been

considered ahistoric, universal and a male nature. She ignores the role of

productive and reproductive relations, race, class and biological factors in the

constitution of human nature. Wollstonecraft does not explain the origin of

social norms and practices that hinder women’s self-realization and establish

superiority of men over women.

Succeeding liberal feminists also retain reason as an essential human

characteristic; while considering sex, race and class accidental features of

humannature. The fixed, uncreated human nature can be modified bysocial
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and historical circumstances, nonetheless, it essentially remains the same.

Liberal feminism seeks social and legal reforms to improve status of women

and to overthrowobstacles in the way of self-actualization of women. u

Liberal feminists argue that woman’s inferior status proceeds from violating

fundamental principles of liberalism i.e., equality, autonomy and justice.

Liberal feminist’s conception of human nature is individualistic; human

interaction with other human beings and non-human world does not constitute

human nature. A rational individual is prior to the social group. Liberal

feminism retains mind-bodyhierarchical dualism, though mind is increasingly

conceived as a capacity rather than a substance. 38 This dualism sustains

demarcation between private and public spheres.

Liberal feminism does not take into account social, historical, context and

powerrelations of gender, class and race in shaping masculinity, femininity

bodies, consciousness, desires, emotions and aspirations. It does not recognize

woman’s special needs arising from reproductive function. Though it

advocates social and legal reforms to address oppression of women in

patriarchal system; however, it does not investigate the origin of patriarchy

and hence, fails to redress root causes of patriarchy. Liberal feminists

recognize gender as a cultural construct. They also identify role of religion,

customs andlawsin subjugation and subordination of women, hence advocate

social and legal reforms to combat thepillars of patriarchy. However, they

overlook the foundationsofpatriarchy.*”

Since liberalism envisions a fixed human nature, liberal feminism,

therefore, assumesa fixed, universal and normative social and genderorder.It

articulates experiences, needs, interests and aspirations of white, middle and

upper middle class, women. It ascribes universality and uniformity to a

specific form ofpatriarchy, ignoring change andvariation in the manifestation

of patriarchy. This view is also essentialist, hierarchical, and Eurocentric.

Essentialism generally limits human, specifically women’s possibilities,

potentialities and emancipation. To account for myriad manifestations of

patriarchy and comprehensive and dynamic view of humannature, a case for

*Y Jaggar, 1983, p.388
*°S Ibid.. pp 27-30
> Tbid., ppdO-47

 



anti-essentialist, dialectical, feminism becomesneedofthe hour.

2.3.3 Anti-Essentialist Feminism via Dialectical Materialism: Towards

Socialist Feminism
Anti-essentialism rejects fixed, given, universal and invariable properties

of things in the world and human beings. In the realm of gender, anti-

essentialism denies. given, universal, eternal and ahistoric masculine/feminine

essences. A few leading anti-essentialist theories include dialectical

materialism, existentialism, postmodernism, structuralism, post-structuralism

etc. Since these theories oppose uniformity, fixity and determinism ofsocial

order and humancharacter; feminists, therefore, find them emancipatory and

employ to understand and redress issues of feminist concern.

Rejecting biological essentialism, Simone de Beauvoir inaugurates

feminist anti-essentialism when she claims, “One is not born, but rather

becomes a woman.”°? She recognizes the role of economic, historic, and

social factors i.e., customs, religion and laws, along with biology in the

constitution of feminine. Subsequent feminist anti-essentialists challenge

causal determination of gender by sex; and a fixed, determinate, universal

meaning of the category ‘woman’ or ‘man’. Theyoffer variable, diversified,

dynamic and fluid view of gender. Social, linguistic and/or material factors

are considered as variables constituting humannature. 351 Two broad streams

of feminist anti-essentialist theories can be identified: linguistic/discourse

theories-mostly reducible to idealism-assign primacy to language andculture

in the representation and constitution of gender; while materialist and

dialectical materialist theories assign primacy to material structures of

production and reproduction.

The former reject existence of universal intrinsic qualities or essences,

known through perceptions, language and culture. They question the claim

that real essences shape our concepts, language and culture. These theories

consider thought, reality, facts, knowledge,identities as linguistic or symbolic

entities generated and sustained in a community. Construction ofidentity or

°°? tid. p.281
° Stone, A, ‘Essentialism and Anti-Essentialism in Feminist Philosophy’. In: Journal_of
Moral Philosophy. 2004, Vol. 1, No. 2, Sage Publications Ltd., pp135-153
°°" Bruffe, K., ‘Social Construction, Language, and the Authority of Knowledge: A
Bibliographical Essay’. In: College English. 1986, Vol.48, No.8, National Council of
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being and kinds/types is explained through social interactions, language,

culture, cultural expectations, relations, discourse, perceptions and beliefs.

Humantraits are considered productof culture, rather than nature.” Gender

is not causally determined bysex, rather language and culture construct both

sex and gender differences.” A detailed discussion of discourse theories such

as; Judith Butler’s, Michel Foucault’s and Derrida’s, is beyond the scope of

this work.

This work builds on the thesis that a comprehensive explanation of gender

in terms of language, discourse, culture and social choices posesdifficulties.

Language, a historical, political and social phenomenon, is grounded in

historic, socio-economic formations. Social choices are also shaped by

material conditions of production and reproduction. Both thought and

language are social constructs that develop throughpraxis, conscious physical

labour that transforms nature to satisfy human needs. Social reality is not

exclusively constructed by cognitive faculties and linguistic categories.”

Marxism provides several tools of analysis, such as dialectical and

historical materialism, class-struggle and consciousness, alienation and

division of labor that enable a comprehensive understanding of women’s

situation without falling into trap of hierarchical dualism, essentialism and

androcentrism. It results into critical discussion of gender roles and relations,

women’s oppression, sexuality, and reproductionete., in the context of natural

environment, material conditions, human needs and agency, social and

historical factors.

Marxism rejects sharp mind/body hierarchical dualism, and essential,

eternal, fixed, rational [read masculine] humannature. For, Karl Marx (1818-

1883), human nature, a free productive activity, is socially and historically

constituted. Humans, unlike other animals, produce their means of

subsistence, in the process transforming nature that in turtransforms human

nature too. He rejects fixed social structures, roles and consciousness and

claims that “the mode of production of material life conditions the social,

 

Teachers ofEnglish, pp.773-790
Retrieved fromhtip:/www.jstor.ore/stable/376723, (accessed June 06, 2012)
5° Litosseliti, L and Jane Sundarland, Gender Identity and Discourse Analysis. John Benjamin
Publishing Co.. Amsterdam andPhiladelphia 2002, ppI-17
5“4Gergen, K., Social Construction in Context, Sage Publications Ltd, London 2001, p. 2
°° Japear, 1983, p.60
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political, and intellectual life process in general. It is not the consciousness of

men[sic., human] that determinestheir being, but on the contrary, their social

being that determines their consciousness.”*°° Biological constitution and

physical environment also greatly shapes the social and political being.

Production of means of subsistence is conditioned by physical organization

andit also determinesthe intercourse amongstindividuals.>*”

Marx considers social relations the outcome of productive relations.

Social and political structures evolve from life processes of definite

individuals whenthey interact and produce materially against the backdrop of

definite material conditions.°* Marx assigns primacy to ‘practice’ in the

construction ofsocialreality. “Social life is essentially practical. All mysteries

which mislead theory to mysticism find their rational solution in human

 

practice and in the comprehension of this practice. Human praxis

transforms nature and creates social reality.’ Human nature is a productive

activity, and production is not carried out in isolation. It necessarily involves

interaction with others. These interactions influence human behavior and

create definite pattern of social relationships, structures, and institutions. °'

Human essence is not an abstract entity inherent in each single individual,

rather “it is the ensemble of the social relations.Thus human nature is

necessarily constituted in society. There is no fixed, given, universal, human

nature. Humanpraxis carried out in specific socio-historical circumstances

shapes human nature. Donna Haraway also affirms that both the sexed body

and gendered social, political being are shaped by human labour.°°?

Marx in, The German Ideology, opposesdivision of labor that he terms as,

  “fixation of social activity’ which restricts an individual to a particular

activity, imposedon himthat he/she cannot escape." Division oflaborin the

society enslaves humans. With division of labor each manis enforced to do a

“Marx, K., Preface to the Critique ofpolitical Economy. In: Karl Marx: Selected Writings.
(ed.) David MeLellan, Oxford University Press, 1977, p389
>57 Ibid.. P.18
*8 Marx, The GermanIdeology, 1976, p22
*° Marx, Theses on Feuerbach, 1976, p13
8° Ibid.
*'Collin, F.
5? Mary,
30 [1

   

ocial Reality. Routledge, London 1997, p1
theses on Feurbach, 1976, p12

Taraway, 1978, p25
3 Marx, The GermanIdeology, 1976, pp 18-24

 

 



particular job, from which he cannot escape, and with it man’s own deeds

become an alien power opposed to him, enslaving him.°Marx roots the

division oflaborin a society, in the division of labor within the family, which

is based on sexual differences. Marx arguesthat the division of labor within

the family has caused enslavement of women and children.It has generated

the first form of possession,i.

 

‚the authority to regulate and appropriate labor

powerofothers.*® Sexual division of labour specifies separate work for man

and woman,andtheir workis differently valued, assigning different status in

the society.

Engels rejects biological essentialism, citing historical and material

conditions that caused the oppression of women. He argues that woman’s

subordination is not natural, rather originated and becameinstitutional and

systematic in class society.°*” In Engels’ view patriarchal family began with

the institution of private property. It excluded womenfrom participation in

public production and confined her to private sphere. It also caused control

over woman’s sexuality to have children of undisputed paternity to inherit

father’s property. °°8 Thus, we can safely conclude that division of labour on

the basis of sex difference and private property led to man’s control over

woman’s labour power, sexuality and reproductive capacity. It also established

man’s dominance in the realm of economy, politics and culture. Sexual

division of labour in production and reproduction is the cause of women’s

oppression. Womanthroughout the history has been predominantly defined in

terms of sexuality and reproduction. Masculine and feminine physiques and

characters are determined by historically specific ways society organizes

sexuality and child rearing.

According to Alison Jaggar, socialist feminism, developed during 1970s,

is the most consistent application of Marxist method to women’s problems.

The theorytakes into account the confluence of men’s dominance(patriarchy),

class (capitalism), racism and imperialism in oppressing women.”It also

emphasizes social and historical context in the constitution of gender. They

  

x, Feurbach. Opposition ofMaterialistic and Idealistic Outlook, 1969, p 35
The GermanIdeology, 1976, pp31-34
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don’t even consider biology given and ahistoric, it has been sexed and

gendered in a society; hence, at least partly socially constructed; though

genderis not an inevitable result of biology,it is highly contingent on social

and historical processes. Socialist feminists claim that gender structures

behavior, innerself and even physical self?”

Socialist feminism is heavily indebted to dialectical materialism. It

provides for understanding the nature of things and humans in their

relationships with other things, in socio-historical context. For Zillah

Eisenstein, a renowned socialist feminist, dichotomous thinking hampers

understanding complexities of women’s situation and she, therefore, attempts

to replace it with a dialectical approach.*”! Dialectical materialism rejects,

fixed, given, universal types, traits and distinctions that give a fragmentary,

disconnected and mechanical accountof the reality. “For dialectic, concrete

and particular things are always and essentially related, connected to and

interacting with other things within a largertotality. This context of relations

is internal and essential to the nature of things, not external and

accidental.””””The interrelationships amongst people, people and things,

establish certain patterns of social relations. These social relationships shape

thoughts, practices, intentions, values and identities. Human praxis produces

and reproduces social relations.’”° For socialist feminists human nature is

shaped by a dialectical relationship between biological constitutions, social

and physical environment. Human beings continuously recreate their

physiological and psychological constitution. Humannature is a historically

changing phenomenon. This conception concedeshistorically determined and

changing characterof the production, sexuality and reproduction.?”*

According to Zillah Eisenstein, man’s dominance i.e., patriarchy, and

capitalist economy intersect to oppress women.In her view, confining women

to noncreative and isolating domestic work is the cause of alienation in

° Ibid., p126
57! Eisenstein, Z., “Developing a Theoryof Capitalist Patriarchy and Socialist Feminism”. In:

2 Patriarchy and the Case for Socialist Feminism. (ed.) Zillah Eisenstein, Monthly
Review Press, New York and London 1979,pp 5-40 at p.6
* S, $., “Marxism and the Dialectical Method: A Critique of G. A. Cohen”. In:

alism. Feminism and Philosophy: A Radical Philosophy Reader. (eds.) Sean Sayers and
Peter Osborne, Routledge, London 1990, pp 140-169 at p143
37 Ibid., pp.153-54
3% Jagear, 1983, p303
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women.” Lindsey Germanexplainsthe exploitation of womenwith reference

to the nature of family within capitalist system. Economic power is the key

determinant of women’s status. In her view men’s control of the means of

productionis an important determinant of women’s status.°”°

Socialist feminists claim that the systems of organizing production and

reproductionare in dialectical relationship. Sexuality, reproduction and child

rearing are also included in the realm of economy and politics. Women’s

capacity to reproduce is considered one of the productive resources ofthe

society and control over resources included control over women’s sexuality

and reproductive capaci yo

Instead of assuming universal and fixed human nature and social order,

socialist feminism understands gender consciousness/relation, roles and

identities in terms ofproductive relations, sexual division of labour, dialectical

interrelationships, and socio-historical context. It, therefore, enables

understanding varied manifestations of gender consciousness and relations in

specific cultural and historical circumstances.

2.4 CONCLUSION

Neither philosophy nor consciousness develops in a void; various

philosophies of the universe and human nature have been informed by, and in

turn influencing, socio-political, economic arrangements and genderrelations.

Manyofthe metaphysical and epistemological categories have been carrying

gendered connotations; consequently, shaping gender consciousness and

relations. Two important philosophical paradigmsi.e., essentialism andanti-

essentialism underlie myriad patterns and levels of gender consciousness and

relations. Greek Philosophy has beeninculcating essentialist, dichotomous and

hierarchical world view. Essentialism assumes given, universal, eternal and

ahistoric masculine/feminine essences. Moreover, such essentialism associates

masculine with rationality, knowledge and autonomy; and feminine with body,

sexuality and reproduction. Medieval philosophy

 

retains essentialism giving it

a theistic form, rendering divinity to masculine/feminine attributes, gender

37 Eisenstein, 1979, pl
376 German, 1994, p.20
377 Hartmann, H., “The Unhappy Marriage of Marxism and Feminism: Towards a more
Progressive Union”. In: Feminism. Vol. 1, (eds.) Susan Moller Okin and Jane Mansbridge,
EdwardElger Publishing Limited, England and USA, 1994, pp177-191
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roles andrelations. Gender hierarchy becomes sacred, absolute, indubitable

and indispensable that fulfills divine ends/purposes. Medieval thought

perpetuates association of womanwith body, emotion, sexuality, irrationality

and sin, ingrained in Greek essentialism. It deepens gender hierarchies by

vociferously denying woman will, reason, agency and activity. Essentialist

view attempts to naturalize and legitimize social and moral hierarchies,

demarcating mutually exclusive spheres of activity for men and women,

arresting socio-historical development, reform and genderequity.

Some eminent philosophers of the modernera have also been adhering to

essentiali

 

dichotomous and hierarchical world view. They envisioned a

universal, fixed, essential, human nature unaffected by gender, class and race.

This view could not escape defining universal human nature in terms of

experiences, traits, activities and interests of ‘white upper class man’. Feminist

theories grounded in an essentialist framework also remained blind to the

issues of womenof colourin post-colonial states. They formulate theories on

the basis of experiences of ‘white middle class women’ in capitalist societies.

Socialist feminism has been countering essentialism and repudiates given,

universal, eternal and ahistoric masculine/feminine essences. It explains

gender consciousness/relations, in the context of natural environment, material

conditions, human needs and agency, social and historical factors. It,

therefore, enables better understanding of gender consciousness/relations in

  specific socio-historical circumstances.

Dominant discourse on gender relations amongst Pukhtun manifests

androcentric, essentialist gendered consciousness.It ascribes fixed essences to

men and women, legitimized through an orthodox [male] perspective of

Pukhtunwali and Islam. Masculinity has been primarily associated with

reason, chivalry and aggression; femininity with irrationality, sexuality, and

reproduction. However, gender consciousness and relations have also been

undergoing a continuous, though gradual change owing to changingsocial,

ical rather

 

political and economic conditions. The change has been paradox

than linear, having both progressive and retrogressive stages. In real life, a

large majority of Pukhtun men and womencannot embody fixed hierarchical,

dichotomous essences ascribed by Pukhtunwali due to these changes. Some,

finding these essences and the consequent gender norms restrictive and
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limiting, challenge androcentrism, hierarchical binaries and essentialism using

words and/or deeds. Pukhto folklore and literature not only depicts prevalent

patriarchal gender relations but also varied patterns and levels of gender

consciousness. Next chapter discusses and analyses various genre of Pukhto

folklore and literature to understand gendered consciousness and gender

consciousness amongst Pukhtun.
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CHAPTER3

GENDER CONSCIOUSNESS AND PUKHTO

FOLKLORE: SELECTIONS FROM MATAL,”

QISA?” AND TAPA®”

INTRODUCTION

This chapter delineates and assesses varied patterns and levels of

gendered consciousness and gender consciousness, in some selected genres of

Pukhto folklore i.e., matal, gisa and tapa. It charts and discusses, how Pukhto

folklore depicts, evaluates, accepts/rejects prevalent Pukhtun gender relations,

notions of masculinity/femininity and status of woman? It identifies

androcentric, dichotomous, essentialist, hierarchical, Pukhtun gendered

consciousness depicted in these genres. It also discerns varied levels of

Pukhtun gender consciousness, offering alternative definitions of masculinity/

femininity that rejects gender inequity, patriarchal practices and recognizes

woman’s autonomyas well as fundamental humanrights.

The chapter comprises following sections:

2.1 Pukhto Folklore

22 Gender Consciousness in Selected Pukhto Matal, Proverb

2.3 Gender Consciousness in Selected Pukhto Qisa, Folk Stories

2.4 Gender Consciousness in Selected Pukhto Tapa, Short Song

25 Conclusion

The chapter proceeds from Matal to Qisa and Tapa, to display

progression from gendered consciousness to gender consciousness in the

selected three genres of Pukhto folklore. Maral, voicing conventional male

wisdom, predominantly exhibits gendered consciousness. Qisa too

demonstrates prevalence of androcentric, gendered consciousness, however,

with traces of alternative definitions of femininity as well, paves wayfor

*** Pukhto Proverb
5” Pukhto Folk Story
5 Pukhto Short Song

121



transforming gendered consciousness into gender consciousness. Tapa, a

predominantly feminine genre of Pukhto folklore. demonstrates prevalence of

gender consciousness amongst Pukhtun, specifically women.

3.1 PUKHTO FOLKLORE

Folklore is an aesthetic expression of norms, values, customs, world

views, needs, and socio-political organization including gender of a

community.**! It is the product of the interaction between the community,its

historical legacy and existing circumstances. It precedes written record andis

transmitted orally and/or through demonstration. There are various forms of

folklore such as: Oral Literature that includes spoken and sung expressions,

for instance, proverbs, riddles, beliefs, superstitions, songs, myths, legends,

romance, anecdote, saga etc.,: Material Culture that includes genres involving

actions, performance and paraphernalia such as; folk life, physical objects

producedin traditional ways, architecture, folk arts, and folk crafts: Customs,

festivals, rituals, children games, folk drama,rites of passage, and folk dances.

38? Folklore in its various forms reflects sentiments, wisdom andaspirations of

the communityarising out of their living conditions. Folklore has the creative

potential to articulate even forbidden or socially disapproved sentiments and

emotions. Pukhto folklore comprises: tapa/nemakai, 38 Joba’ badala,**

charbeta,® kakarhai gharhi,*° matal, bagati2™" gisae®

sandeehveeronalnaari, babulali® da attan naari,da myendo sandari

(Allaho),®! arhona”ete???

38! Bascom, W., ‘Four Functions of Folklore’, In: The Journal ofAr
Vol.67. No, 266 American Folklore Society, pp 333-349 at p

/hwwwv.jstor.ore/stable/536411, (accessed on May 04, 2011)

in Folklore, 1954,

337. Retrieved from
     

    , ‘Folklore’. In; The New Encyclopedia Britannica, Vol.7. Encyclopedia
Britannica Inc., 1979, pp.461-63
39 Short song
* Song, ghazal
359 Quatr  g, mostly composed by Kakar, comprising two lines. Thefirst line can be 7 or 8
syllables and the second must be 8 syllables. Kakar is a major Pukhtuntribe residing both in
Afghanistan and Pakistan.
37 duet
388 Story
5 Jamentationofthe bride at wedding,

Atan(traditional Pukhtun dance) Song
31 Mother’s songs
** riddles
°® Ahmad, S., Pukhtani Tolancez Danish O Roman Pa Folklore Ke: Yawa Tehgeegi O
Tangeedi Jaiza. (Pashtoon Folklore: Wisdom and Romance: A Critical and Analytical View).

390
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Pukhtunsociety has predominantly beenan oral society. Literacy amongst

Pukhtun, specifically women, has been very low in Khyber Pakhtunkhwa,

FATA, Baluchistan and Afghanistan.””* A large segment of Pukhto folklore,

produced specifically by women, has therefore been oral. This folklore,

besides providing insight into actual genderrelations in Pukhtunsociety, also

gives vent to the feeling of resentment against oppressive patriarchal practices

and expresses the desire to resist and revolt. The chapter charts and assesses

manifestations of gendered and gender consciousness in three genres of

Pukhto folk lore: ‘Matal’, proverb; ‘gisa’, [folk] story and ‘Tapa’, short song.

3.2 GENDER CONSCIOUSNESSIN SELECTED PUKHTO

MATAL, PROVERB

This section aims at tracing and assessing gendered and gender

consciousness in Pukhto matal, proverb. It charts and discusses Pukhtun

notions of masculine/feminine attributes, prevalent Pukhtun genderrelations

and manifestations of patriarchal authority impacting status of Pukhtun

women.

Proverb expresses, transmits and reinforces moral codes, values, gender

norms, and customary practices.°?° Proverb, a condensed saying, is poetic,

figurative, satiric and equivocal. Hidden and multiple meanings of proverbs

can beinterpreted in diverse ways according to the context. They can be used

to say things in an indirect and impersonal way, without offending the other

person.” Proverbs are based on consolidated wisdom and experiences

stretched over ages. They reflect culture, manners, habitual practices,

personality traits, conventions of grief and celebration, of a community. They

are a commonlegacy and none claims to have composed them. They are

founded upon universal facts, historical events, traditions, faith, superstitions,

 

Unpublished PhD Dissertation 2012, Pashto Department, University of Peshawar, p.97
$4 1998 Census ofPakistan <http;//www.census.gov.pk/Literacy.htm>; Literacy rate for youth
in Afghanistan, Retrieved from
hitp;//wwwaniceforg/infobycountry/Afghanistan_statistics.html
39° Baygöz, L. ‘Proverb Image, Proverb Message, and Social Change’. In: Journal of Folklore
Research. 1993. Vol. 30, No,Indiana University Press, 2/3 pp 127-142 at p127. Retrieved from
hupu/vww jstororg/stable/3814313, (accessed on May 04, 2011)
Sinan, JL., ‘Rhetoric, Tradition and Communication: The Dialectics of Meaningin Proverb
Use’. In: 1993, Vol. 28, No. 2, Royal Anthropological Institute of Great Britain and
Ireland, pp. 225-242 at p. 227. Retrieved from http://www. jstor.org/stable/28034 11, (accessed
on May 04, 2011)
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myths, prejudices (religious, sexist, racist, ethnic, national, tribal etc.,), and

morals derived from varioussituations, actual or imagined.°°7

Matal, proverb, constitute an important part of Pukhto folklore. S.S.

Thorburn, a British Indian Civil Service Officer, compiled and translated

Pashto Proverbs, in 1876. In his view, a short pithy statement generally

believed to be a truism, widely accepted by the community, acquires the status

of Matal. The saying has an appeal for the community, who takes it up and

repeats in similar situations. It is the collective wisdom uttered by one into a

brief sentence. Matal, like biblical text to the Christians, provides a rule of

conduct to Pukhtun.””® Matal expresses opinion of Pukhtun on any important

social, political and cultural issue. As a source of conventional Pukhtun

wisdom, matal have been providing practical guidance and moralinstructions

throughoutthe ages. Matal is generally believed to be a wise andpithy saying

of an experienced elder (generally male) based onreallife situation.”

A large body of matal expresses norms of interpersonal relationships

including gender relations, both in private and public spheres. Moreover,

matal mostly expresses hierarchical relationships through gendered metaphors.

Matal, therefore, constitutes one of the most important sources of tracing

gendered consciousness and gender consciousness in traditional Pukhtun

wisdom. Like othertraditional, patriarchal societies, Pukhtunlargely associate

wisdomand experience with men. They speak froma position of authority and

are listened to carefully. Hence, it is mostly the sayings of men that have

acquired the status of matal. A huge body of popular matal, therefore, reflects

gendered consciousness. Though some matal expressing gender consciousness

do exist but are fewer in number and not as popular as those reflecting

androcentrism and misogyny. Some more representative matal have been

selected, translated and discussed to trace and assess gendered consciousness

and gender consciousness.

D 400 5 5 en Ia 9 AN gas a bie Ab 0.

khaze agal da pundo landi we

  
aluna, 1975, p. 6

Bannuor Our Afghan Frontier. Trubner & Co., London 1876, pp231-36
(ed.), Da Mataluno Qisi (Stories behind Proverbs). Self-published, Peshawar
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Woman’s reasonis underherheels.

This is one of the most popular matal ascribing lowintellectual capacity

to womanas an essential and natural attribute. Mind-body and reason-passion

dichotomies, enunciated in Greek and medieval thought, place reason above

bodyand passions in humanbeings. Head is, therefore, considered the seat of

reason that reigns over body, appetites and emotions. Moreover, reason has

been associated with male and body/passions with female. Pukhtun gendered

consciousness has been greatly influenced by these dichotomies and their

gendered connotation. It places woman’s reason under heels, signifying

dominance of body andpassions over reason. Consequently, bars women from

activities associated with reason such as politics, education, employment or

decision making in any area even her ownlife.

Mos lauey doy 2 wigaolKhaza da 5

waswas pa wraz paida da

Woman was born on the day of suspicion.

Pukhtun gendered consciousness classifies woman as irrational and

superstitious. She is mostly deprived of education and exposure to new and

scientific ideas. Hence, becomes prone to dogmas, uncertainties and

unfoundedsuperstitions. #02

gre 2 609 Ab et jo AS rb

eg te 2

Khaza ka har somra kha da, da sarhee zai na shee neewale

‘To whateverextent a womanis good, she can never replace a man.

Genderhierarchy is taken as granted, natural and legitimate, an explicit

manifestation of gendered consciousness. Even if a woman is very

accomplished, she cannot be man’s equal. There are innate differences

betweenthe two that can neverbe bridged.

#03
J jo 4 31 sed nts 4 2 fli 3

 

Bababa wayal, ade ba manal

Father would command, mother would obey.

Patriarchy, rule of the father, amongst Pukhtunis depicted in the above

401

 

5 1975, p299
“2 Tair, N., (ed.), Rohe Mataluna (Proverbs of the Mountains). Vol.2, Pashto Academy,
University of Peshawar, Peshawar 1982, p.63

Rohe Mataluna, Vol.1 1975, p.33
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proverb. Father exercises absolute authority. Relationship between husband

and wife is not egalitarian and democratic; it is like master and slave

relationship.

More than a master, at times, husbandis elevated to the level of God,like

in the proverb below:

404 ; ; ‘ = ie
Don au Be pie olly ES

Khawand num da Khudai de

Husband,thy nameis God.

Above cited matal depicts Pukhtun gendered consciousness that

dogmatically adheres to hierarchical relations between husband and wife.

Husband is called Khawand, owner, in Pukhto language. Primarily, Khawand

refers to God. Husbandis the ownerof wife, and Herelates to his wife like

Godto his creatures. Traditional Pukhtun menconsider husbandprotector and

provider, commanding authority over the life and death of his wife. She is

expected to revere and obey him like God. For women respondents the

proverb implies total, unquestioned (Godlike) submission to husband. Some

enlightened men, onthe other hand justify and argue that husband like God is

kind, merciful and loving to wife, he fulfills all her needs and takes care of her

worries

Mes g » ie sy oe)

Plar da korstan da

Fatheris the pillar of home.

A pillar’s job is to provide support to sustain a structure. Gendered

consciousness portrays father as the pillar of the family who sustains family, a

structured institution. He provides financial support; settles family disputes

and prevents disintegration; he is considered the source of strength and

practical wisdomin difficult times.

 

> b go So os > go! .6
 

ade hum da kor merman shwa

Even mother has become master [owner] ofthe home.

Gendered consciousness sustains patriarchal authority over women.It is

Ahmad. A., Mataloona: Pukhto Proverbs . Oxford University Press, Karachi1975, p.32
Shaheen, S. (Ed.), Tor Sare (Women). Pushto Academy, University of Peshawar, Peshawar

2005, p 6
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expressed throughridiculing authority of woman, since she is irrational and

incapable of holding authority. Pukhtunsociety is so patriarchal that woman

holding authority is unthinkable, the above cited matalis also used ironically

whenaninsignificant and incapable person assumes authority.4°°

407

 

Dstt ot Ost «ss 958 a Slam]

Che wakye da mor wee, lawanrh ye spor wee

Whereauthority lies with mother, meal is not sumptuous.

Gendered consciousness establishes and reinforces patriarchal,

hierarchical gender relations. To impede transfer of authority to women,it

cautions that everything will be spoiled if mother instead offather is holding

authority. Only menare capable of decision making and exercising authority

in a proper way. Womencannothandle authority and often misuseit.

EEE ne ne2 nz 8
Che da khazo da salah shee, sarhe khwarshee

Whenone consults women, he becomes destitute.

Womenare consideredirrational, emotional and ignorant of most of the

issues. If one consults them,they can misguide and mislead and be the source

of destitution and loss. Above two matal resonates Ghazali’s medieval

thought who admonishes men in the Council for Kings to avoid consulting

womenin worldly affairs, since it brings loss and destruction. (See section

2.2)

409 * . 53d Ja ws 2 2.9

Sa khaza sa da khazi gata

Whatis the worth ofa womanand her income?

Gendered consciousness undervalues woman’s labour and income. To

prevent women’s participation in the public sphere,it firstly bars women from

paid employment and consequently labels incapable of income generation,

thus inferior. Whenshe earns she is given the impression that even her income

is worthless. She is even denied contro! over her income. It is believed that

, and Raj Wali Shah Khattak (eds), Rohi Mataluna; Pashto Pro’
ugene 2006, p.337

“T Tair, 1975, p.159
* Proverb citedbya male respondentin Peshawar, Pakistan
* Tair, 1975, p 170
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man’s income has more barakat,"!® blessings of God; his lower income can

better fulfill family’s needs than a woman’shigher income. Earning livelihood

is considered primary role of a man. He, therefore, enjoy higher status and

authority over women. Earning livelihood is also portrayed as a higher kind of

occupation in comparison to tasks performed by women.It is unbecoming of a

manif he cannot provide for the family and had to rely on women’s income.

He is looked downupon and taunted.

TD Gogo oe 6 Use pt Ue .10

Chena laree sarhee, na de kurat khuree na ghwarhee

Those who don’t have male relations, should not eat kurat (balls made of dried

curd), and butter

Since only men can earn and provide for the family. Those not having

male relatives are short of resources. They cannot afford good food. They are

advised to have simple living and avoid extravagance. The proverb,

highlighting importance and benefits of having male relatives, illustrates

gendered consciousness. It implies that only men can provide good and

prosperouslife to their relatives. The greater the number of menin a family,

the richer the family is.

IS 4 daw ed Ale 60d dy OAS 4hd 1
: ee

Khaza kaga pukhtai da, mata ba shee sama baye na krhee

Womanis a rib, twisted; will break but notstraighten.

The proverb refers to the creation myth: Eve was made out of Adam’s

ribs; held her responsible for misleading Adamand consequentfall of humans

from heaven. Henceforth, every womanhasto bearthe brunt of Eve’s sin to be

labeled crook, devious, mischievous and not worthtrusting. Being devious, an

essential feminine attribute, cannot change. An instance of gendered

consciousness i.e., adherence to normative masculine/feminine attributes as

essential, natural and granted, is clearly visible.

255 45 ps Glbgd > opegn 003 A > .12
Da khazo zda, homra da shaitan hom na zda

#0 From Arabic Barakah,meaningblessings from God
*! Matal cited by a male respondentin Jalalabad, Afghanistan
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Woman’scrafts surpass even thatof devil.

Gendered consciousness portrays womancrafty, cunning and master in

the art of deceit. Hence, advocates exclusion from position of authority and

decision making andlegitimizes control overher.

13 Goa ew eS eS Hal) ee OL dw 13

“ pd Lae

Sal nayan che raghond krhe, no neema khazatre najoregee

Hundred barbers takentogether are less than half a woman.

Barbers are looked down uponas lowersocial class by Pukhtun nobility.

Apart from performing haircut, their job includes communication and

propagation of messages and news, particularly about joys and sorrows. Here

the analogy is drawn on the basis of similarity in being talkative, doing

propaganda and disclosing secrets; hence not trustworthy. Gendered

consciousness essentializes and identifies feminine attributes with lower social

class

eo plas! 44 oj 55 4a gl wl 4g tk AQ .14
Pa khaza pa uss 0 pa turasaeitbar de.

Woman, horse and sword cannot be relied upon.

Woman like horse and sword is considered unreliable. The proverb

equates woman to things owned by man, a warrior. Complete control over

horse and sword is expected of a warrior; loss of control may leadto falling

down and death. It implies that woman, like a horse ought to be bridled,

confinedandstrictly controlled. Loss ofgrip over sword, onceit is out of the

chest, may invite killing too. Horse and sword cannot be relied upon, since

both serve the interest of the one who possess and exercise control. It is

evident from the above matal that Pukhtun gendered consciousness identifies

womanwith objects, used and controlled by men, and advocates confinement,

control and surveillance of women.

 OS gef La uSS a ds 15
Khaze la ya korde ya gorde.

Woman’s abodeis either home or grave.

417 ‘ 1 - eps +UTS 4g the egy lhe steSle yah ay oni 3 .16

# Tair, 1982, p.50
#5 Ahmad, 1975, p.13
#6 Ibid., p.47
#7 Shaheen, Tor Sare, 2005, p.5
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Jranda pa shor khaista khkari khaza pa kor

Watermill working noisily and a womanat home, seems appropriate.

Above proverbs, restricting woman’s space in Pukhtun society and

confines herto the four walls. The only occasion womanshall leave four walls

of house is upon death when taken to graveyard for burial. Though, in

traditional Pukhtun setting woman’s mobility is not restricted to such extent,

she has beengoingout to fetch water, gather fuel, work in the fields, take out

live stock for grazing, visit shrines and relatives. Gendered consciousness

ordains women to stay home, and not to step outside unless extremely

unavoidable. Such proverbs have been largely used prescriptively to, restrict

woman’s mobility, regulate her activities, deny herentry into the public sphere

and establish patriarchal control. Men argue that: home is the domain of

woman. where she is secure and rules; she becomes vulnerable when steps

outside. In the nameof ensuring chastity, security, dignity and honourof the

 

womanandher family, she is advised to stayinside the four walls.

Sar khraili IEBye A gS AB eeIS. gi AG
kha da na meerha sharhali

Neither a head shavenis good nor an abandoned one by husband

The proverb informsus about prevalent forms of violence against women

in Pukhtun society. Malestream Pukhtunwali designates womanasthesite of

man’s ‘honour’. Pukhtunwali of men consists in regulating bodyanddesires of

women. For anyreal or perceived violation of this so-called ‘honour’ ascribed

by Pukhtunwali, a womaniseitherkilled, abandoned,sold, expelled from the

house and/or disgraced publicly by shaving off her head. Instead of

condemning gender based violence, Pukhtun gendered consciousness blames

women,victims of domestic violence, for disgracing and provoking husbands.

Pukhtun gendered consciousness entitles a Pukhtun husband, a God’s shadow,

to commandabsolute authority overlife and death of his wife. It manifests in

taking pride over exercising this authority to uphold ‘honour’, presenting as a

heroic act, while the victimsofviolence disgraceful and worthless.

buy 2 25 Aid LSS sy pew o 1 LA SD exh 3 .18
419 |

Dajabaware khaze na da skhar kara zai shta, na da plar kara

“18 Bartlotti, L., and Raj Wali Shah Khattak, 2006, p.293
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A long-tongued (rude) womancanneither abodeat father’s norat in-laws’.

Pukhtun norms of femininity expect a womanto be docile, obedient and

in servitude. She must bear everything in silence; answering back, raising

voice orquarrel is not acceptable. Apart from setting normative behaviour for

women, the proverb also identifies only two places, i.e., father’s house and

after marriage that of in-laws’, available to woman. A dispossessed, she can

never owna house, alwayshasto reside at a place owned by men.In exchange

for shelter she is to abide by normative rules of Pukhtunwali. Gendered

consciousness exhibits these rules: in denial of property rights, even house, a

shelter, to woman; continue suffering and living in silence and servitude, not

to protest and raise voice in face of oppression, sustaining patriarchy.

Abs jsS 4) AB ogo egg Ly os!) Ve 85 19
RSS:

Yo largai ba oor wo na krhi dwa khazi ba kor wo nakrhi?°

A single log cannotcatchfire, two wives cannot abode together.

‘The proverb refers to rivalry, hostility and antagonismof two co-wives in

a polygamousrelationship. Rather than condemning discriminatory practice of

polygamy, gendered consciousness holds womenresponsible for notliving in

peace.It presumes womanessentially unruly, jealous and quarrelsome.

aeaenne .20
Marhana da merho johar de

Chivalryis the essence of man/husband.

Pukhtun gendered consciousness considers chivalry an essentialattribute

of manand equates it with manhood. Absence ofchivalry is considered lack

of manhoodand Pukhtunwali. Since man’s essential role is of a defender of

honourlocated in womanand fatherland, chivalry is normative for menonly.

gS 43 guild rl 45 > Goste 721

PESyay A
Chi okhri da narlaghata, dasi ba keeni laka aurata

A man’s kick makesonesit like a woman.

The proverb implies that in the face of masculine strength one has to

submit and submission is associated with feminine. In Pukhtun culture power

and weakness are mainly expressed through gendered metaphors. Gendered

#29 Matalcited by a male respondentin Peshawar, Pakistan
#2! Tair, 1975, P.332
* Bartlotti, L., and Raj Wali Shah Khattak, Rohe Mataluna, 2006, p.117



consciousness associates power, aggression, fighting, victory and command

with male; while fear, defeat, submission and subordination with female.

423os us ss lcd es .22
Ya nar sha ya da nar chakar sha

Be a manorservant of a man.

Male, symbolizing chivalry and courage,is entitled to commandandrule.

Man, an embodiment of masculine Pukhtunwali, commands authority and is

followed by weaklings, specifically women. The above proverb, declaring

male/masculine the norm and prototype, while the rest deviant and

subordinate, offers an explicit instance of gendered consciousness.

424, 223

 

Boya chi rawri zoya

It seems unlikely she will bear a son

Son, a metaphor, stands for aim, a desired goal, accomplishment and

achievement. Son, a male child, is highly desired and birth celebrated.

Preference for male child is endemic amongst Pukhtun, having a sonis rated a

succes:  a purpose oflife accomplished. It ensures continuity of lineage and

support in old age. Identifying goals, success and accomplishment with a

male/masculine is an expression of gendered consciousness.

Zacman khwaaga di, "gs bals oo pb «go dal cal) .24
. ghashi yi kaaga di

Sonsare dear, but their arrows/thorns are bent.

Bent arrows/thorns cannot be taken out of the body and they cause

perpetual pain. The proverb expresses strong love and compassionfor sons. It

is considered a blessing to have a son, but they are so dearthat one feels their

miseries and troubles very strongly. Pain caused by their problems or

separation is unbearable and un-diminishing to the parents. Son has also been

used metaphorically to stand for something very dear and valuable. Expressing

desirability and value in masculine terms is an instance of gendered

consciousness.

426
    LS dese oe 7 Weist Eu .25

Tar bekara kenastal lur zegawal kha dee

Better thansitting idle is to bear a daughter.

#2Tair, 1982, p.207
#* Bartlotti, L., and Raj Wali Shah Khattak, 2006, p 159
25 Ibid., p 280
#6 Pair, 1975, p 93



Clubbing idleness with bearing daughter reflects inferiority,

undesirability, of and contempt towards female child. Bearing a daughter is

considereda useless activity, slightly better than idleness. Expressing futility,

failure and worthlessness in feminine terms is again an instance of gendered

consciousness.

 

7sSie ad aghok ee ey za) .26
Zwe ghwara la khudaya, lur ghwara la mana

Pray for a son to God, and beg mefor a daughter.

Desire for, and worth of, a male child has beenreiterated in this proverb.

It belittles women, considering only male child a divine providence. One

needs not to pray to God fora daughteras she is not preferred.

428

 

Saga AS gi 2 y3% 595 > .27
Da zwee mor da tandee sakha malomeege

 

Motherbearing a son is marked on forehead.

It is believed that forehead of a womanexpecting a male child shines.It is

considered a blessing of God and a great accomplishmentfor a woman to have

a male child. The expression is generally used to foretell victory or

achievement of someone. Identifying preference for, and achievements with,

male child exhibits gendered consciousness.

Nar ee BI TI IS .28
zwe pa oranrhee ke na pateege

A male child can’t be hidden in a wrappingcloth.

There is a practice amongst Pukhtun of wrapping neonate in a piece of

cloth. It is argued that a male child exhibits signs of masculinity, activity,

vigilance and aggression evenatthis stage. The proverbis also used to refer to

promising people whose potential is evident from the outset. Gendered

consciousness associates capability, activity and competence with male.

Be Mes pil oes 28 1Ser

wrora na she, tarbur zalim de

Mayyounotlose your brother, paternal cousinis cruel.

Pukhtun are patrilineal and patriarchal. Ownership of property and

authority over women transfers to paternal relations in case one loses

“" Tair, 1982, p 26

#28 Matal cited by a female respondentin Peshawar, Pakistan
#2Tair, Rohe Matalona, Vol.2, 1982, p.166
#0 Pair, 1975, p48
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immediate male relatives. In traditional Pukhtun setting a womanis treated

like a minor, she cannot ownproperty and needs a guardian to make major

decisions. It has often been observed that paternal cousins expel women from

their property and sell them off in mismatch marriages. One’s real brother

protects sisters against the cruelties of paternal cousins. The proverb informs

us aboutpatriarchal, tribal, gender roles andrelations.

ee 25 o5t 55 lm Il og .30

rg

Pukhtun awal swal na kai, che kai no khor ta hom odreege

A Pukhtun begs not; if does, will queue evenforsister

The proverb provides insight into Pukhtun gender norms, roles and

relations. Man is the breadwinner and provider for his female relatives

including sisters. Pukhtun normsof masculinity expect manto be independent

andself-reliant. It is against Pukhtunwali and manhood to seek help from

someone, specifically women. Begging, a shameful act, becomes further

disgraceful if one begs fromsister, a womanand a weakling.

432 &

 

2 i wl 3 31
Tashlaas nar khaza kawee

Emptyhandsturn a maninto a woman.

In line with the above discussion, this proverb also associates masculinity

with financial independenceandself-reliance; while poverty and dependence

with the feminine.

 

u Dug Ay a sl gasy
Khaza pa kalo na draneege o nar pa wasla

A womandoes not become worthier with jewelry, and aman with weapons.

Jewelry adds to a woman’s beauty, and arms to man’s chivalry. However,

if a womanlacks natural beauty, ornaments do not makeherprettier, similarly

if a manis not inherently chivalrous, arms cannot producethat. Essentialismis

evident in prescribing chivalry to man, the protector, and beauty, to woman, a

decorative object of desire.

  PS cog 4 we oOLS ay opie S cogS u a Aka
434

ogS Ae sae
Peghla pa shpakawa, konda pa kata kawa, talaga chare ma kawa

   #3! Matal cited by a female respondent in Peshawar
#52 Maralcited by a male respondentin Jalalabad
#3 Pair, Rohe Mataluna, Vol.2, 1982, p.62
#3 Tair, 1975, p. 90

 



May wed,a virgin in the darknessof night, a widowafter observing, a

divorcee, never ever.

A virgin is the most preferred candidate for marriage, second comes

widow, while marrying a divorceeis strictly admonished. Divorce is veryrare

in traditional Pukhtun setting. Divorce is a stigma for a woman,sheis often

considered a bad woman. The proverb states man-maderules that define and

rank womaninrelation to man only, an explicit demonstration of androcentric

gendered consciousness.

Os a85 44 base eaapgS 234
Kondache starge toravee merha be wokrhe

The widowis wearing Kohl, she may marry.

Pukhtun gender norms expect a widow to live subsequentlife in raising

children and keep tied to the late husband, interest in remarriage is

disapproved. Self-grooming of a widow implies a ridiculous desire to look for

a husband. Gendered consciousness explicit in the above matal is disapproval

of womanexercising autonomy and choice. It condemns womanto life of

eternal widowhood,ignoring her needs and emotions.

ua a

 

pe a5 gla YLS 9 oy hee 55 GsS05

Kapaise warkawe fiosbenal ba da kalabagh na homrashee

If youpayfor, the girl may even come from Kalabagh.

The proverb informs us about patriarchal Pukhtun customarypractices,

specifically commodification through the practice of volvar, bride price. As

long as a mancanafford the bride price, he will always find a girl to marry.

ap5jyernd Sie .36
Cha ta nareena, pa gut ki nareena

To whom you show masculinity, only in a corner.

Above matal defines Pukhtun notion of masculinity. Manhood for

Pukhtun demands display and use of force only against the powerful, not

against the weak in a corneri.e., against women inside home. Weakness of 

womenis taken for granted. Displayof force in a safe corner, against the weak

(women), contravenes norms of Pukhtun masculinity. Though the matal

clearly demarcates private and public spheres associating former with women,

#5 Tair, 1982, p.97
© Ibid., p.99
7 Matal cited by a female respondentin Peshawar



feminine and weaklings; while later with men, masculine and strong, a

manifestation of gendered consciousness; nonetheless, reproachto use of force

inside home indicates that even traditional Pukhtunwali condemns domestic

violence.

BAUER ER EEE TEL RE aw ee .37
Nar da ghar sar wahee, namard khpal tabar wahee

Manly hits (climbs) hilltop, unmanly hits his wife.

This matal also states Pukhtun notion of masculinity. Climbing hilltop

refers to achievements or accomplishment overcoming hurdles in the public

sphere. A Pukhtun manis expected to flex his muscles against challenges and

hurdles in the public sphere, not against his woman. The matal further

strengthens the association of masculine with force and division between

public and private spheres.It also implies that issues in the private sphere are

trivial, while those in the public sphere are real. It is unmanly to get involved

in trivial domestic issues.

un, 439 . 5
Surhi ghruna dee o khazi . et! A595 gw 38

 

arhamuna dee

Menare the mountains, womenthe support.

Mountain stands for grandeur and endurance. Menlike mountains are

believed to stand firm in face of hardships. They cannot be easily shaken by

troubles, pressures and power, provided they are supported by women. The

above matal indicates that the relationship between man and womanis not

based on passive submission, rather cooperation. Though manstands primary

and womansecondary; nonetheless, she has beenalleviated fromthe status of

an obedient servant.

£15 a) 2 4k R 39

khaza da kor chiragh da
Womanis the lamp of home.

The proverb reinforces division between public and private spheres,

confining womanto the private sphere only. It eulogizes woman’srole in the

private sphere, comparing it to a lamp that reduces darkness and enables

“8 Tair, 1982, p.169
9 Ibid, p.294
“© Bartlotti and Raj Wali Shah Khattak, 2006, p.299

 



vision. Womanalleviates darkness in the sense of troubles and confusions.

She makes life easier for her family members. Manifesting gendered

consciousnessit restricts woman’s realmofactivities and grants her secondary

and subordinaterole.

44

 

Enun „a 0
Spine pagrhai sarho ta khazo pa sar karhi dee

White turbansare placed on men’s head by women

White turbans amongst Pukhtun symbolize honour, dignity and authority.

The proverb states that men owe their honour and dignity to women. Woman

is above all the embodiment of man’s honour; malerelatives of allegedly loose

womencan’t stand up in the society. They are looked down upon and given

taunts. Man’s standing in the community is, therefore, considered to belargely

determined by femalerelatives, specifically wives.

 

OI aS Gad ye Oli o55 de yume 4
442a Ja \

Hasi ma kawa insana che zwe gran krhi lur arzana

O humankind, do notvalue son and devalue daughter.

In traditional Pukhtun setting male child is preferred and daughter is

discriminated. The proverb disapproves gender discrimination prevalent in

Pukhtun society. It also acknowledgesthat disparity betweenthe sexes is not

essential and natural, rather a social construct. Breaking shackles of traditional

Pukhtunwali, it embraces universal humanvalues of equity. It provides a rare

instance ofgender consciousnessin Pukhto matal.

The above bird eye viewof matal demonstrates that aggregate Pukhtun

wisdomis predominantly androcentric. Moral code, values, gender norms, and

customary practices depicted in matal demonstrate prevalence of gendered

consciousness. Pukhto matalis replete with biases against women,reinforcing

gender hierarchy. Woman is considered inferior, irrational, superstitious,

crafty, cunning misleading and deceitful. These traits justify exercising man’s

control over her onthe pretext of protection and dignity. Normative Pukhtun

intra family genderrelations are hierarchical: husband is the owner of wife

commanding complete submission;father sustains familystructure and brother

protects sister. It is also evident that male child is preferred and female child is

= Ibid., p.291
#2 Tair, 1982, p 195

 



not welcomed. Proverbs also warn against women’srole in decision making as

it leads to loss and poverty. Woman’s authority ridiculed and her income

undermined. Moreover, gendered consciousness expressed in proverbs

glorifies confinement of womanto the private sphere. Proverbs also give us

insight that womanis treated like a commodity, as long as a mancanpay, he

will always find a wife. Moreover, a widow haslimited and a divorcee has no

prospect of remarriage. A widowis taunted and ridiculed if she desires to

remarry. Power, chivalry, aggression, victory and command have been

associated with male; while fear, defeat, submission and subordination with

female. Norms of masculinity demand submission of the weaklings,

specifically women to masculine power, nevertheless, use of force against

womenand weaklings is restrained. Though woman’s complementary and

supportive role in the family is highly appreciated, however, recognition of her

individuality and autonomyis starkly missing in the proverbs.

3.3 GENDER CONSCIOUSNESS IN SELECTED PUKHTO

QISA, FOLK STORY

This section aims at tracing and assessing manifestation of gendered

consciousness and gender consciousness by citing and analyzing selected

Pukhto folk story, gisa. It charts and discusses Pukhtun notions of

Masculine/feminine attributes, prevalent Pukhtun gender relations,

manifestations of patriarchal authority, contestation between dominant and

emerging alternative notions of gender roles and masculinity/femininity,

impacting status of woman.

Pukhto folk story, gisa, addressing individual and collective problems,

presents Pukhtun world view, history, social relations, gender norms,

patriarchal customary practices and aspirations in a simple and lucid way. It

provides both entertainment and pastime since time immemorial. In remote

rural areas of Afghanistan and Pakistan, where access to modern sources of

entertainment such as TV,radio and filmsis limited, folk story continue to be

a popular primary pastime. Old men and womenlove to pass long winter

nights narrating folk stories to grandchildren, thereby transmitting morals and

values to future generations. In Afghanistan, special story nights are held at
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Aujra; people flockinto listen to stories from professionalstory tellers known

as nakalchee; sumptuous food is prepared with chicken curry, dry fruits and

greentea." At home, women and children gather around senior most woman

at night and requestto narrate a story. During narration,they further spice the

story up bysinging songs, fapa andrelating relevant matal. Pukhto folk stories

have been mainly compiled and documented by menbothin prose andpoetry.

Thesestories revolve around lovers and warriors, contain a moral and end up

happily for heroic characters (mostly men) overcoming great hardships.

Dynamics of relationship between man and womanin love and marriage;

feminine beauty; punishment to treacherous disloyal wives; norms of

masculinity/femininity and chivalry are some of the recurring themes of

Pukhto folk stories. Folk story is an important source of communicating and

inculcating socially appropriate masculine/feminine behavior and

relationships. This section discusses some more representative stories that

focus on gender norms and relations.

Oisa da Shahzada o Wazirzada, ‘Story of a Prince and Son of the

Minister’, revolves around norms and values governing marital relationship

andattributes of a good wife/woman. The story brings forth two women, an

adulterous, treacherous, disloyal, ruthless wife of the prince and an obedient,

caring, loyal, sacrificing wife of the minister’s son. Prince’s wife keeps a

 

secret lover and murders the prince to be with her lover. Even her lover

condemnsheract, saying:

Na sr is SySB gt lı a sl

tarse khaze dase kho sok na krhee

Pa begunah khawand de 44 soo p99 dass Go ayls US 2

okrhal der zulmuna

O ruthless woman,one doesnot act this way

Uponinnocent husband, youinflicted cruelties

The lover abandons her saying, ‘if she could deceive her husband, she

may deceive him too.“ On the other hand, loyal wife of the minister’s sonis

preparedto lay downherlife to uphold the honour of her husband.

   
  

 

ya Kha: Olasi Naqluna (You Say Yes: Folk stories). Danish

Qisa da Shahzada o Wazirzada (Story of a Prince and Son of the Minister).
Kutub Khana, Qisa Khwani Peshawar, p 17
ppli-14
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She is eulogized:

és es > wld 4 3
Pa dase khaze afreen sha

446 i rs = & $;
as je 2 sighs > G5 ops oeChe warsara

wee da khawand daizzat khialona

Tribute to such a lady

Whois considerate to her husband’s honour.

Pukhtun gendered consciousness defines woman/wife’s being, deeds and

virtue in relation to husband alone; disloyalty to the husband makes her a

complete sinner and loser in this world and the hereafter. Her body is

considered the site of man’s honour and the primary virtue is to guard his

honour. Medievalessentialist association of woman with body, sexuality and

lust is clearly evident in Pukhtun thought.

Qisa Munawar Khan O Rokhana Jafadara, ‘Story of Munawar Khan and

Rokhana, the Disloyal’, focuses on heroic deeds of a man and disloyalty of a

woman. Munawar Khan, an orphan from upper Swat, fled his native village

owing to rivalry with paternal cousins. However, he overcomes great

hardships and succeedsin getting a job at the king’s court in India and also in

winning the hand of his daughter. As an accomplished man, he prepares to

visit his native land along with his wife. On the way a Negro attacks him and

succeeds in overpowering him.” After tying Munawar Khanto a tree, the

Negro spends some timein intimacy with his wife and then falls asleep

placing his head on herlap. Meanwhile, Munawar Khanreleases himself and

kills the Negro. He resumes his journey along with his wife, but she cries

bitterly, holding Negro’s cap close to her heart. Upon realizing that his w ife

hadlost heart to the Negro, Munawarabandons her saying?

4 soa! es wi 4d a A 33 ;
Bewafa khaza sarhe arhai pa gand

Anunfaithful womanputs maninto trouble

Pukhtun gendered consciousness reiterating biblical traditions associates

 

© Ibid., p.5I
“7 Wahab, A., Qisa_Munawar Khan O Rokhana_Jafadara (Story of Munawar Khan and
R the Disloyal). Mina Haji Abdul Khaliq Tajiran Kutub, Qissa Khwani Peshawar, pp

 

 
7-11
#8 11 is evident that Pukhto qisa uses the term Negro derogatively and associated hyper
sexuality with blackness.
*# Tbid., pp.12-13
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woman with body, lust and sin, while man with aggression, chivalry and

conquest. Association of woman with lust justifies control over her that

sustains and further reinforces hierarchical genderrelations.

Gul Sanober stresses association of woman with lust, disloyalty and

deceit too. It also eulogizes taking revenge andkilling, essential masculine

attributes. It depicts King Sanober, an extremely loving and caring husband;

andhis wife, Gul, a pretender, a very loving and loyal wife, but in fact a cheat.

Leaving her husbandasleep at night, she indulges in lustful activities with a

group of N

 

os. One night Sanober chases her and finds out that she meets,

dances and sits in the lap of men. Enraged, Sanober attacks Negroes and

succeedsin killing all except one.” During a tough encounter, Gul assisted

the remaining Negro in overpowering Sanober. The Negro was aboutto kill

Sanober whenhis loyal pet dog attacked the Negro and rescued his master.

Afterkilling Negro, Sanober caged disloyal, treacherous Gul and madehereat

left over of his loyal dog.°' The story illustrates gendered consciousness:

depicting womanas treacherous and disloyal; eulogizing man for killing and

taking revenge; assigning a disloyal woman lowerstatus than a dog and

justifies maltreatment of women.

Dwa Wrona Wo, ‘There were Two Brothers’, partly similar to the above

story offers alternative perspective of femininity.*” The story begins with two

prince brothers, having infidel wives. The two wives secretly kept Negro

lovers, both were killed along with their lovers by the two prince brother.

Demoralized, both brothers abandonthe kingdomandleft for jungle. In the

jungle they met a man whohad chained his wife. The man hada story similar

to ‘Gul Sanober’. Hetold the princes that he did not trust women, and never

wanted to marry a woman,unless she grows up in front of him. He brought a

baby girl, raised her with love and care. Whenshe grewup, he married her and

did not let her meet anyone. Still, she managedto find herself a young, healthy

Negroas lover. Once the husband chased andfound her beside lover; who was

asleep. The husband, being old and weak, thoughtit a better chance to attack

and defeat him during sleep. However, the wife awoke her lover and helped

 

8° Gujrate, A., Gul Sanober. Haji Mohammad Abdul Khaliq, Tajiran Kutub, Qissa Khwani

Bazaar, Peshawar, pp50-51
451 Ibid.p44
332 Azmoon, Dwa Wrona Wo ( There were Two Brothers), 2006, pp59-87
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him overpowerthe husband. The husband’s pet dog arrived in time to rescue

the master. Henceforth, he treated his wife worse than dog, kept her enchained

andfedher left over of the dog. After listening to the manin the jungle, both

the brothers got a firm determination to stay away from women,the infidel,

lustful creature.

Wandering here andthere, they reached a kingdom whoseruler had just

passed awayandthe subjects looked for a newking. They offered the throne

to one of the brothers; the prime minister also offered the newly selected king

his elder daughter’s hand. The king said that he will marry only on the

condition that he will kill his wife the next dawn. Wazir’s younger daughter

had been very intelligent, she upon hearing about King’s condition,

immediately sensed the problem. She requested her father to wed her elder

sister to the king, despite this fatal condition. On wedding night she

accompanied her sister andstarted telling the king a very long story ofa

princess. The princess’s father was leaving forpilgrimage along with his son;

he left his daughter in the care of a Mulla, herreligious teacher and his

minister. In the absenceofthe king, the minister indulges himself in all sorts

ofvices including raping women, Mulla, on the other hand, made advances to

the princess, which she courageously escaped. To avert reparation bythe king,

Mulla joined hands with the minister and conspired against the princess. Upon

arrival, Mulla and minister informed the king that in his absence the princess

had gone wayward and slept around with handsome men of the kingdom.

Enraged, king ordered his sonto kill his sister, the princess. The brother,

instead ofkilling, leaves her in a jungle. There a prince of the neighbouring

country meets, likes and marries her. After several years, she goes back to her

father and succeeds in making her father believe that she has been innocent

and pious. Father apologizes to the daughter and beheads Mulla and minister.

It dawns beforethe story ends, and the king’s condition ofkilling the wife by

the dawndidnot fulfill. The king leaves his wife alive and learns the moral

that not all womenare lustful and infidel, rather only one among 100 women

is infidel.

Genderrelations depicted in the story are hierarchical and patriarchal.

Man,like a demigod, has complete authority over woman’s life and death. He

can commit honour killing, enchain woman and give daughter away in
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marriage without her will. Man’s right, to control woman’s sexuality,

inflicting violence upon her, in case of violation of his authority, has been

taken for granted. However,the story attempts to improve perpetual degrading

depiction of woman. Thoughit continues associating woman with lust and

infidelity; nonetheless severs the necessary association of womanwith lust and

sexuality. It brings forth alternative models of intelligent and courageous

women.In traditional Pukhtun setting, woman’s inferior status has mainly

beenjustified on the pretext of lust and infidelity as essential traits of her

nature. This alternative perspective paves way for improvementin the status of

women.

Woman’streachery, unfaithfulness and craftiness are recurrent themes in

Pukhto folk stories, compiled andtranslated into English by F. H. Maylon, in

1911. ‘The Story of the Gay Wife, Her Step Son, and a Labourer’, depicts a

promiscuous wife keeping several lovers. She plays tricks with her husband

and stepson to meet her lovers, however, her stepson cleverly fails all her

tricks.*A Modern Story of Tirah-and What Befell on the Way Thither’, also

depiets women as keeping secret lovers, untrustworthy and incapable of

holding secrets.”* ‘The King’s Tale and the Wazir’s- A Fair Story”, narrates

the treachery of a queen, whois keeping a secret lover. She attempts to kill her

husbandto fulfill the demandofher lover. She is also shown to be an expert in

witchcraft who turned her husbandinto a dog. However, the king succeeds in

restoring himself to a humanandtumshis wife into a mule forever."Stories

like ‘The King’s Son-An Allegory’, and ‘The Story of Brother Nim Kuni’,

features strong desire for male issues."

Some stories like “The Story of the Three Brothers and the Ruby’,

positively portray women’s intellectual abilities. In the story a king has two

very intelligent daughters, who are famous for constructing and solving

riddles.*’The king refers complicated disputes to his daughters for settlement.

*Martyred Brothers’, pays tribute to a widowwho allowsher three young

sons to fight in the 2™ Anglo-Afghan War. Chivalry and honour of the young

4) Maylon, F., Pushtu Folk Sto1
Islamabad 1980, pp2-5
44 Thid., pp. 20-
455 pp14-16

Ibid., pp26-28; pp37-40
7 Ibid., pp6-14
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menconsist in fighting bravely and to be martyred for the freedomof their

fatherland. Chivalry, honour and Pukhto of the woman,the mother, consists in

sending sonsto the battlefield and dispassionate patient, acceptance of death,

the martyrdom, of sons.*** Forthis, she is termed as Nangialai Ade, chivalrous

mother.” Most of these stories present a degrading view of womanandaffix

intelligence and bravery only in case she submits, upholds, and reinforces

patriarchal norms.

Shahzada Gulshan O Bibi Haroon, ‘Prince Gulshan and Lady Haroon’,

revolves aroundheroic deeds ofa prince and sets masculine norms. Theprince

demonstrates braveryandintelligence and in reward wins beautiful women.‘

The story exhibits essentialist gendered consciousness: inculcates chivalry, a

masculine, and beauty, a feminine essentialtrait; it characterizes man as an

active, aggressive subject while womana passive, submissive object of beauty

and pleasure.

Oisa da ZareefKhan Swati, ‘Story of Zareef Khan Swati’, focuses heroic

deeds of Zarif Khan and offers a vivid instance of androcentric gendered

consciousness. “*! It identifies intelligence, chivalry andability to take revenge

as essential masculine attributes. Young Zarif Khan, son ofa landlord from

Chakdara, flees native village for India, to escape cruelties of paternal cousins

following the deathofhis father. Theysell his sister into a mismatch marriage

and youngerbrother into bondage.In India, Zareef succeedsingetting a job at

the court of the Mughal Emperor Akbar. Following hard work, he acquires a

high court position and returnsto his village accompanied by a group of armed

men. He prevents forced marriage ofhis fiancée to paternal cousin, liberates

brother of bondage, finds brother-in- law a decent job and punishes relatives

for wrong doings.

Sher Alam Mamonaidiscusses love, jealousy between co-wives, honour

killing, sacrifice for the sake of husband, manifesting gendered consciousness.

Mamonaiis the second and beloved wife of Sher Alam. “Hisfirst wife is

8 Mangal, 2005, pp34-65
#59 Tbid., p.57
* Swati, G., Shahzada Gulshan O Bibi Haroon. Abdul Hameed o MohammadSaeed Tajiran
Kutub, Mingora1955, pp84-111
461 Nokhat isa da Zarif Khan Swati if Khan Swati
Abdul Ghafoor, Tajiran Kutub, Qisa Khwani Peshawar, pp12-21
#8 Jamal, Sher Alam Mamonai. Haji Faqir Mohammad & Sons, Norani Kutub Khana, Qissa
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extremely jealous of Mamonai,hersituation is depicted in the following verse:

Dakhaze 3b Gele a3 Spo Au 2

marg ta hajat nishta

Bala pre okrha 13oy ay ope cd Spe ee lo ony oe UL
daye marg de mrha ba sheena

Noneedto kill a woman

Marry another one, death for her, she “Il die

The first wife, to get rid of Mamonai, accuses her of having illicit

relationship with a man. Knowing, in case a womanis chargedofinfidelity, no

matter whetherthe allegationis true or false; the only wayto restore honouris

to kill her. Mamonai, an ideal Pukhtun wife, has been awareof the tyranny of

Pukhtunpatriarchal tradition that in case husband does notkill the accused

wife, he shall face humiliation and taunts. Therefore, she willingly embraces

death to restore honour of her beloved husband.

She says:

tis 4 — A 335 4 a
Haghajwandun me pa dozakh sha

  Che ba me yarta krhe MU pls we Hw

hamzolee peghorona

Maythatlife of mine bein hell

when mybeloved’s contemporaries hurl taunts at him

She tells her husband:

ait 0) sl J ag! 3

Dasar o maalikhtiar me sta de

Che sa de khwakha a sn u u tbe goLe
weepa Sar stargoye manama

Youpossess authority over mylife and property

Thy wish, I happily concede

: b Sy aS yl > L283 5 ps 3
. Numde zama pa sarke spak sho

Beirta badrunshekade "as oe I) a SA Son a   

 

za halala krhama

I have brought you a bad name

Your honour will be restored, if you slaughter me

 

Khwani Bazar, Peshawar, pp 6-10
48 Ibid. p. 20
#4 Jamal. Sher Alam Mamonai, p27
4 Ibid, p36
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Though Sher Alam is aware of Mamonai’s innocence but has no option

except killing her.

a © se | oan 5 4 5 ; ,
Yaw khwata bal khwa ghairat de

oo gt S. Lj 4 22 \ 3
Ta che pregdama nang ghairat me

466 4 iad ol go
dwanra zeena

Youat one hand, honourat the other

Letting youalive, I lose both honour andchivalry.

A Pukhtun hero can single handedly eliminate huge armies but cannot

beara single taunt. He lacks courage to defy oppressive social norms,despite

being at times aware ofthe injustices these normsperpetrate.

Sher Alam Mamonai is a daring instance of Pukhtun gendered

consciousness.It eulogizes Mamonaifor happily sacrificing herlife to uphold

the honourof her husband, inculcating a notion of femininity that serves the

interests of men. Masculinity consists in strengthening and upholding

patriarchal, oppressive, norms such as honour killing. Woman’s life is

secondary to man’s honour. She lives to uphold the honour of her male

relatives.

Aslam-Nekbakhta, a love story located in Jamrud,*®” during Mughal

period, focuses on Pukhtun honour. However, notion of Pukhtun honour

manifests androcentric gendered consciousness. Pukhtun honour (read male

honour) resides in woman’s body and fatherland. It is considered obligatory

for both Pukhtun men and womento uphold Pukhtun honourat all costs.

Pukhtun man’s foremost duty is to fight for honour, in case he does not, he

receives taunts to wear bangles like girls and stay home. When Mughal

attacked Pukhtun land; Aslam, therefore, fought in arms to defend honour of

fatherland.“

Aslam’s beloved Nekbakhta committed suicide resisting attempted rape

by Mughal soldiers. She laid her life to prevent disgrace of Pukhtun by

Mughals. Her sacrifice is lauded since not only she protected her own honour

 

4° Ibid. p33
*7 Jamrud is currently in Khyber Agency, FATA,
#° Mangal, 2005, pp 24-31
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but also her lover’s and of Pukhtun.*® Symbolizing womanasthe site of

Pukhtun honourreinforces patriarchy. It designates man as the guardian of

honour, legitimizing regulation of woman,her exclusion from public sphere,

restrictions on mobility, right to education and work, in the name ofprotecting

honour.

Fateh Khan Barhech, lauds masculine chivalry and aggression, a

manifestation of androcentric gendered consciousness. Fateh Khan, prince of

Qalabist, a kingdom near Kandahar, is one of the highly acclaimed Pukhtun

heroes. He arrived in India, along with only 59 friends, captured the forte of

Gawarianand also looted kings’ treasure. The Mughalruler immediately sent

a contingent of his men, wholaid siege to the forte. However, the Afghans

fought Mughal soldiers bravely; on the verge of defeat, Mughals invited

Afghans for peace talks. However, they cheated Afghans and seized them

unguarded. Still, Fateh Khan and his men were able to release themselves,

continued fighting and killed Mughals. Meanwhile, Mughal army received

reinforcement of a huge battalion, Fateh Khan Barhech and his handful of

soldiers preferred to fight, in the face of a much powerful enemy, than

surrender.”

Mard O Namard, ‘Manly and Unmanly’, is the story of two men

symbolizing two gendered principles, traits and polarities. Mard, manly, is

depicted as brave, intelligent, hardworking, honest, a man of character and

principles; while Namard, unmanly is coward, stupid, incompetent and a

cheat. Mard, working intelligently and bravely succeeds in marrying princess

and also finds out a lost treasure. Namard, on the other hand, becomesfirst a

thief, then a labourer at Mard’s palace andeventuallygets killed and eaten up

by wild animals.*”'The story is a manifestation of gendered consciousness.It

associates masculinity with good traits such as; bravery, intelligence, hard

work and honesty; while the lack of masculinity is associated with deplorable

traits such as; cowardice, stupidity, incompetence and deceit. Exhibiting

masculinity brings glory; while unmanliness brings poverty, disgrace and

destruction.

 

Ibid. pp30-31
+" Noori, “Fatch Khan Barhech’ In: Milli Hindara. pp5-27
#7 Noori, ‘Mard O Namard, Manly and Unmanly Yindara. pp38-43   
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Momin KhanSheereno deplores honourkilling of a lover and brings forth

oppressive use ofbride price to prevent love marriage.'”” The story also lauds

MominKhan’s great feats of chivalry to rescue women,thus exhibiting traces

of androcentrism. Momin Khan and Sheereno are paternal cousins. Their

fathers, the two brothers, agreed to marry their offspring prior to even their

birth. Following the death of the two brothers, Momin Khan developed

property disputes with cousins, Sheereno’s brothers. Momin Khanlater found

out about his engagement to Sheereno and wentto see her. Bothfell in love at

first sieht. Momin Khan asked for Sheereno’s hand, but her brothers

demandeda high bride price.

To pay for the bride price, Momin Khan had to go to India to earn more.

In a kingdom ofIndia, daily a woman was sent to feed a python. In case of

failure in providing food to the python,it attacked the city, ate up men and

destroyed property.“ To protect men andthe city, women weresacrificed.

The hero, Momin Khan, fought gallantly, killed the python and rescued

women.” The king offered him half of his kingdomandhis daughter’s hand.

Meanwhile, Momin Khanreceived the newsthat his fiancé Sheereno will soon

be wed to someone. Marriage to someoneelse of Momin Khan’s fiancé has

beena disgrace for him; hence, he left for his village in hurry and reached at

night. He entered Sheereno’s house to check whether she was homeorgone

off to her husband’s house. When he reached her, Sheereno woke up; upon

seeing a man near her, she shouted. Her brothers rushed and stabbed the

intruder to death. Theyregretted to discover later that the slain had been

Momin Khan, Sheereno’s cousin. Everyonein the village mourned his murder

and Sheereno declared him a martyr, since he laid his life for the sake of

love.”

The story provides insight into prevalent oppressive patriarchal practices

amongst Pukhtun.It informs us that woman’s fate has always been decided by

men. Her father/brother can promise her hand in marriage to someone, even

before her birth and bar her from marrying the manof her choice in adulthood.

Menare the decision makers and doers while womenpassive and submissive.

 

  

Noori, ‘Momin Khan Sheereno’. In: Milli Hindara. pp.114-132
Ibid., pp.99-100

“8 Ibid. plod
7 Ibid., p.130
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Menwage feuds/rivalries and womensuffer. To settle score with Momin Khan

of property dispute, Sheereno’s brothers prevent her from being with the man

she loved, her fiancee. In an oppressive traditional setting, it sympathetically

brings forth sufferings of young men and women caused by oppressive

patriarchal practices.

Talib Jan Gul ya Mulla Abbas O Gul Bashra, ‘Talib Jan Gul or Mulla

Abbas and Gul Bashra’, is a love story of Gul Bashra, the only daughter of the

ruler, and Abbas, the son of a rich businessman.*”° Both receive religious

instructions in the same mosqueand are in love since childhood. When Gul

Bashragrowsup, she is forbiddento go to the mosque; while Abbas continues

studies. Following the death of his father, Abbas’s mother wants him to quit

studies and take charge of father’s business. However, Abbas, a committed

student, foregoes his share in business in favourof his brothers and continues

studying. He abodes at a Aujra in the mosque and people call him Talib Jan.

Gul Bashra and Talib Jan continue meeting secretly and she daily sends him

sumptuous food through her maid. After sometime the maid creates

misunderstanding betweenthe two lovers and Talib Jan breaks contact with

his beloved. Deeply gloomy Gul Bashra falls severely ill, her father inquires

her mother about the source of her grief. The motheris initially afraid and

does nottell him aboutherfalling in love. He, however, eventually finds out

and is prepared to do anything for the life and happiness ofhis daughter.*”” He

finds Talib Jan and requests him to marry his daughter, who happily accepts

the proposal and Gul Bashra recovers quickly. Onthe eve of wedding night

Gul Bashra and Talib Jan compose and compete in verses. At a certain point

Talib Jan could not composefurther and becamespeechless. He felt ashamed

of losing poetry competition and of being less educated than Gul Bashra, a

woman. He, therefore, decides to leave to complete his studies immediately.

Gul Bashra urges him to stay; but of no avail. Away, his heart ached for her;

hence, he decided to return. On the way back, he fell sick and died.

The story providesinsight into intricacies of Pukhtun genderrelations and

consciousness. On one hand, Gul Bashrais not allowed to continue studies by

her father, owing to Pukhtun norms; onthe other, he arranges his daughter’s

  “Noori lib Jan Gul ya Mulla Abbas O Gul Bashra’. In: Milli Hindara. pp154-184
77 Ibid., p167
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wedding with a man of her choice. He did not invoke Pukhtun patriarchal

norms of denying consent marriage and use violence. Thus contravenes

Pukhtun gendered consciousness. Gul Bashra, unlike expected dominant

perception about Pukhtungirl being passive and submissive, has rather been

active, assertive and intelligent. She dares to love, arrange secret meetings

with lover, sends food and is able to marry him too. While Abbas, though

literate man and in love, follows expected masculine role, suffers from

masculine pride and ego and could not stand lagging behind a woman, Gul

Bashra, in reasoning and contest. The story can be cited as an instance of

paradoxical Pukhtun gender consciousness. It does not revolve around man

and masculinity alone; Gul Bashra, an equally important female character

excels Taliba Jan, the male. Moreover, it does not necessarily associates

masculinity with violence and aggression; and femininity with passive

submission. Rather, it underscores adverse effects of masculine pride,

grounded in a notion of inherentintellectual superiority of men over women,

on humanrelationships and points out towards the potential of egalitarian

gender relations intribal, agrariansetting.

Qisa Da Adam Khan O Durkhanai, ‘Story of Adam Khan and

Durkhanai’, is one of the most popular Pukhto love stories. #8 Both, Adam

Khan and Durkhanai, belonged to influential feudal families of Swat.

According to some sources they lived during the era of Mughal Emperor

Akbar.’”” Durkhanai, an extremely beautiful girl, has been very enthusiastic

about learning and her father hired a Mullah to impart instructions to her at

home. She observedveilstrictly and hardly stepped out of her house, however,

word about her beauty, learning and chastity spread everywhere. She was

engagedto a boy named Payawee. Duringa visit to her aunt’s village to attend

hercousin’s wedding, mentried to have a glimpse of Durkhanai. Adam Khan,

a very handsome man, poet and musician, also attended the wedding. He

played rabab (traditional Pukhtun music instrument), sang, and mesmerized

the audience especially women, who also heard him in a house adjacent to

hujra. Durkhanai peeked over the wall to see him and Adam Khan also had a

 

Ahmad, Qisa Da Adam Khan O da Durkhanai (Story of Adam Khan and Durkhanai).

Khalid Kutub Khana, Peshawar, 1991, First Published 1872, Government Printing Press,
Lahore, pp. 1-63
4?Ibid, p5
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chance to have a glimpse of her. Both fell in love at first sight. They

exchanged love messages, gifts and even metsecretly at Durkhanai’s house,

once at night. Adam Khan’s love for Durkhanai could not remain hidden.

Payawee’s cousin taunted him that Adam Khanis in love with his fiancé. In

reaction Payawee chased Adam Khan and shot him with an arrow, but he

survived.

Payawee hurriedly arranged his marriage to Durkhanai. To prevent

consummation of her marriage, Durkhanaifabricated a dream and asked her

husbandto wait for seven days. Meanwhile, she apprised Adam Khanof the

situation. Adam Khansought support of his father, he provided himcash and a

hundred men. Thefather also ensured support of Mir Bami, an influential man

whoprovided anotherthree hundred men. Accompanied by four hundred men,

Adam Khan left for Durkhanai’s abode. Payawee was at that time out for

hunting. Durkhanaihad already received Adam Khan’s message and waited in

the doorway. Adam Khan took Durkhanai to Mir Bami’s house. However, Mir

Bami deceived Adam Khan and returned Durkhanai to her husband. Adam

Khan wentafter Payawee andin the ensuing encounter some 40-50 men were

killed from both sides. Payawee succeeded in taking Durkhanai to his home.

Aggrieved Adam Khanfell ill and died, Durkhanai heard abouthis death and

died instantly. Following her death, Payawee regretted that he caused

separation betweentrue lovers. There is a myth that bodies of Adam Khan and

Durkhanai were found together in the same grave.

The story is in conflict with Pukhtun gendered consciousness in several

ways and manifests traces of gender consciousness. Durkhanai’s father

fulfilling his daughter’s desire to get education, negates Pukhtun gendered

consciousness that denies womanthe right to education and ascribes her low

intellectual capacity that renders her incapable of education. Similarly,

Payawee and Durkhanai’s father do not commit honourkilling in a traditional

Pukhtun setting where killing of such a woman on any real or imagined

violation of honour code is not only justified, rather lauded. Payawee also

respects Durkhanai’s will and refrains from imposing consummation of

marriage. Durkhanai, thoughinitially observed strict veiling, dares to love,

violating Pukhtun patriarchal normsthat strictly regulate woman’s desires,

emotions and actions. She defies expected norms of Pukhtun femininity,
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exercising agency, chooses a man, secretly meets him and even elopes. She

also resists consummation of unwanted marriage. Contrary to Pukhtun

gendered consciousness, Durkhanai is not portrayed as infidel or lustful

woman. Right to female education, love, consent marriage in face of arranged

marriage, is acknowledged.

Folk story, Yusuf Khan Sher Bano,"*focuses on love and revenge. The

two lived in Swabi, during the reign of Mughal Emperor, Akbar. Yusuf Khan,

an orphan, the only son of a widow, had been pampered much by mother and

his sole sister. Fond of hunting, he possessed two dogs to assist him in

hunting. He had to cross Sher Bano’s house to reach hunting grounds almost

daily. She fell in love atfirst sight when she saw Yusuf Khan, whocrossed her

street while she was peeking over the wall of her house. She befriended

Yusuf’s sister and sent him love message through her. Thoughthe sister had

been reluctantinitially, since it had been against Pukhtun traditions and

disgraceful to discuss such forbidden issue with brother, however, Sher Bano

was able to persuade her. Yusuf Khan thrashed his sister for daring to pass

himonthe love message of a woman."*!

Yusuf Khan’s paternal cousins, to capture his property, plannedto kill

him during their hunting expedition. Yusuf Khan shot a wild goat whichfell

downaravine. His cousins tied a rope around him, requested him to descend

to the ravine and fetch the wounded goat. When Yusuf Khan was half way

downthe ravine, they cut the rope. He hada fall, however, was netted in a tree

and saved luckily. Yusuf Khan was eventually saved by his mother,sister,

Sher Bano and his dogs. While the three women were pulling him out of

ravine, Sher Bano held him in her lap and embraced Yusuf. Passersby rushed,

informed and taunted at her father that Sher Bano had foundalover in the

hunting grounds. Father was furious at his daughter but Yusuf Khan’s mother

calmed him downand asked for Sher Bano’s hand in marriage to Yusuf Khan.

They were instantly engaged and both families began to prepare for wedding.

However, Yusuf Khan had not been much concerned about his wedding:

rather remained obsessed of taking revenge. He felt powerless, as he wasalone

and had numerouscousins as rivals. Since could not take revenge, he quietly

489Joshi, A., Yusuf Khan Sher Bano. Zeb Art Publishers, Peshawar. pp64
“8! Tbid., pp9-10

 



abandonedhis village andleft for India?”

Onthe way, he stopped at a village near Delhi, at night. Dacoits attacked

that village, Yusuf Khangallantly fought and killed all the dacoits. Next day,

headman ofthe village took him to the Emperor Akbar, and praised his

bravery who appointed him commanderofa battalion. His quick promotions

owing to his bravery and hard work could not reduce his gloom. Akbar, fond

of Yusuf Khan, uponfinding out the reason of Yusuf Khan’s despair, granted

himleave along with a contingent of men, enabling him meet his family, take

revenge, and marryhis beloved.

Back in the village, Yusuf Khan’s cousins had expelled his mother and

sister from home and property. While, Sher Bano’s step mother have been

conspiring to wed Sher Banoto her cousin. Both, Sher Bano’s father and step

motherforcedherto forget Yusuf Khan and accept her step mother’s cousin as

husband. Sher Banopersuadedherfather to permit her to wait one more year

for Yusuf Khan. The year passed and Yusuf Khan did not appear. Hence, Sher

Bano’s parents arranged her wedding. Yusuf Khanarrived on the day of Sher

Bano’s wedding, stopping her wedding to someone else, married her. His

cousins apologized and asked for forgiveness. He forgave them and Sher Bano

and Yusuf Khanlived happily.“**

The story of Sher Bano and Yusuf Khan offers a transition from

androcentrism. It does not revolve around a male character and masculinity,

rather brings forth female agencyandresistance in face ofpatriarchal norms.

Sher Bano deviates from dominant Pukhtun norms of femininity. She is not

passive and submissive, asserts her agency,takesinitiative in love,resists her

marriage to someone other than her beloved and manages to wait one year for

her fiancé against her parent’s will. Unlike other stories, where men protect

women, this story depicts womenprotecting man. Yusuf Khan, a traditional

man, thrasheshis sister for passing on love message of Sher Bano. Heis more

obsessed of revenge than love. Moreover, the story does not glorify revenge

taking, rather highlights adverse impact of his inability to take revenge

culminating in abandonmentofhis family and beloved.

The above bird eye view of Pukhto folk stories, demonstrate prevalence

 

bid., pp 16-17
#3 Ibid,, pp24-51



of androcentric gendered consciousness. Masculine norms, honour and

chivalry have mostly beenthe primary theme of gisa. Womanand femininity

is derivative, constructed in hierarchical, binary opposition to man and

masculinity. Woman mostly appearsin relation to man, i.e., as wife, beloved,

daughter and sister. Man has been predominantly depicted as warrior,

protector of womenand the fatherland. Essential masculine attributes ascribed

to a Pukhtun maninclude: courage, bravery, intelligence, ability to overcome

hardships, take revenge and protect women.He also guards patriarchal honour

code and does not shy away from killing his loved ones to sustain the code.

Moreover, masculinity predominantly appears as the norm, the archetype and

non-masculine including femininity deviant and inferior. Preference for male

childis also evidentinthe stories.

Pukhto folk stories abound with gendered metaphors, words, phrases

expressing relations of hierarchy, power, domination either in terms of

male/masculine or female/feminine. Human traits have also been given

gendered connotation: Mard, manly, means brave, intelligent, hardworking

and honest; while Namard, unmanly, is coward, stupid, incompetent and a

cheat. Pukhtun gendered consciousness expressed in qisa also sustains

Medieval essentialist association of woman with body, sexuality, lust and

temptation.

Womanis considered possession of men,her killing or any other severe

punishmentis justified and legitimized, thus paving wayfor honour related

crimes. Pukhto folk stories present three types of women: A bad womanis

irrational, treacherous, crafty, incapable of keeping secrets and easy to tempt.

She cheats her husband anddeserves extreme punishment and humiliation for

such deeds. A good womanremains chaste, guards honour of husband and

willingly lays downlife to safeguard husband’s honour. Sheis brave and may

step out of traditional role and boundaries in aid to or to replace menin the

hour of need. She is considered intelligent when she allies with men in

upholding masculine norms andpatriarchal practices. Third type of woman

transgresses Pukhtunpatriarchal practices, asserts and exercises her agency.

Still, she is not depicted in a degrading way. Rather, her emotions andacts to

achieve her love andright to live as she wills are at times sympathetically

acknowledged. The portrayal of bad and good women, manifests gendered
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consciousness; the bad womanjustifies patriarchal authority and denial of

agency to woman. While good womansubscribing to the dominantnotionsof

Pukhtun femininity upholds, sustains and reinforces patriarchal gender

relations. While third type of womanoffers alternative notions of femininity,

asserts woman’s agency and resists patriarchal authority, paving way for

transforming gendered consciousness into gender consciousness and gender

equality.

3.4 GENDER CONSCIOUSNESSIN SELECTED PUKHTO

TAPA

This section aims at tracing and assessing manifestations of gendered

consciousness and gender consciousness by citing and analyzing selected

Pukhto ‘apa. It delineates Pukhtun notions of masculine/feminine attributes,

prevailing gender relations and patriarchal practices impacting status of

Pukhtun woman. It brings to fore recognition of women’s autonomy and

humanrights, concern over oppressive patriarchal, tribal, Pukhtun practices

and urge for gender equality, expressed in tapa.

Tapa, a genre of Pukhto folk poetry, is a short song or verse comprising

twolines. The first line is half and the second is full. Tapa, also known as

landai and nemakai, contains 22 (9+13) syllables.“ Throughout ages tapa has

been the most popular genre of Pukhto folklore. It presents a comprehensive

picture of Pukhtun life including: androcentric worldview, patriarchal

practices and masculine code of honour. It also voices concern over gender

baseddiscriminations and hierarchies, Themesare as varied as; war, victories,

nature, beloved, praise of chivalry of the male beloved, love of the homeland,

laments of separation from the beloved, poverty, nostalgia, miseries oflife in

displacement. It is believed that men and women began composing tapa to

pass long travel time,to far flung places, such as, mountains, forests, grazing

grounds, water sources and battlegrounds; and during long, monotonous

485
chores, such as thrashing and grinding grains.” It depicts emotions and

events, in history, with variations through ages andis not a specialized genre

484 Tair, N., Tapa au Jwand (Tapa and Life). Pashto Academy, University of Peshawar,

Peshawar 1980
*85 Shaheen, Rohe Sandare,1984, p25



of poetry, to be composed by poets alone. Rather, common men and women

compose it according to their life situations anonymously. Tapa possesses

tremendous potential of creativity; can be maneuvered according to myriad

situations and allows articulation of forbidden desires and emotions. Since

tapa provides insight into existence, history, aspirations, interests, ideals and

actions of Pukhtun, it is, therefore, a very important source material to know

and assess gender roles, relations and consciousness amongst Pukhtun

throughoutthe ages.

Though, both men and women compose and sing tapa, for above cited

reasons, it has been favoured more, by women. Themes of tapa also reveal

that it has been mostly composed by womenand maybe dubbed as a feminine

genre. A large body of tapa indicates gender consciousness (women’s

opposition to patriarchal, tribal, Pukhtun practices and yearning for

transformation including recognition of autonomy and fundamental human

rights) or lack of it (eulogizing and aspiring for masculine traits). Some more

representative tapa have beenselected,translated and discussed below:

wey 53 > Sly l 3 0893 ‚1

Surat zama wak yi da noro

 

ee odSly yee 15 BY gd.) taegy

Raba ta wakhli da bi wakasuratona

Bodyis mine, regulated byothers

O God! Takeback these subjugated bodies

This capa demonstrates that Pukhtun womanis conscious of gender based

oppressionandexploitation, resents subjugation, denialofrightto liberty, lack

ofself-determination and authority over her own body. Intense feeling of

bondage makesherprefer death over such a subjugated and regulatedlife.

gogo3 oto pus+5s)2?
Chi dodai khoram dadaqareegi

2 Oe Ab lolo eg Ss 250
Chi rupai shrang krhi dada sheen da

Fat al487

khandashi na

Uponeating loaf of bread, fatheris furious!

When moneyjingles, father turns green with laughter[delighted]

 

© Shaheen, TorSare, 2005, p4
#7 Ibid.,



The above apaarticulates irony ofthe relationship of a Pukhtunpatriarch

andhis subject, the daughter. He assigns herthe status of a commodity, not of

a humanbeing. Father does notlike to spend evenonher subsistence (eating);

however.

 

s extremely delighted uponreceipt of bride price, volvor. The tapa

voices resentment of womenover genderdisparity in distribution of resources,

evenfood.

pa last days a ss ul u 23
khwarai khwar she khpala plara

pa zalimano sok RER E es Sub u

khargai na kharsaweena

May you suffer from poverty, Ohmy father!

To cruel people, one does notsell even female donkey

Resonance of protest over commodification of her being is evident here

too, Pukhtun women do not hesitate to condemn even father in case of

disregard of welfare of female child.

 
5% <q 3 a ayo 4

Da pukhtano pukhto ta gora

che hır o Wotog A ee eepF
khorlaka sarve baya kaveena

Look atthe customs of Pukhtun

Bargain away daughterand sister, like chattel.

Here Pukhtun woman deplores masculine notions, customsandtraditions

of Pukhtunthat sanctions sale of their sister and daughter like chattel. She

ridicules masculine notion of honour. The honourof Pukhtun menconsists in

regulating sexuality of their daughters and sisters. They can even kill their

female relatives for any real or suspected violation of boundaries set by men

for women. However, they are not ashamed in selling and buying

sisters/daughters.

 
aus!) a9) 4 St sd .5

Hindustane sha rupai rawrha

pa korano BOyd.ee
rupo me plar na dar kaveena

Goto India, bring rupees,

Father won’t exchange meforlocal currency

    

ted by a female respondent in Khyber Agencyof FATA
apa au Jwand, p260
. and Momin Patwal, Pukhto Landai (Pukhto Short Song). Mossissa Nashriat
hawar, p476
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In this tapa a girl urges her beloved to go abroad to earn more money to

match formidable amount of bride price, to be paid to her father. Foreign

currency not only values more than local currency but certainly worth more

than her too. It possesses power to decide her destiny in favourof her beloved.

 
ey S o4 YY 4 ja. 4 3 1.6

Akhir ba ma pa lala mrha krhee

Che de rebar pa wraz ?! ial) as 243 „as us pLSwe
ke dwa zala razeena

Finally you will get me killed by elder brother

Since your messenger keeps on coming twice a day

Morey so 5 Sy Lin IS sy 7
ka sta karuna na we

tar gul khaista wom ma 7? as5ga5% SS ps 49 Lo cpg Gusls JS 5
ba hum gul khwakhona

O mother! Had notit been your deeds

Prettier than flower, I had been, would have chosena flower for me too

ojaS ls.
Da zalim de zulam ta gora

; a 493 be ge a
yo mi wahi, bal Soma I 5 I) ah wesen

mijarha ta na pregdeena

Lookatthis crueltyof the cruel

First hits me, secondly, doesn’t allow me to weep

Pukhtun womendiscern, enumerate and condemnacts of gender based

yiolence such as; honourkillings, forced marriages and domestic violence.

Insecurity to life of a womanincreases, in case she dares to fall in love. She

resents patriarchal practices that permit forced marriage with a mismatch, She

bemoans perpetration of physical violence contravening obligations of

traditional (masculine) Pukhtunwali to bear male oppression in silence.

However, tapa reveals that women not only discern, condemn and resist

 

patriarchal oppressive practices but also yearn for reforms, thus exhibit higher

level of gender consciousness.

s 2 +3 5 2 öl ile 9
Janan me yawtabar ye ganrh de

za da de yawla antl, as dass ake 4 92 gro 2 85

makha tol tabar palama
Belovedis one, his familyis large

*" Ibid
*? Shaheen, Tor Sare, p4
* Ibid, p4

  



For this one’s sake, I serve the entire family

Reflecting hardships of a daughter-in-law in an extended family, this

tapa, informs us about division of labour in the family. Age and sex are

primary determinants of one’s role and status in a Pukhtun family. Younger

woman,specifically daughter-in-law, is overburdened with household chores

and expected to serve entire family. Oft repeated reason of boy’s mother to

marry and get a bride for her son is her owninability to work due to ailment

and old age, hence, seeking assistance in fulfilling household chores. It is

evident that essential role of a womanis confined to the household,i.e., to

provide care andservicesto the family. Herlabouris considered unproductive,

hence, unpaid.

agls lee .10
Zamabebe, dada ta waya

khushala I, ers DD laägs2 a
na yam da nakama nasta yama

O my mother,tell father

I am not happy butstay there in compulsion

In traditional Pukhtun setting marriage is mostly arranged by father and

considered an unbreakable and inviolable bond, despite provision of divorce

(talaq, khula) in Islam. A Pukhtun woman is instructed since childhood that

there is no way out even of unhappy marriage and expected to bear hardships

and miseries of forced marital life in silence. Breaking silence, she dares to

want herfather knowthat she is compelledto live an unhappy marital life due

to his decision. This represents recognition and resentment of Pukhtun woman

against patriarchal practices i.e., gender consciousness, in a very traditional

society.

Pa a$).S ledge imo 43 “1

Hindustan khushala garza

tarla ws aint 4 gi told 4g ae go u
de khpala pa nama de nasta yama

Wanderhappilyall over India

1, your ownpaternal cousin, continue waiting [engaged] in your name

In tribal and rural settings, male paternal cousin claims abirthright to

marry his female cousin. Girls are often engaged to paternal cousins since

  
* Tapacited by a female respondentin Peshawar
= Ziaran, Pukhto Landai, p46



childhood, at the momentof birth and even,at times, before birth. Boy may

later have to go to big cities and other countries for employment and

education. The fiancé has to wait, for years, at times, decades orentire lives,

for his return to wed. She is considered his possession, even if he may not

return to claim his right over her. Engagement amongst Pukhtunis considered

as unbreakable a bond as marriage. Breaking engagementbrings a bad name

to the girl and her family, considered a disgrace and unworthy of being a

Pukhtun. Finding and entertaining another proposal of marriage also invites

taunts, feuds and troubles to the girl and her family. Bringing this oppressive

patriarchal practice to limelight manifests gender consciousness in tribal and

rural settings.

prs on GS ooS Lee 4y Iolo .12
Dada pa khpal kor ke zarha krham

dapeghaltob bagh ie ueeUSl a
me khazan lut krho mayana

Father made mereachold age at his home

the garden of my youth has beenplundered by autumn, o my love

Ss rss!oble .13
Janana der kuntun me wokrho

nor da OT,sah py iS 55 lb sy

kuntun tagat za na laram mayana

O beloved! long widowhoodI have suffered

to endure further widowhood,I find no strength, O beloved

g aS Gogtwlhe go Lys bes; .14

khawanda bya de maskhutan krho

bya me pa khwa ke Igo serge cornyaug

hsop

HO” Wg AD gael VLA
mozeegay kavee khobuna

O Lord, nightis falling again,

Again the ugly sleeps by me

“ 5 32 Spat 2 top ; .15
 

Plara pa ghbargo stargo rhund she

sag oe et OLS Ju otis Lb 55
kalanasal kalan me wadaveena

O father, may yoube blinded by both eyes

 

1, aged twenty, a hundredyears old weds me

45 han andSi nina, ‘Regulation, Oppression and Expression of Pukhtun Women:In ‘Tapa’
and Narratives’, 2010, p18
#7 Shaheen, Rohe Sandare, 1984, p293
#8 Tair, Tapa au Jwand, 1980, p.260
#9 Ghalji, M.. Nananai Landai (Contemporary Landai). Self-Published, Peshawar 2002, p.dal
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Women, in tapa, dare to articulate and express forbidden issues

considered taboo amongst Pukhtun. Masculine Pukhtunwali not only regulates

woman’s bodybutalso her emotions anddesires. These four fapa demonstrate

that Pukhtun womanprotests denial of fundamental humanrights including

sexual andbodily rights to her. She laments regulation, suppressionandloss of

desires and emotions caused bypatriarchal authority. She bemoansseparation

from beloved/spouse, and living with an undesirable spouse, not matching her

in beauty and age. Assertion of sexual and bodily rights in these tapa

demonstrates gender consciousness.

os ads da cas Jin a .16

Pa safar za ma khafa kega

za pukhtana ba 00, Sul sg Low a diddy 5
Sta pa pat ke nasta yama

Go ahead on your journey, don’t sadden

1, a Pukhtun woman,willsit [wait in chaste] in your honour

 e 33 4 ol sr Ot a 4 3 .17
Pa speen medan ba warsara yam

za Be usya
pukhtanala turo na takhtam mayana

In the openfield, I will stand by him*

I, Pukhtun woman, don’t flee of swords, O beloved

Masculine notion of Pukhtunwali considers love a punishable crime. But a

Pukhtun womanconsiders standing byherbelovedin the face of all dangers, a

commitment, demonstration of her Pukhunwali, thereby offering alternative

feminine notion of Pukhtunwali. Masculine Pukhtunwali emphasizes

aggression and control over other’s (women’s) bodies and emotions; on the

other hand feminine notion of Pukhtunwali emphasizes commitment,

autonomy and resistance in the face of oppression. Reassurance to departing

lover of her loyalty and commitment to wait for him and reunite invokes the

notion of Pukhtunwali. The loveris worried because in his absence, there is a

risk that the beloved can be forced to marry another man. However, she

expresses her unwavering commitment and courage to stand firm inall

situations. She also dares to admit and openly declare herlove and to be with

 

 

Tapacited by a female respondentin Peshawar
50 Ziaran, $., and Momin Patwal, Pukhto Landai (Pukhto Short Song). Mossissa Nashriat
Ariana, Peshawar, p40
* Openfield refersto the conditionof facing enemy without any coverorprotection.
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her beloved, despite imminent dangerto life. Overthrowing patriarchal control

over her body and emotions, she refuses to be a regulated, passive and

submissive being, thus expresses gender consciousness.

Tapa also provides us insight into social expectations regarding

masculine/feminine roles. A huge body of fapa demonstrates that Pukhtun

manis expected to be a great warrior. His foremost dutyis to defend honour,

womenand resources of the family/clan/tribe/nation. He has been eulogized

forfighting against the external aggressors, be that MughalorBritish.

ee dos op AS 18
Ka tor orbal me merateegi

50255 nie 45 GLile ced Sie Ube
Janan na manee kawoma

Even if I have to become a widowin youth

Pa watan jang de

It is a patriotic war, I would not forbid belovedto participate

Ka pa gia!) oe Go duo is 19

seena de parhar rawrho

ss aTe 2 4 85
khanda darta kawoma

If you sustain wound onthe chest

. 50:
Za ba da weerpa zai

Insteadof crying, I will welcomeyou with a smile

 

Ka de pa jang ya Olage peS Siz 42 go is -20

ke maidan prekho

Korde zai nishta darna 4 aay yly 29 &a 4559 © 4k85 SU Gr 555

makh ba waraoma

In case offleeing from the battlefield

HomeI deny you andwill turn my face away

gh pt tS SKS 43 Obs o As 21

Ka da watan pa nang ke marh she
505 #8 yo 6 ae , 5 +
 

Pa toro zulfo ba kafan darla gandama
Defendingfatherland, if you get killed

with thread of myblackhair, I will sewcoffin for you

For malestream, dominant, interpretation of Pukhtunwali chivalry,

aggression andpatriotic sentiments are essential attributes of a Pukhtun man.

Above cited tapa demonstrate that womenhave also been greatly influenced

by malestream Pukhtunwali. They have been instrumental in motivating and

 

alma, Rohe Sandare, 1984, p.542
30 Ibid. p.S41
5% Zjaran, Pukhto Landai, p371
5 Salma, Rohe Sandare, 1984, p.550

 

 

162



preparing men to participate in patriotic/tribal wars. They expect, rather

demand, men to fight bravely and come victorious. It is glorified if

beloved/husband of a woman falls fighting gallantly. Separation from

beloved/husbands in case of martyrdomis taken pride in by woman. Evenin

case of defeat, she wants him to stand firm and not to surrender orflee.

Womenscoff at coward men,taunt them and do not consider them worth love,

affection and care, thus increase burden of masculinity on men too. Eulogizing

masculine traits of war heroes, women,partake in alleviating man’s status and

patriarchy. Instead of criticizing and overthrowing masculine norms, that

oppress and discriminate against woman, gender consciousness is blurred and

gendered consciousness is allowed to creep in. This illustrates gendered

consciousness and provides evidence to the fact that warlike situations on

Pukhtun land have been instrumental in shaping gendered consciousness.

 5% s 4 2&3 25 Ey gg all tyge 222
. Peghlo razai pagrhai pa sar krhu

pa watanjang de, zalmi zan EL195 ag OLS Gal) gd Sie Ghy

gwakha kaweena

O young women,let us wearturban

Since in timeofpatriotic war, young menare hesitantto fight

Prevailing gendered consciousness/discourse ascribes womanto domestic

role only. Herprimary function is to provide care andservices to the family;

while defense and warfare activities constitute primary role of man. Man,as

war hero, earns love and reverence in the society. Women’s participation in

patriotic waris considered assumption of a masculinerole asit calls womento

wearturban, part of man’s attire symbolizing man’s honour. Anillustration of

internalized masculine, patriarchal norms, expression of a desire to acquire

masculine attributes and earn respect and reverence by aping men, a

 

tation of gendered consciousness can be witnessed.

oo of § 8 ay 4 bg Wyo 4 .23
ka da zalmo na pora na shwa

as 4 ey ar ! Lat a4
fakhre afghanajenakai ba de gateena

if young mencould not accomplish

 

O Pride of Afghans! Girls shall support you win struggle

8° Ghalji, 2002, p.32
5% Khan, Zama Jwand aw Jaddujehad (MyLife and Struggle), 1983, p. 456
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The above tapa had been sung by women during a women’s public

meeting, at Lund Khwar, District Mardan, where womenpledged support to

Khan Abdul Ghaffar Khan, popularly knownas Fakhr-i- Afghan, in his anti-

colonial struggle. He led ‘the Red Shirts’ anti-imperialist, Pukhtun nationalist,

movement against the British Imperialism. This movement provided an

opportunity to Pukhtun womento participate in political activities, earlier

considered men’s realm alone. This indicates women’s ability, capacity and

willingness to participate in political struggle, whenever they find an

opportunity.

gs gr ih a aal „24
La nareena na me sa kam dee

pa bebakai, nagis- uyeah we fiat! pS «Shige 43

ul-agla me shmereena

WhatI lack that a man has

Shamelessly, counts me amongstirrational

Dominant gendered consciousness/discourse amongst Pukhtun considers

womanlacking reason, the reminiscence of Greek and medieval gendered and

essentialist thought (see sections 2.1 & 2.2); thereby justifying control over

womanbya rational being embodied in manalone. This tapa condemns and

challenges this prevailing notion of gender hierarchy. Pukhtun woman’s

gender consciousness is expressed through claims of equality to man in

rational capacity.

Nv Orgs ab a) eu
La badamala zweye a kha wee

509. 2m . 1
sal ware, neka My a5

o patmanalur che weena

Than having a bad son

Hundred timesbetter, to have a chaste and honourable daughter

In traditional Pukhtunsetting male child is highly preferred. The tapa

illustrates gender consciousness throughrejection of preference for male child

and underlying genderhierarchy. It asserts that worth of a human being does

not dependonsex alone, rather, one’s acts and deeds matter more.

pei Lae no 4 Gali Jats .26
Ma wayal zaman ba me asa shee

 

: p-
*°Tapacited by a femal

 

spondentin Jalalabad, Afghanistan
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zan la juda shwal zama "Lass 5 gg Loy cdgd lar UO
pukhtana na kaweena

I thought, sons shall render support

Live separately, don’t look after my well being

In all agrarian settings including Pukhtun, male child is preferred in

anticipation offulfilling the duty of care and financial support in old age. In

the absenceof provision of social security services by the state, dependence of

elderly people on male child increases. Sonis, therefore, not only heir to

family name and property, but also shall ensure care in old age. However, with

changing socio-economic conditions, extended family system is on the decline

andthe numberof those whoprefer living in nuclear families has been rising.

Despite availing all privileges including family name andassets, married sons

desert parentsto live separately, hencefail to fulfill prescribed genderrole ofa

Pukhtun man. The tapa informs us about the expected genderrole of Pukhtun

man and the rationale behind hierarchical gender relations as well as

preference for male child.

Tapa, composed 1970s onward,reflect higher gender consciousness in the

context of, shifting social, political, circumstances and emergence of anti-

sad : 51
womenreligious extremism. °

gag Ba us 27
Nore ba njune na kharseegi

ingalab band krhal HMnuugen
narawa Iwar walwarona

No moreselling of girls

Revolution put an end to exorbitantly high bride prices

Gender consciousness is expressed throughhailing and supporting pro-

women policies of the People’s Democratic regime in Afghanistan. In

October, 1979, PDPA banned exchange of a girl for money or commodities

during wedding rituals, fixed 300 Afghanis Mahar in conformity with

Sharia’”

Da SS dg aplye caalas 19 28
mujahid, mujahidtol krhai

 

5° Ghal
31 Ibid.,
5"? Tapa cited by a female respondent in Kabul, Afghanistan
53 Decrees of the Revolutionary Council and Decrees ofthe President of the Revolutionary
Council ofthe Democratic Republic of Afghanistan; MinistryofJustice; Kabul: June 1979

 

2002, p.131
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tanur pe sur wt SI oe SAS ase GH oH

krhai che tre khaze
SEE

khlase sheena

Pick all mujahid (warrior)

Set them ablaze in an oven, to emancipate women

Mujahideen,like Taliban, have been anti-women and perpetrated gender

based violence. This tapa gives vent to the sentiments of anger against

Mujahideenfor their anti- womenpolicies and practices. It not only condemns

atrocities committed against women by these religious zealots but also calls

for struggle and action against them. Aspiration for women’s emancipation

fromviolent religious extremists provides an instance of gender consciousness

amongst Pukhtun.

ojygS 235 Glas! aint > «29
Da nareena insafta gora

mong ye Pes gl Sl git LS eS oj gl RRe
koro ke zandani satali yuna

Lookat the male notion of justice

Keepus imprisoned inside four walls of house

The tapa voicing gender consciousness, condemns confinement of

womento four walls. Mobility of Pukhtun women have beenrestricted and

regulated, however, historically they have not been confined strictly to four

walls. Restrictions on women’s mobility and eventual confinementincreased

with Talibanization. Taliban strictly banned women’s mobility without a male

relative. Confinement of women, Taliban justify with reference to scripture,

however, womenclearly discern it as a discriminatory, patriarchal practice

perpetrated by men. They oppose confinement of women, an injustice,

comparable to imprisonment.

2) gp) ple Juan 44 .30

rn Pa khazeenao ilamfarz de

talib la sok che da 6,pay yo Sl > pe Spt Y lb
khudai amar radaweena

Pursuit of knowledgeis obligatory for women

Whois Talib to renounce God’s command

Gender consciousness is expressed by asserting woman’s right to

 

Ghalji, Nananai Landai, 2002, p.65
‘apacited by a female respondent in Jalalabad, Afghanistan

Ghalji, Nananai Landai, 2002, p.30

su
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education. Since Taliban banned female education in the name of Islam,

therefore, to renounce themthe very provision of Islam regarding educationis

invoked.

ad dans! u 31
Cha awredalee cha leadalee

ebay pAb dpa1I>
ye talib pa khazo krheena

Nooneheard or seen (unprecedented)

da narawa che 3

Theinjustices,talib are inflicting upon women

Violation of women’s rights during the reign of Taliban is discerned and

condemned as unprecedented acts of injustice, an explicit manifestation of

gender consciousness.

gs Us th we 4 Hi .32
sis Peghle zalmee che pata khula wee

datortalib tor hakmiat os diges 49 GaoSl> wilh 3955 >

ba hameesh weena

If young women and mensealtheirlips (don’t raise voice)

darkrule of black talib will continue for ever

This ‘apa not only condemns oppressive rule of Taliban but also passive

submission to their oppression. Suffering oppression of Taliban in silence

strengthens and perpetuates rule of Talib. Youth, both men and women,is

therefore, urged to protest and resist Taliban. Gender consciousness is

reflected through recognition of woman’s role, alongside man, tow ards social

andpolitical change.

  15S 52 5x pss +33
Khwendo pasegaiyaw kegai

39,a to QL bigs Au
so bapa pata khula galai da zaltuna

O sisters! Stand up andget united

Howlong we suffer humiliationin silence

This is an expressionof high level of gender consciousness. Renouncing

oppression and exploitation of women, it recognizes female agency for

change.It calls for solidarity with women, promoting group consciousness and

wage joint struggle to end oppression against women.

This bird eye view of fapa, a feminine genre of Pukhto folklore,

 

7 Ibid., p.43
$8 Ibid. p.32
5? Ibid, p59
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demonstrates prevalence of gender consciousness amongst Pukhtun,

specifically women. Womendiscern gender based inequalities both in public

andprivate spheres. They condemnregulation of their bodies and emotions;

commodification through bride price; confinement; denial of right to

education, consent marriage and divorce; domestic violence and honour

killing. Womenquestion essential gender difference, normative masculine and

feminine attributes and the ensuing notion ofinferiority of women. Women

also highlight the irony of sub-human nature of patriarchal relationship

between male relatives and women. Theyraise issue of assigning womenthe

hard, unpaid, undervalued duty to perform all household labor and take care of

elders as well as male membersof the extended family. Womenput forward

alternative and sublime definitions of Pukhtunwali in opposition to

malestream Pukhtunwali. Women exhibiting gender consciousness do not

dogmatically accept privileges, opportunities and discriminations associated

with sex differences as given, natural, and legitimate. In this regard they

identify not only the role of Pukhtunculture but also oppressive regimes such

as Mujahideen and Taliban. In addition to exhibiting awareness of power

structured genderrelations, womenalso express commitmentto effect change.

They denounce oppressive customary practices and realize the need for

collective actions to emancipate.

3.5 CONCLUSION

It is evident from the above discussion that selected genres of Pukhto

folklore, ie., matal, qisa and tapa, provide insight into prevailing Pukhtun

gender relations and express both gendered consciousness and gender

consciousness. We are informed that Pukhtun gender relations have been

hierarchical: man is superior to woman; male child is preferred over female;

menregulate, and commodify woman; denyher, ownership of property, share

in inheritance, and role in decision making; husband commands, authority

over life and death of wife, and her complete submission.

[Malestream]Pukhtunwali denies womanright to consent to marriage, divorce,

education, work, liberty etc., and justifies confinement of, and violence

against, woman,evenherkilling, on the pretext of defending honour.
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Matal, mostly articulating conventional (male) wisdom, abounds with

gendered consciousness. Femininity has been associated with lack of reason,

deceit, fear, defeat, submission and subordination; while masculinity with

wisdom, power, chivalry, aggression, victory and command. These essential

masculine/feminine attributes legitimize hierarchical gender relations and

control over woman. Gendered consciousness, expressed in Matai reflects

hierarchical mind-body and reason-passionbinaries. It starkly divides public

and private spheres, confines womanto household, excludes her from decision

making, both, in private and public spheres, and belittles her authority and

income. Attimes, it does acknowledge complementary and supportive role of

womanin the family, however,strictly denies her individuality and autonomy.

Qisa too, predominantly, demonstrates androcentric gendered

consciousness. It has been founded upon essentialism andhierarchical binary

oppositions wherein man/masculinityis primary, woman/femininity secondary

and derivative. Essential masculine traits include: courage, chivalry,

intelligence, ability to overcome hardships and revenge taking. Foremost

masculine role has been to protect (read control) women,patriarchal honour

code, family resources, especially land, and the fatherland. Pukhtun gendered

consciousness expressed in gisa also perpetuates Medieval essentialist

association of femininity with body, sexuality, lust and temptation. Moreover,

it posits two mutually exclusive categories of good and bad woman. A good

woman is chaste, submissive, obedient, embodying ‘normative’ Pukhtun

femininity. She dogmatically adheresto patriarchal, Pukhtun notion of honour,

andpractices. Upholding those norms andpractices (gendered consciousness),

she mayevenstep outoftraditional feminine role and boundaries and acquire

masculine traits. In binary opposition to ‘good woman’ is non-conformist,

adulterous, lustful, ‘bad woman’, who violates patriarchal Pukhtun notion of

honour. She is condemned in absolute terms, humiliated and severely

punished. ‘Bad woman’, a construct, inculcates normative femininity,

justifying patriarchal authority and denying agency to woman.

Gendered consciousness overlooksvariation and transition between these

two categories. Between these two polar opposites, traces of a third woman

can be discerned in some folk stories. Transgressing Pukhtun patriarchal

practices, she asserts and exercises her agencyand her emotions and deeds to
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live as she wills are still sympathetically acknowledged. This ‘third woman’

offers alternative notions of femininity, resists patriarchal authority, and paves

way for transformation of gendered consciousness into gender consciousness

and ossified patriarchal genderrelations into egalitarian.

Tapa, a predominantly feminine genre of Pukhto folklore, demonstrates

prevalence of gender consciousness amongst Pukhtun, specifically women.

Here Pukhtun gender consciousness discerns gender inequity both in public

andprivate spheres. It condemnsregulation and commodification of women’s

bodies and emotions; bride price; confinement; denial of right to education,

consent to marriage and divorce; domestic violence and honourkilling. It

rejects essential masculine, femininetraits and ensuing notion ofinferiority of

women. It does not dogmatically accept privileges, opportunities and

discriminations associated with sex differences as given, natural, and

legitimate. It also questions gender based division of labour that assigns

womenhard, unpaid, undervalued household labor and taking care of elders

and male members of the extended family. In addition to exhibiting awareness

of power structured gender relations, women also express commitment to

effect change. They denounce oppressive customary practices and stress the

need for collective actions to emancipate. Pukhtun gender consciousness

brings forth alternative and subaltern definitions of emancipatory, egalitarian

Pukhtunwali in opposition to [malestream] Pukhtunwali.
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CHAPTER4

GENDER CONSCIOUSNESS AND PUKHTO

LITERATURE: SELECTIONS FROM PROSE

INTRODUCTION

This chapter delineates and assesses varied patterns and levels of

gendered consciousness and gender consciousness by analyzing selected

samples from selected genres of Pukhto prose. It charts and discusses how

Pukhto prose depicts, evaluates, accepts/rejects prevalent gender relations,

Pukhtun notions of masculinity/femininity, and status of woman amongst

Pukhtun. It identifies dichotomous, essentialist, hierarchical, Pukhtun

gendered consciousness depicted in pieces selected from Pukhtu prose. It

discerns Pukhtun gender consciousness, offering alternative definitions of

masculinity and femininity that rejects gender discriminations, patriarchal

practices and recognizes woman’s autonomy as well as fundamental human

rights.

PUKHTO PROSE:Pukhto prose writing spans over a period of 800 years,

claims Zalmay Hewadmal. Suleman Mako’s Tazkerat-al- Awlia (616 AH-

1219 AD); Bayazid Rokhan’s Khair-al-Bayan (written somewhere in 950s

AH-1550s AD) and Akhond Darweza’s Makhzanal-Islam (1000 AH-1592

AD) has been considered pioneering works in Pukhto prose.”?° Over the

centuries, Pukhto prose has evolved various genres suchas: novel; short story;

diary; memoirs; drama; biography; letters; essays etc. This work selects

samples from two genres i.e,, short story and novel. Both these genres

manifest varied patterns and levels of gendered and gender consciousness by

providing insight into prevalent Pukhtun gender relations, notions of

masculinity/femininity, norms and practices (mostly patriarchal) impacting

status of woman.

The chapter is sub-dividedinto:

0 Hewadmal, Z., Da Pukhto Nasar Ata Sawa Kala (The Eight Hundred Years of Pashto
Prose), Millat Printers Lahore,1996,pp 127-155
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41 Gender Consciousnessin Selected Pukhto Short Stories

42 Gender Consciousness in Selected Pukhto Novel

4.3 Conclusion

4.1 GENDER CONSCIOUSNESS IN SELECTED PUKHTO

SHORT STORIES

This section aimsat tracing and assessing gendered and gender consciousness

in selected Pukhto short stories. It charts and discusses prevalent Pukhtun

gender relations, Pukhtun notions of masculinity/femininity, and patriarchal

customs and traditions impacting status of woman. Pukhto short stories

revolve around diverse themes such as; love, war, Pukhtun values, customary

practices, nationalist sentiments and struggle for independence, family/tribal

feuds, class and genderrelations, social issues and need as well as efforts for

reforms etc. Irrespective of chronological order, the section mainly dwells

uponstories revolving around genderin the context of patriarchy; superiority

of masculinity over femininity; plight of women, approval of submissive

subordinate role of woman;rejection of discriminatorypatriarchal practices,

etc.

First Pukhto short story Kunda Jeenai, ‘Widow Girl’, has said to be

written by Rahat Zakhaili (1885-1963) in 1917.°°' It discuses: Pukhtun

customary practice of volvar, underage and mismatch marriages, superstitions

that victimize women, confinement of women, expected self-denial of, and

violence against women, especially widows and prohibition of remarriage.

Discriminatorypractices against womenare considered a reminiscence of pre-

Islamic era, the way of infidels and a deviation from the path of Prophet

Muhammad (PBUH). Since Islam grants women equal rights. Kunda Jeenai

narrates story of a young widow Marghai, aged 15, tempted by high bride

price, tied by father in wedlock to a boy aged 9. The boy passed awayafter a

few months. Her in-laws considering her spera, ‘doomful’ subjected to both

physical and verbal violence, even attempted to take herlife. Father-in-law

used to severely beat her and once put heronfire for combing hair. Mother-in-

2! Azam, A., Da Pukhto pa Afsanwe Adab ke da Khaze Olasi Magam O kirdar (Depiction of

Womenin ModernPashto Fiction). Phd Dissertation, University of Peshawar, p121
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lawthrewtaunts at Marghai, saying that she has been looking around for men.

Hence, confined her to four walls, did not even allow going on rooftop or

peeking overthe wall. >?

Marghai’s own family was not much different from her in-laws. Since,

her own mother scolded her for touching brother’s wedding dress, during a

visit to parents’ house on the occasion of brother’s wedding. The mother

admonished her that being doomful widow, her touch, rather her presence

around the bride and groom is not a good omen. Marghai committed suicide,

as she expected better treatment from her parents, instead her mother too

consider her doomful.°”°

Exhibiting gender consciousness, the story discerns and condemns

prevailing discrimination against women, especially widow. The author

disapproves popularly held belief of associating woman, especially widow,

with misfortune, misery and shame that forbids widow to remarryand evento

participation in joyful wedding of brother. Such superstitious notions forestall

women’s protest against genderinequality. The story indicates that parents are

not mindful of daughter’s wellbeing and consider her property of in-laws,

since have pocketed a high bride price in exchange. The suicide of Marghai

symbolizes lack of legal safeguards and any way out available to women.In

traditional Pukhtunsetting, women are taught to bear hardships and injustice

in silence and not to complain or protest; in return, are promised to be

compensated with high place in hereafter. Breaking the silence about

prevailing violence,the author stresses the need to improve women’sstatus in

this world. The story also points out towards deeper internalization of

patriarchal practices and gendered consciousness by women too when often

found accomplice in strengthening oppression of women.

Pukhtane, ‘Pukhtun Women’, by Samandar Khan Samander(1901-1990),

is a collection of eleven stories, claimed to be true.’ The stories provide

insight into essential feminine attributes, roles, prevailing oppressive

patriarchal practices and relations amongst Pukhtun. Role model Pukhtun

women, portrayed in Pukhtane are ascribed with submission, obedience,

  

   

  Ichaili, R., ‘Kunda Jeenai’, (WidowGirl). In: Da Rahat Afsane (Short Stories of Rahat).
) Afzal Raza, Pashto Academy, University of Peshawar, Peshawar 1977, pp39-44

> Ibid., pp 45-51
* Samander, Pukhtane , 1975
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loyalty. fidelity, care and compassion. Womanis to bear and rear children,

raise defenders of Islam and Pukhtun fatherland. Womanbeing the site of

man’s honour, Pukhtane advocates and reinforces regulation of woman’s

desires, emotions and suppression of autonomy. Woman’s Pukhtunwali

comprises suppression of desires, emotions and sexuality. Eulogizing

woman’s self-denial and submission to the will of men, it also advocates

upholding [male] Pukhtun honour. However, fails to discern discriminatory

practices including incidence of forced marriage and violence against women.

Qajeera of Charsada, a role model Pukhtun mother, motivated her son Gul

Jamal to challenge the British army. She celebrates her son’s martyrdom for

the sake of fatherland and Islam.” ‘Da pukhtane rawrhe wee da ghaza da

para’, ”° son born to Pukhtun womanhas to fight, is a classic example of

limiting Pukhtun woman’s role to bearing and rearing defenders of Islam and

Pukhtun fatherland. Zulekha of district Dir, outcasts one of her sons for not

participating in war against the British and takes pride in martyrdom of her

secondson, thus fulfilling her prescribed role as a Pukhtun woman. Pukhtun

nation demands ‘Miande rawrha dase Miande, Che krhee oche wone tande’,

produce such mothers, who enable dried trees to blossom.” The story of

Malalai of Maiwand, sanctions woman’s evena leadingrole during nationalist

wars. At somepoint during second Anglo-Afghan war, Afghan forces were on

the verge of defeat and retreat; however, a warcry by a woman calling for

martyrdomand avoid disgrace of cowardice rejuvenated Pukhtun men. They

stood their ground, fought fearlessly and defeated the British.”® A Pukhtun

woman,to protect Pukhtun fatherland promoted strong nationalist sentiments

amongst Pukhtun man and motivated them to fight and win nationalist

struggles, absolving him of all domestic responsibilities. Though mostly

assigned a subordinate supportive role, however, at times she may step ahead

andassumealeading role too.

Another role model, ‘Wazirai’, embodies all Pukhtun feminine attributes

including: beauty, honesty, modesty, piety, loyalty, fidelity, efficiency in

domestic chores,is helpful to other womeninthe hourofneed, and aboveall,

32: Ibid., pp14-26
526 Thid., p85
>77 Ibid., pp8 1-100

.. pp. 51-58
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strictly adheres to Pukhtunwali.*”? Wazirai receives a love message, through

an old woman, of a handsome young man, Haleem Shah. Despite arising

feeling of love for him; Wazirai does not step out of(patriarchal) norms of

Pukhtunwali and forbids him from chasing her in streets. A true Pukhtana

cannot tarnish her family’s reputation, instead, advises Haleem Shah to

observe norms of Pukhtunwali and send his parents with a proposal of

mar

 

age for her. Haleem Shah’s proposal was refused by Wazirai’s parents,

still, she, an obedient Pukhtan daughter, submits to parent’s will. At the same

time, remaining loyal to her beloved, she declines all other proposals of

 

marriage. Haleem shahstrove hard to convince herto elope, but she stood firm

andprotected her chastity and family’s honour. Though,she findsit difficult

to resist, still prefers Pukhtunwali over love. Haleem Shah not withstanding

her marriage to someone else, kidnaps her and puts before her a choice

between imminent death or marriage with him. Wazirai willingly embraces

death instead of abandoning Pukhtunwali.>°° Gendered consciousness

demands of a Pukhtun womanto suppress emotions, abandonlove andlife in

the path offollowing Pukhtunwali, i.e., unquestioned obedience to parents’

will and protection of honourof the family.

In another story, Said Khanum is eulogized for committing suicide to

restore her Pukhtunwali. Since, Pukhtunwali demands that woman’s body

shall not be exposed to anyone in any condition. Said Khanum,a goodrider of

rope swing, once riding swing near the riverbank, leaped it higher than any

other girl in the village. Meanwhile, the belt of her trousers broke down

leading to inadvertent exposure of her body in public. Ashamedoffailure in

observing traditional Pukhtunpractice of purdahandchastity, she immediately

jumped into the river and committed suicide. 3! Gendered consciousness

expects unquestioned, infallible adherence to Pukhtunwali from a woman.

This consciousness has been such deeply influencing both woman and man

that even an inadvertent breach is not forgiven. Presentation of such role

model Pukhtun womanis a glaring example of ascendancy ofpatriarchal

relations and norms amongst Pukhtun.

  "> Ibid., pp28-49
20 Ibid., pp 36-47

Ibid., pp170-182
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Yet another example of woman’s adherence to [malestream] Pukhtunwali

is provided by ‘Sahib Jan’.”? She keeps on living with an impotent husband

for decades and never revealing this secret to anyone in order to uphold his

masculine honour. On the wedding night, husband requested her in the name

of Pukhto to keep his secret. She suffered taunts of being issueless and

infertile, still kept the secrettill death. She never complained or quarreled with

anyone, rather, remained chaste and respectful to her husband.*? An instance

of gendered consciousness that elevates woman to a role model for

suppressing desires, emotions, remaining chaste and faithful to husband as

well as keeping his secret to uphold masculine honour.

Pukhiane provides numerous instances of Pukhtun gendered

consciousness that envisions woman in a limited and subordinate role.

Biological essentialism is evident in reducing her to reproductive role.

Moreover, she is expected to observe modesty and chastity; support male

relatives in defense of [read male] Pukhtun honour. She can only assume a

leading role if Pukhtun honouri-e., woman’s sexuality and/or fatherland,is in

dangereither in the absence of menor their failure in defending honour.

Essential Pukhtun feminine attributes enlisted in Pukhtane include: beauty,

modesty, piety, chastity, honesty, loyalty, obedience, compassion, self-denial

andefficiencyin domestic chores. Assigningto, and following theseattributes

by womenhas beeninstrumentalin establishing and sustaining superiority of

men over women. Absolute adherence to patriarchal norms is expected of a

Pukhtun woman and even a small unintended breach, is not permitted. Her

life, desires and emotions are subservient to the norms set by man. Suchrole

models depicted in Pukhtane instead of condemning, questioning and

challenging oppressive patriarchal practices wholeheartedly adhere to these

norms and_ pra

 

tices. Showering praise and bestowing honour upon such

women tantamount to transmit gendered consciousness to successive

generations.

Da Wafa Jins, ‘Loyal Species’, by Tahir Afridi (b. 1939) revolves around

a faithful, loyal, loving, caring wife, subjected to domestic violence, who

accepts husband’s taking a second wife, under duress, without protest, still

Ibid., pp103-114
Ibid., pp112-114
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remains committed to him. ** Before even marrying him, he had been the

focus of her attention, and every single momentof her post-marriage life too,

she devoted to him. Initially, the husband did care about her and had been

loveful: however, gradually began finding faults, and committing violence,

against her, both verbal and physical. Losing interest in her, the husband

finally remarried. She bore everythinginsilence, proverbially believing that a

Pukhtun womanhasessentially to be faithful and loyal to husband. ‘Pukhtun

womansteps out of father’s homein the palanquin and leaves husband’s home

upon death in coffin.” She even participates in wedding arrangementof her

 

husband.

The story informsus that prevailing genderrelations amongst Pukhtun are

hierarchical, grant men powerto inflict violence on womenand to take several

wives. It also brings to fore essential Pukhtun masculine attributes: power,

autonomy, detachment, violence and feminine attributes: care, love, loyalty,

devotion, submission. Though the story brings forward plight of woman in

polygamy, still exhibiting traces of gendered consciousness, portrays woman,

a passive victim, who cannot cease caring about her tormentor. Moreover,it

affirms the generally held belief that marriage is an unbreakable bond, no

matter howbadit is. This consciousness keeps tying woman in bondage and

reinforces hierarchical genderrelations.

Hasina Gul Tanha (1968) in Weenza, ‘Slave Girl’, relates plight of a

female underage domestic servant, subjected to continuous rape by her master,

a feudal lord’s son. The lady of the house is an accomplice in sexual

exploitation of servant by her son.” The storyillustrates collusion ofclass

and genderin oppressing the poor woman. The master derives his power over

poorgirl from both class and gender. The ladyidentifies with her privileged

class, rather than gender, to enjoy power and partake in strengthening

patriarchy. It also brings to fore dual exploitation of the poor womani.e., her

labourand bodyin patriarchal, class ridden, Pukhtunsociety.

 

  bid., p.164
535 Gul, IL, *Weenza(Slave Girl)’. In: NemgarhayKitab (Incomplete Book). Peshawar 2010,
pp.44-16
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Maatay da Cha’, ‘Whose Defeat’, identifies essential masculine

attributes adversely impacting women. A married, issueless Pukhtun feudal

lord taunts and beats his wife for failing in delivering heir to family, property

and name. The wife retorts back once, refers to those medical reports of both

clearly indicating his inability to impregnate. In an attemptto take revenge of

wife and uphold masculine pride, the husband marries yet another poor,

young, pretty girl. He orders his personal secretary to spend nights with his

bride andto impregnate her. This way he thinkshe will be able to make people

believe that he (the husband) is potent, a man. The story ably puts forward:

taboo and forbiddentopics intricately; paradoxical expressions of masculine

attributes, pride and exercise of power over womenin traditional Pukhtun

setting. Ridiculing false and shallow Pukhtun masculine pride offers an

instance of gender consciousness. Essential masculine attributes include

potency and ability to guard woman’s sexuality. Since, the feudal lord passes

on his womanto secretary, in an attempt to prove his potency. It becomes

evident that Pukhtun masculinity and pride rests primarily on potency, not

protecting woman’s sexuality. His power over women has beenderived from

patriarchy and class and the oppressed woman has to paythe price for his

masculine pride and impotency. She hasto face taunts, beating and even sleep

with another man to make people believe that her husband, the feudallord,is

potent. Also evident is the absolute authority of man over woman and

complete denial! of autonomy to woman in Pukhtun society.

Though, the above cited two stories of Tanha exhibit gender

consciousness; however, some other stories of the same author, grounded in

biological essentialism, ascribe essential feminine attributes to womansuchas;

reproduction, motherhood, care and love for husband and child. Both,

Nemgarhay Kitab”, ‘Incomplete Book’, and Tasweer”", ‘Painting’, define

woman in terms of reproduction and rearing children. Purpose, fulfillment and

meaning of life of a woman locate in motherhood. She is like an unfinished

book orpainting without a child. Laar,*° ‘Path’ compares two women, who

happened to besisters-in-law, in an attemptto establish that essential role of a

 

537 Gul. ‘Maatay da Cha (Whose Defeat)’, 2010
*°8 Gul, ‘NemgarhayKitab (Incomplete Book)’, 2010, pp58-61
> Gul, “Tasweer(Painting)’, 2010, pp66-70
© Gul, ‘Laar (Path)’, 2010, pp 21-25
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womanis to provide love and care to husband.It envisions woman as a body

to tempt and seduce man. One, a caring wife, is mindful of her husband’s

choice while evenselecting a dress or wearing make-up,to attract him more.

Not only she cooks his favourite, delicious dishes but also warmly receives

him upon return from work. She has been successful in sustaining her

husband’s interest in and love for her. On the other hand, her husband’s sister,

does not take into consideration husband’s needs anddesires. Though, she had

a love marriage, however, remains occupied more in taking care of her often

ailing son. Not only she does not dress up or wear makeup butalso prefers to

sleep in a separate room, other than that of her husband. This results into

husband’s loss of interest in and love for her. Realizing that her husband is no

more in love with her, she returns to her ancestral home. There she had an

opportunity to review and compare herlifestyle with brother’s wife. She

concludes that she had not beenfair to her husband and deprived him of his

due rights over her. Subsequently, she dresses up in husband’s favourite

colour, wears make up and proceeds to husband’s house. Adhering to

classical, patriarchal notion that woman’sessential role is to provide love, care

andservices to man,the storyillustrates gendered consciousness. Rather than

demanding of husbandorstate assistance in child care and child health care,

Yanha expects Pukhtun womanto live up to these gigantic expectations by

becoming dedicated wife and a committed mother only.

Sahib Shah Sabir brings forth class dynamic of genderrelations. Spina

Lopata, ‘White Scarf?,**! narrates sexual exploitation of a poor woman by a

rich landlord. Gul Afzal, a landlord, is interested in Ghutai, the beautiful

daughterofhis tenant. Gul Afzal is 45 years old, having two wives, yet thinks

himselfeligible to marry a womanofhighstatus rather than poor Ghutai. To

have extramarital sexual relation with her, Khanarranges Ghutai’s marriage to

his hardworking, efficient and obedient servant Kashmale. After marrying

Ghutai, Kashmale feels even more obliged and indebted to his master. In love

with his wife, Kashmale dreams to buy her an expensive white scarf like

Khan’s wife. During jaggery production season, Kashmaleplans to steal and

sell jaggery; while Khan, to keep him awayfrom his wife, orders Kashmale to

54 Sabir,
Pukhto Adabi J
  Speena Lupatta (White Scarf)’. In: Wa

a, Malakand1986,pp.46-53
re O Gulona (Snow and Flowers).
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guard workshop at night. Not able to resist being away from his newlywed

wife, Kashmale once at night steals a sack ofjaggery and reaches home. While

knocking at his door, he feels some sounds and movements inside his house.

His wife opens the door, he enters a room and unloads stolen jaggery in a

corner. Suddenly, Khan appears, declaring, ‘he was there to catch Kashmale

red handed with stolen jaggery’, shoots him and leaves. Ghutai spreads a

white scarf that Khan had gifted her over dead body of Kashmale.*? A

Pukhtunfeudal lord, a classic patriarch, holds complete authority overlife and

death of not only his own wife and children, but also his servants’. He

considers his servants’ life and wife his property. Exhibiting both, class and

genderconsciousness, the story discerns interplay of relations of production

and hierarchical sexual relations that lead to exploitation of a poor man and

oppression of poor womanintraditional Pukhtun setting. The feudal, deriving

his powerfrom both class and gender, imposes sexual relations on female

relatives of his tenants and servants. Also evident is the disapproval amongst

upperclasses for marriages in lowerclass, even a polygamous, middle aged,

rich manis not readyto marry a young beautiful womanfrom lowerclass.

Sanga, again locates the bases of Pukhtun woman’s oppression in

dialectical interplay of class and gender. Sanga, a young beautiful girl,

encountered Sparlay at avillage festival andfell for him atfirst sight. Parents

weddedher to wealthy Nur Khan, aged 75,in anticipation of material comforts

for Sanga and some monetary benefits for themselves. Nur Khan had three

wives already but remained issueless and wanted a male child. He did not

admire Sanga’s beauty, simply neededa fertile soil to sowhis seeds. Though,

Sanga’s motherfollowing traditionally held beliefs declared that men never

growold; all a womanneedsis to be fed and clothed. On the contrary, Sanga

dreamed a young handsome groom, she could fall in love. Upon seeing old

Nur Khan as groom,she lost senses following a loud cry. 583 For author, this

cry is an expressionof defiance against patriarchy. Though, she darestoresist,

but there exists no wayoutin traditional Pukhtunsetting, hence,loss ofsanity.

Illustrating gender consciousness, the story provides insight into biological
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essentialism, hierarchical genderrelations, suppression of woman’s autonomy,

commodification of woman, forced marriage, urge for defiance in woman and

absence of avenues for assertion of female agency. The issueless old man

considers Sanga a young body, a mere tool of reproduction, shall provide him

heir to family name and property. He derives power over woman from

confluence of class and gender. Sanga, dares to love and defy, is not a

traditional submissive Pukhtun girl; however, lack ofalternatives available to

womanin highlyrestrictive Pukhtun feudal society results into her insanity.

Syed Ehsanullah Hir in Nakama Meena, ‘Failed Love’, depicts similar

conditions of Pukhtun women in Afghanistan. Noor Jan, aged 14, is in love

with her young, poor cousin. Like Sanga, she also fell victim to

commodification and committed suicide to escape forced marriage to an 80

years old widower, a big landlord.°** The story also points to lack of

alternatives and inability of womanto find a way outin an oppressedsetting.

In Ghamjana Merman, ‘Sad Lady’, Hir discerns and condemns

oppressive, discriminatory practices against Pukhtun women.Zareen, aged 14,

had been wedded to Fareed, an octogenarian. Zareen’s father, apparently an

advocate of women’s rights,fell prey to power, prestige and wealth ofFareed.

Zareen and her mother did not expect of him to force his daughter into a

mismatch marriage. To their dismay, not only he received a very high bride

price ofhis daughter, Zareen, butalso felt honourin becominga relative of the

rich, powerful and influential man. Fareed fell ill three months after his

wedding to Zareen, remained bedridden another 9 months and died. In the

meantime, Zareen delivered a daughter and did not care about her daughter,

since she reminded her Fareed’s lust. Fareed’s elder son forbad the young

widow (Zareen) of remarrying, since he considered it a disgrace to his late

father. Zareen had to follow his commandandstaytied to her husband’s name

like an obedient, faithful Pukhtun. woman.” Hir

 

expressing gender

 

consciousness, condemns child, forced, mismatch marriages, bride price and

restriction on widow’s remarriage. Rejecting the notion that disobeying

father’s/husband’s commandis a major sin committed by a woman,the author
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brings forth the counter narrative that a woman commits sin and crime if she

does not protest against patriarchal discriminatory notions and practices.

Moreover, he rejects motherhood,care andlove for child as essential feminine

attributes. A woman in forced marriage may not be pleased with her

motherhood anddoes notcare aboutherchild.

Nur Mohammad Tarakai (1917-1979) in Da Bazgar Lur, ‘Landless

Peasant’s Daughter’ written in 1958, relates commodification of woman in

feudal setting. A landless peasant borrows 1250 Afghanis in loan of a usurer

moneylenderto pay for funeral expenditures of his wife. The moneylender

adds usurious interest and claims an amount of Afghanis 3500 after 14

months. The bazgar was unable to pay back that huge amount, hence, the

landlord sent his mento take awayall his valuable belongings, even his oxen.

Despite depriving the bazgar of his oxen leaving him unable to earn his

livelihood, the loan could not be fully repaid. To repay the remainder, the

moneylender’s secretary tried to persuade the bazgar to offer his young

daughter (still a child) in marriage to the moneylender, aged 60, already

having three wives. To further convince (read pressure) the bazgar, a Mulla

was sent by the moneylender, whociting Islamic provisions declared that non

repayment of one’s loan is committing a grave sin. He also stressed that

offering daughter’s hand in marriage to the landlord in return for waiving of

unpaid loan is in conformity with Islam. Next day, the bazgar committed

suicide after handing over his daughter to a woman sent by the

moneylender.””° The story, manifesting both class and gender consciousness,

brings forth the interplay of feudalism, usury, patriarchy, role of clergy and

misinterpretation of religion, resulting into exploitation of poor bazgar and

commodification of his daughter.

Major Altaf Khattak in (1958) Mateeza, “The She Eloper’, discusses

instruments sustaining patriarchy that render womanvulnerable and dependent

upon men for protection. Mateeza relates plight of a poor orphan, having no

siblings. Young men of her village hurl abuses and insults, harass her by

frequent sexual advances, accusingherof havingillicit sexual relations with a

number of men. Almost each young manclaims, in public, to have sexual

546
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relations with her. For author, she is vulnerable owingto her youthful beauty

and because of absence of male guardians, plar o da mato takrha o zorawar

wronrha, i.e., father and powerful arms of muscular brothers. #7 In the

absence of male relatives to protect her from harassmentandinsults of other

men, she quietly disappears and people dub her mateeza, the eloper.’** The

story discerns prevailing gender based violence against women in traditional

Pukhtunsetting, a manifestation of gender consciousness.It also demonstrates

how difficult it has been for a woman to break shackles of patriarchy that

perpetuates by keeping woman vulnerable and dependent upon men. No

protection is available to woman except male relatives, resulting into

sustenanceofpatriarchyand reinforcementofsuperiority of men over women.

In, Be Nura Nargas, ‘Blind Daffodil’, Khattak condemns objectification

of woman manifested in some recently acquired match making practices

amonest certain sections of Pukhtun society. It discusses adverse

psychological impact of these patriarchal, discriminatory and humiliating

practices, girls are subjectedto,in this process. Femalerelations of an eligible

groompay visits to several homes in order to find a girl, pretty, obedient and

well trained in domestic work, and belonging to a noble family. In such visits,

girls’ family warmly receives visitors, exchange pleasantries and serves

sumptuous food, ostensibly prepared bythe girl. The girl appears before

visitors wearing best clothes and make up, covering her head pretending to be

modest. Thevisitors critically examine her from headto toe and ask questions

aimedat determiningherskills in domestic work. In case of non-selection of

the girl as bride, she feels humiliated and rejected. Following repeated

rejections on suchoccasions, Nargas lost interest in life, suffering from low

self-esteem. Her self-esteemgraduallyrestored later, as a result of acquisition

of higher education and employment.” Thestory offers an instance of gender

consciousness that condemnsdiscriminatory practices that treat young girls

like objects to be presented forscrutiny andselected or rejected. Thestory also

points towards path of women empowermentin education and employment.

Qalandar Momand (1930-2003), in Sharam, ‘Shame’, questions
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associating womanwith shame and honour amongst Pukhtun. Depicting plight

of a widow, he demonstrates that widowhood carries stigma and her each act

has been considered shameful. As a heir of honouroflate husband, remarriage

is a shame, stepping out of four walls or even to work from homeis a shame;

since, it involves interaction with middle men. Sending her kids outside to

play enabling her without interruption spin yarn at home and earn livelihood

also raises suspicions. A young man ofthe village who employed sons ofthe

widowto help the poor family was also subjected to taunts for helping the

widow. Even mother of the young man suspectedhis sincerity and intentions,

maltreated widow’s children and spokeill of her too. Finding it impossible to

simultaneously preserve honour and earninglivelihood, she quietly left the

village. The young man’s mother took a sigh of relief retorting that shame

disappeared, the son, to the contrary, believes that abandonment of a poor

widowby village has been a shamefulact. 0 The story deplores: confinement

of widowto late husband’s house; denial of widow’s right to remarriage and

employment; and suspecting widowsfor accepting or seeking help from male.

Heterms it leaving widowwith absolutely no wayout to earn her livelihood.

The story also brings to fore role of women in strengthening patriarchy and

restricting space for fellow womentoo.

Surayya Hawa, in her short stories, focuses on myriad manifestations of

patriarchy in Pukhtun society. Pukhto Tar Sara Shwa,”' ‘Pukhto

Accomplished’, traces adverse impact on women of prevalent malestream

interpretations of Pukhtunwali, specifically in terms of revenge. It also

discusses bride price, excessive [domestic] workload on women and honour

killing. Bakht Sultana’s father after receipt of Rs. 6000 as volvar, bride price,

wedded her in a rich land owning family. Fetching a high bride price, he

considered a sign of honour, though Sultana’s mother was saddened in sending

daughter to a far flung village. Bakht Sultana remained overburdened with

household chores and seldom visited parents’ house.

Bakht Sultana’s brother-in-law once got injured during a brawl with

neighbouring landowner. Bakht Sultana’s husbandandbrother-in-law planned

5% Momand, Q.
1958, pp29-38
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